POLITICS AND SOCIETY IN INANDA, NATAL: THE QADI UNDER
CHIEF MQHAWE, ¢1840-1906

HEATHER HUGHES

Thesis submitted for the degree of Doctor of Philosophy, University of London,
October 1995

Important note: the PDF version of this thesis was created some 15 years after the original was
submitted. No changes have been made to substance or formulation; however, some formatting
changes have been made, so that the pagination does not coincide with the original.



FOR MY PARENTS, MARY AND HARRY HUGHES
AND FOR DAVID AND CHRISTINA JEAN



Abstract

This study of the Qadi chiefdom begins with an account of its experiences of the
Zulu kingdom, forst subordinated to its rule and then forced to flee from it in the
late 1830s. Remnants regrouped near the small settlement of Port Natal in what
was son to become the Colony of Natal. The Qadi elite under their Chief
Mghawe, whose reign was almost coterminous with colonial rule and is the focus
of this study, rebuilt the material as well as the political coherence of the
chiefdom, showing a single-minded determination to employ whatever resources
were locally available, even elements of the colonial framework itself.
Opportunities for ‘chiefdom building’ were generally favourable in the period up
to the 1870s; thereafter, with shifts in policy towards Africans (to do with
extracting labour power for the mines), more defensive strategies had to be
adopted. Basic to the chiefdom’s development was that its heartland was
situated in a valley that became a mission reserve of the American Zulu Mission.
The Inanda station was one its most prestigious, and the Qadi chief established
a close relationship with one section of converts. Certain converts (notably the
Dube and Cele families) had originally cme from within the Qadi elite and after
conversion, maintained their positions of influence within it. Qadi settlement on
reserve land also meant that the chiefdom attracted a large number of schools.
Coupled to the respect accorded Mghawe by local settlers and colonial
authorities, this meant that when Qadi men went out onto the job market, they
were considered ‘reliable’ and were able to find a specific niche for themselves,
as watchmen. The origins of anti-Indian racism, strong among both African
converts and the Qadi elite at Inanda, are also traced. In all, the strength of Qadi
identity was due in large measure to the vigorous strategies pursued by the Qadi
chief and the elite throughout the colonial period.



1 The Qadi elite

A composite photograph, showing from left to right James Dube, Chief Mghawe and Madikane
Cele. It hangs today in the Chief's Court, in the local high school, Mghawe High, and in numerous
other public places in Emagadini. It is one of the most powerful symbols of the Qadi elite, since its

formation in the years of colonial rule.
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Glossary of Zulu words used in the text

(alphabetised according to root, not prefix)

amabele

isibhalo
ibhememe
imbongi

izibongo

ibutho, amabutho
udwendwe
ukwethula

umfundisi
ukugiya
amahlambo

omhlophe
ukhetho

ukukholwa, kholwa
ukukhonza, khonza

umkhosi
inkosi
ukotula
inkosikazi
lala, amalala

ukulobola, lobolo

induna, izinduna
ukungena
ukusisa, sisa
insizwa, izinsizwa
ntungwa

ukwomulisa
tekela, tekeza

isitshimiyana
ukuvalelisa

maize

forced labour, requisitioned by the colonial state

rinderpest

declaimer of praises

praises, praise poetry

military regiment(s)

party accompanying bride to her wedding

present a daughter, usually first-born, to a chief as a source
of lobolo revenue

teacher, preacher

vigorous dance; war-dance

cleansing ceremonies to mark the end of mourning,
including a ritual hunt to ‘wash the spears’

white

party accompanying bridegroom to wedding

believe; thus also Christian

owe allegiance; subject oneself

the celebration of the ‘first fruits’ ceremony

chief

rinderpest

married woman; wife of chief

term of abuse used by Zulu rulers for the partially-
incorporated peoples on the southern periphery of the
kingdom; term describing those who fled south from the Zulu
kingdom; dialectal difference

practice of transferring cattle (or equivalent) from
bridegroom’s people to father or male guardian of bride as
necessary affirmation of her new status

chiefly official - a political appointment

practice of widow marrying a brother of her late husband
cattle loaned by chief to followers

youth(s); young man/men

dialect of Zulu spoken at the Zulu court; ‘inner’ chiefdoms of
the Zulu state

ceremony for daughter of marriageable age; ‘engagement’
ceremony

Zulu dialect, spoken among others by those designated as
Lala

highly intoxicating drink made from sugar byproducts
leave a chiefdom by paying a fee

Vil



uzoko leprosy
amazosha unwanted newcomers

Abbreviations used in the text

ANL Administrator of Native Law

AZM American Zulu Mission

NLCC Natal Land and Colonisation Company
SNA Secretary of Native Affairs

USNA Under Secretary of Native Affairs

KCL Killie Campbell Library

Notes on terminology and usage

e The term kholwa is used interchangeably with ‘convert’ to describe Christians.
The term ‘traditionalist’, though far from satisfactory, has been used to
describe those adhering to a way of life associated with homestead
production. It is not meant to signify a polar opposite of ‘modern’ or kholwa.

o References to documents in the SNA Papers give the series and volume
numbers first (eg 1/1/329), followed by the document number, which always
included the year (eg 2844/1905)

e The American Board Papers in the Natal Archives are referred to as ‘A608’.

o After the first full citation, acknowledging the editors, The James Stuart
archive is referred to by title alone
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PART 1: INTRODUCTION



Chapter 1: ‘Things old and new commingle into song’1

This is a study about politics and society in an African chiefdom in colonial Natal.
As such, some preliminary explanations are called for: what is meant by the
couplet ‘politics and society’? Who constitutes a chiefdom? What is significant
about the chosen temporal span? This research project grew out of, and is
concerned with, a series of far more parochially-framed questions about a
particular chiefdom, the Qadi, and the reign of one chief, Mghawe, in a single
local setting, Inanda. After summarising the basic arguments of the study, the
broader issues raised will be clarified, so that not only the Qadi, but this study of
them, can be situated in appropriate context. This will be done in part by

discussing the literature which has most shaped its ideas.

This study sets out to examine the way in which the Qadi chief, Mghawe (whose
reign was almost coterminous with colonial rule in Natal), and his chiefly elite
rebuilt the Qadi chiefdom as well as a strong sense of Qadi identity, using all the
possible resources which colonial conditions could provide. Not only were the
colonial administration, missionaries, African converts and local white farmers,
drawn upon to enhance the Qadi chiefdom’s position. In the making of identity,
defining enemies is as important as working out whom to trust, and the Qadi elite
had very clear ideas about where the main threats to its wellbeing lay: certain
other Inanda chiefdoms, Indians, and privately-owned land were the most clearly

articulated.

