
If we now turn to a consideration of what we know about Thimuni kaMduli, we discover that he 
too did not simply participate in a generational relay of tradition.To establish this point, we 
must diverge for a moment from our discussion of Ndlovu and Thimuni, to introduce someone 
in Ndlovu’s network. In his discussions with Stuart and Ndukwana, Ndlovu offered to send to 
them Jantshi kaNongila whom he recommended for his skills as a praise poet. 7 In the next 
month Ndukwana accordingly arranged to fetch Jantshi, by then a man in his fifties, from 
Maphumulo, and Jantshi, in turn, was ensconced at Stuart’s home for a set of conversations 
spread over about ten days.          The notes indicate that Ndukwana participated in these 
conversations too and that again an active exchange of information ensued. The notes make it 
clear that Ndukwana and Jantshi argued over a variety of historical details.8 In short, while the 
animated discussions of contemporary politics that characterised Ndlovu and his party’s 
exchanges with Stuart were not a feature of the conversations with Jantshi, the conversations 
with Jantshi were not simply recordings of formulaic narratives. In this case the notes indicate 
that Jantshi was, for the most part, responding to lines of enquiry put forward by Stuart. 
Indeed in one instance Stuart presented Jantshi with information given by Mhuyi and Jantshi 
responded that he knew nothing about the matter. 9 

My second point is that even when Ndlovu offered a lengthy 
accounts of events in the past, he did not do so simply as a 
relayer of an established, stable story or tradition, but actively 
crafted his own account, drawing on multiple sources to establish 
the points he wished to make. Ndlovu indicated that one of his 
sources of information was his father, Thimuni kaMudli.4 On the 
face of it, it would seem that Ndlovu as the son of Thimuni who 
was himself the son of Mudli, was relaying what his grandfather 
told his father who then told him. But Stuart also interviewed a 
brother of Ndlovu’s,  Mhuyi kaThimuni.5          The accounts offered 
by the brothers differ significantly, with Ndlovu offering far greater 
historical detail, and with the two accounts diverging on important 
issues.           It is possible that Mhuyi, who had much less contact 
with his father Thimuni than Ndlovu did, heard less, was less 
interested in the past and failed to remember a family tradition or, 
and none of these points are mutually exclusive, that Ndlovu was 
a more active historian, making use of a larger variety of historical 
resources. 

Comparison of the accounts offered by Ndlovu and Mhuyi reveals however that they 
diverged to a degree and in a form that went beyond what might be attributed to lack of 
interest, poor memory, or faulty transmission in a chain of testimony. The essential 
difference concerned the critical question of Shaka’s status as son of Senzangakhona. 
Ndlovu stated that Shaka was illegitimate. Mhuyi said he was not, and each account 
contained narrative details supporting its claim. One crucial differentiating factor was that 
Ndlovu noted to Stuart that he also owed much of his knowledge of Shaka to Sipika, a man 
of Sengakhona’s Mnkangala ibutho, 6 who was actively involved in the events leading up  to 
death of Senzangakhona and the accession of Shaka. All this suggests strongly that Ndlovu 
was not only was more exposed than Mhuyi to what Thimuni had to say, but that he also 
actively took up details provided by at least one other person than his father, Thimuni, 
namely, Sipika, braiding the accounts together for himself.

The first point that I wish to draw attention to is that these 
conversations were not seen by the participating parties as 
recording sessions of established historical narratives (although 
as I shall show in due course, there were quite separate 
occasions when the recording of narratives was the purpose). 
While these conversations sometimes involved digressions and 
moments of engaging the past with no obvious purpose, they 
were, for the most part, deliberative occasions in their own right. 
Stuart commented on Ndlovu’s explicitly intellectual stance, his 
intelligence and his “keen interest in larger questions,” 1 noting 
that “Ndlovu quite agreed about the necessity of their giving us 
information in regard of themselves, and is himself very frank 
and open and, what is more, causes others to be so.” 2 The 
discussions referenced the past in numerous ways, illuminating 
points, supporting lines of thought, and critically considering 
alternatives in the present and for the future. In one instance, 
Stuart recorded in his notes a discussion that he had with 
Ndukwana, after Ndlovu left, in which Ndukwana criticised, and 
refuted aspects of, Ndlovu’s account of the birth of Shaka.3 The 
debates were ongoing. 
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