Such processes have been studied before; what this study suggests that is

perhaps different, is to stress how determined the chiefly elite was to achieve its

! Dhlomo H | E ‘Inanda’ [poem] in H | E Dhlomo. Collected works Ed Visser N and T Couzens

(Johannesburg,1985), p 337. This line from Dhlomo’s poem on Inanda has been selected partly
to show the awareness of others with close association to Inanda, that its history has continually
been remade by accretions of ‘newness’, and partly to convey the sense that any research project

2



goals, and how it managed to retain a relatively high degree of popular
legitimacy; in other words, that it acted in such a way as to make followers feel
as if their own interests were being taken care of. More importantly to the
perpetuation of an ideology of chiefship, a strong sense of identity was
inculcated in members of the elite, to the extent that they successfully resisted
the administrative ‘neatening’ - breaking up the chiefdom according to
magisterial districts - which officials tried to impose at the time of Mghawe’s
death in 1906.

The term ‘politics and society’ has thus been chosen to indicate an emphasis on
the way in which authority (which emanates from above) and allegiance (its
resonance from below) came to be exercised and achieved in the Qadi domain
in colonial times. The ‘politics’ of the title is not meant to suggest a privileging of
this sphere of existence over economy; while it is concerned largely with politics
and consciousness, it posits that the possession, or lack, of basic material
resources was fundamental in shaping political outcomes, both within the
chiefdom, and between it and many of the other social groups to which its
members had, or chose, to relate. In a colonial context, an understanding of
these processes is inseparable from an understanding of relations of conquest

and domination.

Through the 1980s and 1990s, there has been a growing interest in precisely this
issue of how the colonial state (often, at first, litle more than a handful of
inexperienced officials with rather incoherent ideas about how to rule)
‘connected’ with vast numbers of new subjects, of how a rather skeletal colonial
edifice imposed itelf on a very large number and variety of African (and Indian)
peoples, instances of resistance and rebellion notwithstanding. A concentration

on resistance to colonial rule has given way to concepts such as ‘acceptance’ of

must build on what is known - its necessary foundations - in order to produce what (hopefully) is
something ‘new’.



European ideas, hegemony and consent.” To some extent, this shift reflects a
loss of earlier confidence in the rooting of democracy and socialism in
postcolonial societies, which has been replaced by questions about the
persistence of authoritarian forms of governance, destructive civil wars and the
constraints on sustained development. Certain of the landmarks of this literature
have informed the present study of the Qadi, and therefore require some

discussion.

The two-volume collection by Lonsdale and Berman® contains a number of
papers written over many years, concerning the broad theme of the nature and
exercise of colonial state power. On such questions as how conquest opened up
divisions in African polities, called new social groups into existence, and shaped
popular consciousness, these papers provide deep and useful insights for
studies of colonialism across the continent. Of particular relevance to this study
of the Qadi, is the central paradox which Lonsdale in particular examines in
detail, that conquest, even at its most oppressive, not only structured a new
political arena, but put a degree of power in certain African hands (namely,
chiefs).4 The forms of popular consciousness associated with this pattern of
oppression and power are explored in some depth, especially around late
colonial developments such as Mau Mau. The consequences of a similar
paradox (though taking into account the rather different features of colonialism in

Natal) are pursued in this study of the Qadi.

Berman’s own substantial contribution, on the ‘dialectic of domination’ in colonial
Kenya, is concerned to uncover the ways in which the colonial state sought to

promote capitalist accumulation. He takes as a starting point the view that

2 Apart from the studies discussed in the following paragraphs, see Ranger T ‘Race and tribe in

southern Africa: European ideas and African acceptance’ in Ross R (Ed) Racism and colonialism
The Hague, 1982)

Berman B and J Lonsdale Unhappy valley. Conflict in Kenya and Africa. Book one, ‘State and
class’; Book two, ‘Violence and ethnicity’ (London, 1992)
* Lonsdale J ‘The moral economy of Mau Mau’ in Berman B and J Lonsdale Unhappy valley,
book two, p 330. There are several other possible references to this idea, which is taken up
explicitly in chapters 3 and 4 of the present study.



‘colonial “domination” is a much more complex and fragile relationship than is
commonly recognised’,” and through his examination of the bureaucratic reach
of the state, shows how its incumbents grappled with the problem of being
‘autonomous’ as well as ‘involved’ (guaranteeing the conditions for settler
accumulation, while at the same time maintaining the ‘consent’ of the African

majority).

The theme running through the collection edited by Vail® is the making (or, as he
calls it, ‘historicity’) of ethnicity and tribalism, or ethnic consciousness, in central
and southern Africa. By focusing on the formation of self-identity and
consciousness, Vail and the authors of the various case studies show how
‘tribalism’ had a wide appeal to chiefs, migrants, a new African middle class, as
these strata and classes ‘attempted to shore up their societies and their own
positions in them’”. These processes are seen as having their origins in colonial
relationships, arising out of the way in which administrators, missionaries,
anthropologists and others ‘made’ tribes during the era of foreign rule. These
connections are made particularly explicit in the contributions by Harries, Ranger,

and Vail and White to the volume.®

On the subject of chiefly, as opposed to broad popular, consciousness,
Chanock’s study of chiefs’ judicial role in colonial central Africa makes a rare
contribution. He argues that the ‘neo-traditionalism’ which was being advocated,
especially by chiefs, was an ideological response to insecurity,g that chiefs were
trying to preserve a disintegrating material basis in the way in which they

presented ‘custom’ to colonial officials.™® Although he deals exclusively with

Berman B Control and crisis in colonial Kenya. The dialectic of domination, (London, 1990),p 9
Vail L (Ed) The creation of tribalism in southern Africa (London, 1989)

Vail L ‘Introduction’ to his (Ed) The creation of tribalism, p 14

Harries P ‘Exclusion, classification and internal colonialism: the emergence of ethnicity among
the Tsonga-speakers of South Africa’; Ranger T ‘Missionaries, migrants and the Manyika: the
invention of ethnicity in Zimbabwe’; and Vail L and L White ‘Tribalism in the political history of
Malawi’ in Vail (Ed) The creation of tribalism

 Chanock M Law,custom and social order. The colonial experience in Malawi and Zambia,
gCambridge, 1985), p 18

% Chanock, Law, custom and social order, p 13
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chiefs’ judicial role - something not possible to do for the Qadi owing to the
paucity of records - he shows convincingly how ‘customary law’, an essential

element of ‘indirect rule’, was made as much by chiefs as by colonial officials.

In their recent edited collection, Engels and Marks achieve two new things: they
attempt to break down traditional area specialisms as a way of enhancing an
understanding of ‘state-society’ relations in a colonial context, and they introduce
Gramsci’s concept of ‘consent’ to colonial studies. Their prime concern is with
the ‘strategies of accommodation and survival’, of subject peoples, rather than
their modes of resistance; not with the (undeniable) coercive capacity of the
colonial state, of ‘violence directe’, but with its ‘political strategies [which] were
directed at creating consent among the colonized’,™ or ‘violence douce’. As the
‘contesting’ of the title makes clear, they have certain reservations about the
applicability of Gramscian hegemony.12 For chiefdoms such as the Qadi, which
explicitly avoided direct confrontation as a strategy for coping with the forces of
colonialism, this approach has much to offer, although their concepts are not

directly imported into this analysis.

In one respect at least, it is possible to trace a certain strains of Robinson and
Gallagher’s original notion of collaboration through these contributions (although
this is not to posit that there is continuity in other respects: Robinson and
Gallagher were after all interested in imperial motives and why colonisation
occurred or not, rather than in the exercise of colonial authority13). By this term

they meant the ‘mediation of indigenous elites...[which] mesh[ed] the incoming

1 Engels D and S Marks (Eds) Contesting colonial hegemony. State and society in Africa and

India, (London, 1994), p 2

2 These are that neither Africa nor India were fully capitalist, which Gramsci presupposed in his
elaboration of this idea, in addition to which the ‘colonial state’ was a more contradictory
undertaking than perhaps were other genera of the state species. As Engels and Marks observe,
there were ‘conflicting imperatives of the colonial and imperial state, on the one hand to ensure
the economic viability of the colony, on the other to “maintain law and order” and contain civil
turbulence, with a minimum of force and expense.” Contesting colonial hegemony, p 14

¥ This aspect of the debate is being revived, along with Hobsonian notions about the source of
imperial initiatives, by the publication of the two-volume work by Cain P J and A G Hopkins British
imperialism (London, 1993)



processes of European expansion into indigenous social politics’.14 Apart from

the controversial excentric theory of imperialism which they advocated, into
which this notion of collaboration was tied, it was introduced into historical
debate at a time (1960s) when the main focus in African studies was on African
resistance to colonialism.™ Notwithstanding the explicit meaning which they
attached to it, the term ‘collaborator’ soon came to carry pejorative overtones,
and the more honourable response, that of resistance, became its (far more

widely studied) opposite.*®

As suggested above, a strong message running through the later literature is that
the social group itself, the chiefdom, was made under colonial conditions, rather
than carried over from an earlier epoch. In regions such as east Africa, ‘tribes’
had been of little moment until ‘colonial officials imagined tribes and then penned
them into districts [and] missionaries formalised tribal languages and hallowed
them in the Bible.”*” Chanock makes a similar point: ‘the package of tribe, chief,
custom and judgements was largely of colonial creation’.®  In south-eastern
Africa, a more extensive phase of precolonial state-formation lent greater
coherence to chiefdoms, although it would be mistaken to assume that those

forged in precolonial times were carried over into colonial structures unaltered.

The nature of precolonial chiefdoms in southern Africa has received extensive
attention. Towards the end of the 1970s and early 1980s, a cluster of important

studies was published, of the Zulu, Xhosa, Pedi, Pondo, Swazi and southern

* Robinson R and J Gallagher with A Denny Africa and the Victorians. The official mind of
imperialism (Basingstoke, 1981), p 486
®> This is a vast literature, but perhaps one of its main initiators, appearing a few years before the
first edition of Africa and the Victorians, was Hodgkin T Nationalism in colonial Africa (London,
1956)
'® For a useful critical evaluation, see Atmore A ‘The extra-European foundations of British
imperialism: towards a reassessment’ in Eldridge C C (Ed) British imperialism in the nineteenth
century (Basingstoke, 1984), pp 106-125

Lonsdale J ‘African pasts in Africa’s future’ in Berman B and J Lonsdale Unhappy valley, p 212
® Chanock, Law, custom and social order, p 20



Tswana polities.19 Together these represented both theoretical and
methodological advances in the understanding of southern African state
formation and the onset of colonialism. They were largely informed by a ‘political
economy’ approach, seeking to understand how the exercise of authority was
rooted in the material basis of these polities. Together with a few other later®°
contributions, they were, and remain, the benchmark of revisionist work on
nineteenth century southern African state formation and, with the onset of

industrialisation, conquest.?*

Hammond-Tooke has taken issue with the historians of these precolonial
chiefdoms and states in southern Africa (particularly in the ‘Nguni’ area),
accusing them of using ‘an oversimplified and...inappropriate model of how
government in a putative transition stage between state and pre-state systems

122

worked. Hammond-Tooke takes ‘chiefdom’ to be equivalent to a large polity,

19 Guy J The destruction of the Zulu kingdom. The civil war in Zululand 1897-1884
(Johanneshurg 1979); Peires J The house of Phalo. A history of the Xhose people in the days of
their independence Johannesburg 1981); Delius P The land belongs to us. The pedi polity, the
Boers and the British in the nineteenth century Transvaal (Johannesburg, 1983); Beinart W The
political economy of Pondoland 1860 to 1930 Johannesburg, 1982); Bonner P Kings, commoners
and concessionaries. The evolution and dissolution of the nineteenth century Swazi state
(Johannesburg, 1983); Shillington K The colonisation of the southern Tswana 1870-1900
SJohannesburg, 1985)

Notably on the eastern Cape: see Peires J The dead will arise. Nonggawuse and the great
Xhosa cattle-killing movement of 1856-7(Johannesburg, 1989); Maclennan B A proper degree of
terror. John Graham and the eastern Cape frontier (Johannesburg, 1986); Crais C The making of
a colonial order. White supremacy and black rresistance in the eastern Cape, 1770-1865
SJohannesburg, 1992)

! Since the early 1980s, social historians of South Africa have become progressively more
interested in industrial and postcolonial phases of history, coming ever closer to the present: this
is nicely symbolised in the chronological coverage of the volumes edited by (in order of
appearance) Marks S and A Atmore (Eds) Economy and society in pre-industrial South Africa
(London, 1980); Marks S and R Rathbone (Eds) Industrialisation and social change in South
Africa (London, 1982); and Marks S and S Trapido (Eds) Race, class and nationalism in twentieth-
century South Africa (London, 1987). As the main advances in social history have had as their
subjects the crowded urban spaces and the becoming-capitalist countryside (see Bozzoli B and P
Delius ‘Radical history and South African society’ and the other contributions to Radical History
Review 46/7, 1990, for a survey of developments in South African historiography), so the
precolonial and colonial eras became somewhat neglected. Cobbing’s work on what he calls
‘mfecane theory’ (discussed in chapter 2) has served to return a certain amount of interest to this
earlier phase.

.  Hammond-Tooke W D ‘Kinship authority and political authority in precolonial South Africa’ in
African Studies (Fiftieth Anniversary Issue: Festschrift for Philip and lona Mayer) 50, 1 & 2, 1991,
p 186



or ‘state’, as in the examples listed above, and posits that in the prestate phase,
‘power’, but not ‘authority’ (a distinction he draws from M G Smith) existed as a
relation between clans.?® He allows that ‘kinship idiom and kinship ties can be
used to gain membership of the chiefdom; to lay claim to governmental roles
within it; to recruit support ...; or to mobilise factions against a particular chief’,?*
but none of this involved authority, which in his definition was restricted to

nonpolitical, administrative action.

Apart from the rather static, normative view of power as a condition of ‘situational
equality’ which he presents, and the too-limiting notion of authority as
hierarchical but nonpolitical, he seems intent on maintaining a fixed lineage
dimension to the evolution of authority, whereas the historians he mentions (such
as Bonner and Hamilton and Wright) are more intent on portraying the chiefdom
as a grouping ‘whose geographical boundaries, composition, internal
organisation, and cultural and ethnic affiliations were fluid and subject to

internally and externally induced change.’*®

Moreover, chiefdoms were not all equally powerful (all ‘states’ with centralised
administrative, coercive and extractive capacities) or equally autonomous, and
existed in relation to one another in a variety of possible ways. Chiefdoms which
had grown large by incorporating others into a political amalgamation (such as
the Ngcobo, discussed in chapter 2) could themselves be incorporated into even
larger, more centralised polities, or states, such as the Zulu, without

disappearing as recognisable entities.

There is an important sense in which ‘tribe’ is a colonial creation generally: the

extra, superimposed level in the chain of command - the colonial administration -

Hammond-Tooke, ‘Kinship authority and political authority’, p 190

Hammond-Tooke, ‘Kinship authority and political authority’, pp 187-8

Wright J ‘The dynamics of power and conflict in the Thukela-Mzimkhulu region in the late 18th
and early 19th centuries: a critical reconstruction’, PhD Thesis (Witwatersrand,1989), p 11.
Wright's and Hamilton’s research represent important developments in understanding precolonial
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altered the interface between all levels of authority. From their side,
administrators were anxious to impose uniformity: the important unit was to be
the ‘tribe’ (a term implying fixity), whose relations to the colonial government
were meant to replace those which had previously pertained between different
polities. The ‘fluidity’ insisted upon by Hamilton and Wright, for example,
solidified somewnhat: thus the order and cohesion which ethnologists perceived in
‘tribes’ was well founded enough at the time (even though they are criticised for it

now) but what they failed to realise what that these were of quite recent origin.

In the light of the foregoing discussion, the characteristics of a colonial chiefdom,
as understood here, must be clarified. It was a relatively small-scale,
hiearachical polity (in terms of composition, geographical reach and resources,
though in all of these there were wide variations) which recognised a single
inkosi, or chief, as its ‘executive head’, as Comaroff described the incumbent.?®
The essentially political nature of the chiefdom must be emphasised,;
membership was not confined to certain lineages or clans, but was open to any
who wished to khonza, or owe allegiance to, a particular chief and whose
incorporation was legitimated through fictive or real kin relationships. Colonial
administrators and missionaries began interfering in or proscribing this ‘joining’
process; it is argued that chiefs did not necessarily see this as a negative

intervention, especially when land shortage became more exaggerated.

The term inkosi derives from the ritual authority of its bearer to perform the
ceremony of umkhosi, or ‘first fruits’, which included blessing new crops,
reviewing regiments and medicinal invigoration of the chief. Colonial edicts
curtailed the holding of umkhosi ceremonies, although hereditary chiefs, who
came from ruling lineages possessing genealogical depth, continued to preside

over modified versions. The so-called ‘appointed’ chiefs (who were in the

state formation both north and south of the Thukela river, especially on the role of ideology in the
rocess.

EG A description used by Comaroff of the Tswana, following Schapera, in ‘Chiefship in a South

African homeland’ in Journal of Southern African Studies 1,1, 1974, p 37
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minority in Natal) either did not hold such ceremonies or invented suitable similar

traditions.

The chiefly elite consisted of senior advisers, councillors, and close kinsmen.
The term ‘elders’ has been avoided, because although age was important, it was
not the only criterion of seniority. For example, Madikane Cele (whose life is
sketched out in chapter 6) was one of Mghawe’s closest advisers and also of the
same age group as he. The elite was constantly expanding and changing,
largely by the appointment of izinduna, chiefly functionaries who were explicitly
political appointees exercising authority on chief’s behalf. This was one of the
ways in which Natal chiefs sought to bolster their authority, as argued in chapter
4.

The ubiquity of chiefly authority as an echelon of colonial governance has
generated a wide literature.?” On Natal specifically, Welsh’s 1971 study was one
of the first studies to deal at length with ‘Shepstonism’ and the role of chiefs. He
argued strongly that the legacy of colonial rule in Natal was one of racial
separation and antagonism; that at the same time that African society was
disintegrating under the pressure of colonial rule, colonists found a distinct
usefulness in the ‘maintenance of the tribal system’.28 In her survey of the Natal
colonial experience, Marks thought that chiefly power had been increased by the
addition of a colonial echelon of decision-making: ‘once a chief was firmly
entrenched in government favour it became difficult for his followers to find an
alternative chief and simply break away to form a new chiefdom’, although
chiefs were made to feel their subordination to the white colonial government in a
variety of ways. Etherington stresses the acute subordination of chiefs, citing the

cases of Sidoi, Matshana and Langalibalele, whose chiefdoms were

" Apart from the East African sources already discussed, mention must be made of Packard R

Chiefship and cosmology. An historical study of political competition (Bloomington, 1981), which
contains a fascinating account of how Belgian attempts at ‘indirect rule’ gave opportunities to
unlikely contenders for chiefly office among the Bashu.

® Welsh D The roots of segregation. Native policy in natal 1845-1910 (Oxford, 1971), p 319

# Marks S Reluctant rebellion. The 1906-1908 disturbances in Natal (Oxford, 1970), p 42
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‘extinguished’ by Shepstone, as examples of what might happen if chiefs went

against colonial decree.*®

While some have seen chiefly powers in Natal extended, and other have seen
them whittled away, virtually all writers have portrayed chiefs as slipping down a
precipitous slope, from a high point of popular legitimacy at the onset of foreign
domination, into a trough of unpopularity by the time the foreigners departed.
Lambert’s recently published study of Africans and the colonial state in Natal,

Betrayed trust, makes this point very exactly:

By the end of the 1870s, the colonial administration was gaining the upper hand over
chiefs and had reduced their potential threat to settler security. Yet to the extent that it
remained unable to devise a viable administrative system for the African population,
chiefs continued to retain some political control over their subjects...In the years ahead,
the remaining powers of chiefs were to be whittled away until by the end of the century
they retained little authority over their subjects. **

Where one focuses one’s attention deeply affects the outcome of one’s analysis.
Those who, like Berman in Kenya and Lambert in Natal, have dissected the
‘politics of control’ in the colonial state have revealed the way in which authority
shaded - or slid precipitately - into ‘paternalistic authoritarianism’, as Berman
calls it.¥ Yet attending to the machinations of colonial administration has
frequently resulted in the only conclusion that chiefs everywhere became corrupt
and oppressive, the popular support they were deemed once to have enjoyed
ineluctably eroded by their methods of coping with their ambiguous, not to say
invidious, positions within the colonial order. They became ‘collaborators’ in the

most dishonourable way.*®

%9 Etherington N ‘The “Shepstone system” in the Colony of Natal and beyond its borders’ in
Duminy A and B Guest (Eds) Natal and Zululand from earliest times to 1910. A new history
gPietermaritzburg, 1989), pp 170-186

! Lambert J Betrayed trust. Africans and the state in colonial Natal (Pietermaritzburg, 1995), p
35
¥ Berman B Control and crisis in colonial Kenya, especially pp 104-115

Berman, Control and crisis in colonial Kenya, especially pp 208-214
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This result is in no way denied for a large number of cases. Yet the possibility
that chiefs could act in the broader interests of their followers as a way of
enhancing their positions, or that, through the exercise of colonially-defined
authority, they were able to retain, or even create, popular legitimacy, seem to be
unthinkable propositions. One of the conclusions of this study is that a chiefdom
like the Qadi fits into this range, although the question of how ‘representative’ it
was cannot be conclusively answered. Historians of colonial Natal who have
mentioned the Qadi and Mghawe have described them as unusual (see
especially the discussion in chapter 5 below), but until the evidence is re-

examined, it is impossible to be definite about this.

One of the reasons is that insufficient attention has been paid to the ideology of
chiefship. Although this study is concerned more with its exercise than with its
ideology, it would be mistaken to assume that the latter developed (or declined)
along precisely the same curve as the former. Even in situations of acute land
hunger and labour repression (or maybe because of these crises), in which
chiefs were unable to satisfy the demands of their followers for protection and
wellbeing, an ideology of chiefship could be strongly perpetuated, not only by
‘outsiders’ wishing to shore up what they perceived to be a disintegrating rural
social order, but also by chiefs and their followers. Further, it is arguable that
those with an interest in perpetuating both the ideology and the practice of
chiefship ‘from below’ took their cue from the strongest and most successful
practitioners, even if these were few in number in any colony, rather than from

the majority of weak, ineffectual or oppressive ones.

In sum, how chiefdoms were made involves an examination not only of colonial
policy (the administrative need for well-defined ‘tribes’) but equally importantly, of
the needs and goals of chiefly elites, their distinctive contribution to the ‘process
of redistributing power in social life’,** and also the needs of their followers

(although their particular perspectives are only brifly addressed in this study).

% Chanock M Law, custom and social order, p 15
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The colonialists’ sense of ‘tribe’ - which after all, as Hroch reminds us in a
different but related context, was not ‘invented’ out of thin air® - could coincide in
some respects with the aspirations of those in a position to exercise authority
over the coherent units which officials helped to bring into being. In Natal, many
polities had suffered decades of political turmoil, and were looking for political

and social stability.

This does not imply that chiefs enjoyed unrestrained benefits of colonialism, nor
that gave it their full backing, nor that they were able to rule their chiefdoms
without hindrance, but it does mean that their own interests in participating in the
making of ‘tribal’ entities needs greater emphasis. New, or latent, faultlines
within their polities were opened up in the process of conquest. Depending on
circumstances (such as the presence or not of large settler populations, the
strength and designs of the colonial state, the geopolitical situation of the
chiefdom), sometimes these could be managed in such a way as to bolster their
legitimacy from below; in other cases, they had to resort to open dependence on
colonial overlords to help them through, or open resistance led to their

destruction.

Except in this last instance, it may be said that chiefs generally retained a degree
of allegiance, ranging from residual (in the case of ineffectual or oppressive
chiefs) to popular (where the coherence of the chiefdom resulted from a process
of ‘chiefdom-building’ in which commoners derived some benefit). This could
not be fully appreciated in a past era of scholarship when ‘tribalism’ (and hence
chiefly office) was seen as undermining the positive efforts of new state-makers
in Africa to overcome the devastating legacy of ‘divide and rule’, as Vail points

out.®®

% ‘deas could not flow...by their own inspirational force. Intellectuals can ‘invent’ national
communities only if certain objective preconditions for the formation of a nation already exist.’
Hroch M ‘From national movement to the fully-formed nation: the nation-building process in
Europe’ in New Left Review 198, 1993, p 4
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More recently, studies have begun to make the point that the retention of such
allegiance is a necessary part of understanding ethnicity in Africa today, and in
the case of this study, of understanding the contemporary life-and-death political
struggles and the persistence of traditionalist ideologies in the region of Natal-
KwaZulu. Of course what has happened in the intervening years, between the
end of colonial rule and the most immediate experiences of conflict (particularly,
how a ‘Zulu’ identity has embraced ‘Qadi’ and other such identities) must

contribute to an explanation t0o.%’

In the case of the Qadi, as in many others documented by historians, it was not
only the nexus of the colonial state that shaped the creation of ‘tribe’. Perhaps
the next most important influence came from missionaries. In their challenging
work on the missionaries’ role in conquest, Comaroff and Comaroff argue that
what they term ‘colonial evangelism’ (even though their case study of the
Tswana suggests a frontier zone, rather than a ‘colonial’ one) brought with it a
particular ‘social world’ - missionaries as harbingers of industrial capitalism -

which sought to dominate the social world of Africans.

In their terms, what is at issue is the slow, because contested, assertion of
hegemony, ‘that order of signs and practices, relations and distinctions, images
and epistemologies - drawn from a historically situated cultural field - that come
to be taken-for-granted as the natural and received shape of the world and
everything that inhabits it’*®  Theirs is primarily a study in changing
consciousness, of the way signs and symbols are detached from old meanings
and through a long series of struggles, competing understandings and

‘misunderstandings’, come to assume new meanings.

% Vail L ‘Introduction’ to his (Ed) The creation of tribalism, pp 1-2

’ Among the key texts for this period are Marks S The ambiguities of dependence in South
Africa. Class, nationalism and the state in twentieth-century Natal (Johannesburg, 1986); Cope N
To bind the nation. Solomon kaDinuzulu and Zulu nationalism 1913-1933 (Pietermaritzburg,
1993); Mare G and G Hamilton An appetite for power. Buthelezi’s Inkatha and the politics of loyal
resistance’(Johannesburg, 1987)

® Comaroff J and J Comaroff Of revelation and revolution. Christianity, colonialism and
consciousness in South Africa vol 1,(Chicago, 1991), p 23
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There are many stimulating insights contained in the Comaroffs’ analysis,
meshing together as it does a body of anthropological and historical data with a
wide range of social theory. Some of these have helped to shape questions
about the Qadi and their experience of missionaries, as well as broader ones
about the origins of ethnicity.39 As a work of social history, closer to the ground
than the abstract notion of ‘hegemony’, however, it is frequently as frustrating as
it is enlightening. Most importantly, while the authors are at pains to show the
contradictions inherent both in the process of colonialism and in the forms of
consciousness it imported, there remains too much that is aggregated and
homogenised. On the one side were ‘the Tswana’, and on the other, ‘colonial
evangelists’. One accepts that there might be problems of evidence on the
Tswana side, but this is also a matter of approach: the picture which emerges is

too static.

Similarly, in the use of the term ‘colonial evangelists’, the question as to whether
there might have been distinctions between (some) evangelists and (some)
colonialists cannot even arise. At base, their very notion of hegemony forces
them to think in terms of two great ‘camps’ facing each other, ready for a kind of
battle: the Europeans and the Africans, these two ‘social worlds’. It is precisely
the sort of polarity which they rightly claim we need to move away from, but they

seem trapped within it themselves.*°

Even their own rich evidence, for example
that Africans made shrewd distinctions between Whites,41 would seem to

guestion their central precept.

On a less rarified level, it remains valid to pinpoint differences in approach,

intention and impact, between various interest groups. The fact that an

39

0 Comaroffs, Of revelation and revolution, pp 255-288

While not suggesting that the Comaroffs accept such a position, this problem is redolent of the
notion that the thought processes of pre-literate and literate peoples are fundamentally different.
See Ong W Orality and literacy(London, 1982); Goody J Literacy and traditional society
(Cambridge, 1981) and Prins G The hidden hippotamus. The early colonial experience in western
Zambia (Cambridge, 1980)
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American missionary, rather than a London Missionary Society one, settled
among the Qadi is considered in this study to be signficant, for example. The
reasons are explored in chapters 5 and 6, and in chapter 7 certain concrete
results of this ‘accident’ are pursued in detail.  Again, in Natal, it would be
incorrect to reduce the deep division between Colenso and other missionaries to
a level of insignificance, simply because all missionaries were engaged in the

‘colonisation of consciousness’.

Traditionally in studies of the Natal-Zululand region, the focus on the chiefdom
has been more usual in anthropological than in historical research.** Apart from
Wright and Manson’s study of the Hiubi,*® there is no study tracing the fortunes
and misfortunes of a single chiefdom through colonial rule in Natal. The choice
of the Qadi as a case study originally grew out of a desire to follow the history of
a place, Inanda; because the Qadi seemed to have played such a critical part in
this history, it was clear that a great part of any such project would have to be
devoted to a more detailed look at this chiefdom. Mghawe’s reign was the key
one in rebuilding the chiefdom in Natal; since it stretched almost to each end of

Natal’s colonial period, it suggested itself as the time frame.

The sense of place, however, has not been abandoned. In order to make
necessary connections between the chiefdom and other social groups with
whom it had close dealings, (as well as within it), ‘place’ here has a strong
sociological and historical, as well as a geographic, sense (although the
dispersal of the Qadi beyond Inanda is also taken into account). Perhaps the
most evocative expression of these combined senses of place is John Berger’s,
in the opening words of A fortunate man: ‘Sometimes a landscape seems to be

less a setting for the life of its inhabitants than a curtain behind which their

41

1o Comaroffs, Of revelation and revolution, p 195

See for example three very useful studies of the Nyuswa, a closely related chiefdom of the
Qadi: Vilakazi A Zulu transformations. A study of the dynamics of social change (Pietermaritzburg,
1965); Ngubane H Body and mind in Zulu medicine (London, 1977); and Mbatha C ‘Migrant labour
and its effects on tribal and family life among the Nyuswa of Botha’s Hill' MA Thesis (Natal, 1962)
3 Wright J and A Manson The Hlubi chiefdom in Zululand-Natal. A history (Ladysmith, 1983)
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struggles, achievements and accident take place. For those who, with the
inhabitants, are behind the curtain, landmarks are no longer only geographic but

also biographical and personal.’44

John Tosh has noted that local history in general serves as a reminder that
political history is not only about central institutions of state, but also about ‘the
assertion of authority over ordinary people; politics is likely to be interpreted less
as an enclosed arena than as the sphere in which conflicts between opposing

interests in society are fought out.”

Thus the ‘politics and society’ in the title
finds a specific form of expression in this local context. Because it tries to
establish networks of support, trace the shapes of schisms or show knots of
prejudice, all in a fairly confined physical area, it is deliberately well-peopled.
Throughout the duration of this project, an Inanda ‘Who’s who' has also been
compiled, which now contains nearly four hundred entries. Admittedly this is a
small proportion of the population at any one time, let alone over the whole
period covered; nevertheless, it allows one to meet those who took important
initiatives, or who influenced decisions, or who were most voluble in their

protests, and to trace a host of local relationships over a long timespan.

This in turn has been central to the task of sorting out political affiliations, which
were not only of great moment to those living in the Umzinyathi valley, for whom
such matters were intensely personal, but also for the trajectory of regional and
national (and more impersonal) politics in the generation or two after Mghawe’s
death, as certain key local figures (notably John Dube, Pixley Seme and A W G
Champion, as well as ‘visitors’ such as M K Gandhi) fanned out into more
broadly-based political movements (a theme which, though noted, is beyond the
scope of this project). Part of the purpose of this study is also to try to question

received categories: for example, kholwa versus traditionalists; chiefs versus

4 Berger, J and J Mohr A fortunate man. The story of a country doctor (London, 1967), pp 13-15

® Tosh J The pursuit of history (London, 1991), p 109
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commoners; Indians versus Africans. It concludes that some of these have an

uncomfortable validity, while others are in need of adjustment.

Virtually all the inhabitants of Inanda, whose aspirations and programmes are the
subject of this study, were newcomers: the Qadi arrived in the late 1830s, British
colonial officials within five years, missionaries and white settlers in the late
1840s, and Indian workers just over a decade after that. The sequence is
profoundly important in shaping fields of opportunity and constraint - for
example, had the Qadi arrived after the British, they would have been treated as
‘refugees’ and most likely would have been consigned to poor location land. But
each group, in its own way, was also striving to overcome the insecurity of being
newly arrived. Each had different resources for tackling this problem; none was

able exert control, or carve a niche, in quite the way it would have liked.

While there is little reference to them directly, this project has been guided by
two impressive examples of local history in central and southern Africa, Landeg
White’s Magomero, and Colin Murray’s Black Mountain.”® As both amply
demonstrate, the broader social and political context of ‘the local’ needs to be
woven in throughout if it is to avoid the charge of parochialism. The Qadi study
depends heavily on the secondary literature on colonial Natal, which has been
well studied in the past for reasons not unconnected to those which originally
attracted so much colonial and missionary interest: the powerful and enigmatic
Zulu state, whose legacy continues either to haunt or to inspire (depending on

which of the competing imagined pasts one adopts as one’s guide).

There have been two notable general studies of the region, the first by Brookes
and Webb,*” which tried to knit the somewhat antiquarian interest of an earlier

generation of academic studies in white settlers and their achievements, and the

*® White L Magomero. Portrait of an African village (Cambridge, 1987) and Murray C Black

mountain. Land, class and power in the Eastern Orange Free State, 1880s-1980s (Edinburgh,
1992)
*" Brookes E H and C de B Webb A history of Natal (Pietermaritzburg, 1965)
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history of Africans in the region (drawn almost exclusively from Bryant’s work).
Duminy and Guest have updated it and extended it to include Zululand.®® It is
not as coherent in its argument, because of its nature as an edited collection, but
it is comprehensive in its coverage, and as such is an indispensable point of

departure.

Two recent studies, by Lambert on Africans and the colonial state, and Freund
on Indians in twentieth-century Natal,*® continue what has become a deeply-
entrenched pattern in scholarship on the region: its fragmentation into racial
categories. While there is obvious justification in treating Indians and Africans
separately, depending on the focus and rationale of individual analyses, and
there have been some hugely important contributions to both ‘sides’,”® the fact
remains that the division shows no signs of closing. Studies which have dealt
with African-Indian relations in more than passing fashion are extremely rare.”
This study tries to address the issue of Indian-African relations in the last

chapter.

Apart from the literature reviewed above, which has furnished information as well
as concepts and ideas, it is important to discuss the nature of the primary

sources assembled and consulted for this study. It relies heavily on what Paul

48

4o Duminy A and B Guest (Eds) Natal and Zululand from earliest times to 1910. A new history

Lambert, Betrayed trust and Freund B Insiders and outsiders. The Indian working class of
Durban 1910-1990 (Pietermaritzburg, 1995)

%0 Among those on Indians, see Swan M Gandhi: the South African years (Johannesburg, 1985);
Bhana S and J Brain Setting down roots. Indian migrant in South Africa 1860-1911
(Johannesburg, 1990); and Ginwala F ‘Class, consciousness and control: Indian South Africans
1860-1946’ PhD Thesis (Oxford, 1974). Most of the important sources on Africans have been
referred to in the course of discussion thus far; see also Etherington N Preachers, peasants and
politics in south-east Africa, 1835-1880. African Christian communities in Natal, Pondoland and
Zululand (London, 1978) and Atkins K The moon is dead! Give us our money! The cultural origins
of an African work ethic, Natal, South Africa, 1843-1900 (London, 1993)

L One work meriting attention is Kuper L An African bourgeoisie. Race, class and politics in
South Africa (New Haven, 1965), which focuses on the rise of an African middle class in Durban,
and devotes some attention to the issue of African-Indian relationships. See also Marie S Divide
and profit (Durban, 1986), a ‘popular’ study, but which stands virtually alone in confronting the
racially divided nature, as well as the implications for labour and political organisation, of Natal’s
working class
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Thompson calls ‘the documentary method’.>®> Published official documents, such

as evidence given before commissions, as well as the enormous record
deposited in the Secretary of Native Affairs Minute Papers, and magistrates’
reports, have formed the backbone of evidence. There is an obvious difficulty
with such sources, in that they do not emanate from within the domain in which
one is most interested, and frequently reflect the fears and misunderstandings of

colonial administrators rather than the intentions and needs of African subjects.

This body of evidence is, however, remarkably rich. Firstly, it was the main
preoccupation of magistrates and the SNA to try to gather as much information
about Natal Africans as possible, with the intention of gaining control over them.
As Ginzburg has remarked, ‘the fact that a source is not “objective” (for that
matter, neither is an inventory) does not mean that it is useless. A hostile

chronicle can furnish precious testimony...’53

Secondly, not all the evidence
contained in this record is ‘hostile’: on many occasions, messages came from
chiefs, or chiefs came forward to press claims and gave lengthy testimonies;
also, many officials who worked with Africans in the locations believed they had
their interests at heart. Thomas Fayle, whose weekly diary of the Inanda
location through the late 1880s and early 1890s is a treasure trove of his
perceptions of conditions and goings-on, considered himself to be a ‘father’ to
Inanda location Africans: stern yet sympathetic, critical yet defensive. The
records of both ‘hostile’ and ‘friendly’ witnesses, if used as the primary material
out of which a colonial relationship can be analysed, will yield a vast amount of

valuable information.

Such sources, as well as the missionary and settler accounts that have been
used to supplement the ‘official’ record, of course only cover those aspects of
Africans’ life which came within the ambit of their different spheres of activity.

There remain silences on many issues about which one would want, in such a

5 Thompson P The voice of the past: oral history (Oxford, 1988), pp 48-53
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study of a chiefdom, to know far more, such as how Mghawe organised his
transport riding business, to what extent he was able to call on tribute labour,
whether there were tensions between homestead heads and his izinduna, and
what caused these, how extensive the ukusisa practice was in his domain, or the

identities of all his thirty two wives.

As a source which represents African voices more directly, oral testimony has
the potential to fill in some of these blanks - if the events one is hoping to clarify
have occurred within living memory, or at least only just beyond it,>* Although
several interviews were conducted, and informants willingly gave of what they
knew, these proved to be more revealing of how Qadi history is carried forward
now, rather than of events of a century and a half ago. Evidence given to official
commissions constitutes a type of oral testimony, and has partly been treated as
such. The interviews conducted by James Stuart® around the turn of the
century - particularly those with Madikane Cele®® (who, from Stuart’s account,
one would think was a ‘humble tribesman’, rather than a Christian preacher!)
have been deeply important to the development of certain ideas in this study,
especially about the Lala in Natal, and about relations between converts and

traditionalists at Inanda.

Written sources by Africans are rare. For Inanda, there have been a few of great
value. Firstly, some of the contributions to the Zulu Tribal History Competition,
organised in 1950, proved to be important in understanding how traditions

change; as an insight into the making of identities at this time, this is an

%3 Ginzburg C The cheese and the worms. The cosmos of a sixteenth-century miller (London,

1981), p xvii

> And of course if one takes into account the particular methodological challenges of using oral
sources. See Finnegan R Oral traditions and the verbal arts. A guide to research practices
gLondon, 1992)

® Stuart, a colonial official who began his career as a magistrate, achieve prominence as the
official investigator of the causes of the 1906 rebellion in Natal. His interest in Zulu history led him
to interview many elderly men and painstakingly transcribe the results into hundreds of notebooks,
now lodged in the Killie Campbell Africana Library in Durban.

*® Madikane Cele in Webb C de B and J B Wright (Eds) The James Stuart archive vol 2
(Pietermaritzburg and Durban, 1979), pp 47-67
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important source, especially if read against the backdrop of The James Stuart
archive and the ‘tribal’ histories in Bryant.57 Secondly, there is Fuze’s book, the
first history of African people in the region to be written in Zulu.*® Its significance
also lies in the fact that Fuze came from a lineage closely related to the Qadi,
and further was A T Bryant’s main informant of the Ngcobo paramountcy in the
Thukela valley. Otherwise, written accounts by Africans are extremely
fragmentary - applications for exemption, one or two essays by Inanda Seminary
students, letters written by John Dube - but have been incorporated wherever

possible.

*kkkkkkkhkhkhkkkkkkkx

This study of the Qadi chiefdom is divided into five parts, chronologically
arranged around local events of importance (such as the Qadi purchase of land,
participation in the Anglo-Zulu war, or the departure of the missionary Daniel
Lindley) although these in large measure correspond roughly to ones of colony-
wide importance, most notably in the administrative and economic changes from
the 1870s.

In terms of the focus on ‘politics and society’, the exercise of authority within the
Qadi domain is best understood by means of an examination of the relations
between the chiefdom and whichever larger political authority purported to
exercise control over it. Thus, part 2 is entitled “The encircling authority of state’.
While it is important to keep in mind the precolonial/colonial divide, it is also
important to appreciate that what this divide meant for the Qadi, and many
chiefdoms like it, was a dislocation from one large, authoritarian state structure

and relocation into another. Each had its own goals and style of governance,

" Webb C de B and J B Wright (Eds) The James Stuart archive vols 1 - 4 (Pietermaritzburg and
Durban, 1976-1986; further volumes planned); Bryant A T Olden times in Zululand and Natal.
containing the earlier political history of the Eastern Nguni clans (London, 1929)

% Fuze M The black people and whence they came, Ed A T Cope (Pietermaritzburg and Durban,
1979)
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and each allowed the Qadi (and others like them) different options and different

constrictions.

Chapter 2 looks at the incorporation and expulsion of the Qadi from the Zulu
state, largely by means of surviving oral traditions of these events. It takes as its
starting point that oral traditions need to be treated ‘less as factual statements

than as largely political statements’,>®

which served to legitimise both the
authority of ruling groups over particular peoples and territories, as well as
relations of subordinates to those ruling groups. This chapter also includes a
discussion of the ideological category of Lala, about which Hamilton and Wright
have suggested certain novel possibilities for the phases of Zulu state formation
under Shaka and Dingane. The discussion here attempts to examine how Lala

was reworked in the context of colonial Natal.

Chapters 3 and 4 follow the Qadi into Natal, and examine the contributions of the
Qadi elite to evolving political relations in the colony. Chapter 3 looks at the
rebuilding of the chiefdom in the Umzinyathi valley at Inanda. Brief mention is
made of the Boer interlude, although this did not affect the Qadi materially, since
their geographical location meant that they related far more closely to the small
British settlement at Port Natal (later to become Durban). Qadi fortune as
beneficiaries of a large number of cattle from the royal Zulu herd in 1843 is taken
as a turning point. On the basis of the cattle, they found good land (the incoming
administration was in no position as yet to decree where Africans should settle).
This material wellbeing enabled a strong chiefdom to re-emerge. Not only did
‘indirect rule’ allow wide scope (especially for hereditary chiefs), but the Qadi
chief and his elite displayed great resourcefulness in the way in which they set
about securing the chiefdom, such as using aspects of hut tax payments,
manipulating marriage and lobolo regulations, exerting claims to superiority over

neighbouring chiefdoms, and buying land.

%% Wright J B ‘The dynamics of power and conflict’, p 9
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The 1870s mark a substrate social shift which was too profound to be dated to a
particular year or event. This was the period of southern Africa’s industrial ‘take-
off’; no more was it a region of strategic significance because of its location en
route to somewhere else, such as India or the African interior. Capital and skill
poured in to exploit the earth’s riches, and with them them came all kinds of
schemes and legislation to shake Africans out of their homesteads and into

wage labour.

These shifts, discussed in chapter 4, reverberated in Inanda in distant but
perceptible ways, which did not at first seem negative. Mghawe participated with
enthusiasm in the war against the Zulu state in 1879 (after all, its soldiers had
been responsible for the death of both his father and grandfather), but got no
real recognition for doing so, and became more hostile to officialdom.
Worsening relations were compounded by the thwarting of his attempts to move

the chiefdom back to Zululand.

The years from the 1880s are usually portrayed as ones of ‘crisis’ in histories of
Natal. In common with other chiefdoms, but perhaps not as acutely, the Qadi
felt various manifestations of crisis: land pressure, generational tension,
ecological devastation. Yet ‘crisis’ has a somewhat terminal ring to it; while
more energies undoubtedly had to be devoted to defensive strategies, still the
elite engaged in ‘chiefdom-building’, for example in the way in which izinduna
were appointed and the attempts to position the Qadi favourably in relation to

other chiefdoms.

Beyond part 2, the study spreads outward, as it were, into two bigger concentric
rings, dealing with issues which exercised a profound impact on the Qadi elite,
but over which they had less grasp. First, relationships with missionaries are
discussed in part 3, as they came right into the Qadi domain and in fact turned it
into a mission reserve. Chapter 5 examines the backgrounds of the first

generation of American missionaries at Inanda, the Lindleys. While they shared
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certain general assumptions about the supposed inferiority of Africans, they also
came from backgrounds which encouraged a greater degree of liberalism and
commitment to education than was generally the case in Natal missionary
circles. Further Qadi relations with the mission changed from total closure to
an interest in its secular offerings (a common pattern for the period), so did
Lindley’s outlook change, becoming closer to Colenso’s than to those of his
colleagues in the American Zulu Mission. The chapter covers the period to the

Lindleys’ departure from Inanda in 1873.

Chapter 6 deals more with the Qadi elite’s dealings with the kholwa at Inanda,
than with missionaries per se. It starts out by examining how ‘kholwa-
traditionalist’ relations have generally been understood in Natal and how the
Qadi case is understood to have differed from it. It suggests that neither capture
fully the complexity of developments at Inanda, in which a split occurred within
the ranks of the kholwa, precisely over dealings with the traditionalists. One
faction, led by John Dube, who was Mghawe’s cousin, allied itself to the chief
and was thus able to gain an autonomy from the mission which was denied the
other faction, which remained closely hitched to the AZM. The implications of

these divisions are traced in some detail.

Chapter 7 is devoted to the study of two educational institutions which were
founded in Inanda, and which have strongly contributed to the identity of the
place itself. One, the Inanda Seminary, was at the time of its founding by the
AZM in 1869 the first boarding school for girls in Natal. The other, Dube’s
Ohlange, was the first institution to be opened on independent funding (important

to which was Mghawe’s contribution) and purely African initiative, in 1901.

Chapter 8, on the question of private land and its manifold consequences, is on
its own in part 4. While private property is so basic an issue to every society,
settled or in transition, it comes last, in keeping with the ‘outward’ spread of
chapters from those aspects over which the Qadi elite retained or created most
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control, to those over which they held least sway. After a description of the
privatisation of Inanda land, two basic themes are explored: firstly, the reasons
for a growing African prejudice against Indian immigrants, and secondly, the

carving out of an ‘ethnic’ niche in the labour market by Qadi workers.

The final part, containing the conclusion, tries to knit the study together by
focusing on the question of chiefdom and identity. It suggests that if identity is
‘the living result of what the interminable past has deposited’,?® then perhaps
what is needed is a re-evaluation of (among other things) the history of chiefs in
colonial Natal (and, by extension, Zululand), as one way of understanding

subsequent identity formation, and more recent regional conflicts.

®  Braudel F The identity of France vol 1 (London, 1986), p 23
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PART 2: THE ENCIRCLING AUTHORITY OF STATE
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Chapter 2: 'Shaka used to insult us and frighten us’': the Qadi in the Zulu
kingdom

In the autumn of 1837, after living for nearly two decades under Dingane’s Zulu
rule, the Qadi polity was crushed between Dingane’s ‘upper and nether
grindstones’.2 The king had ordered the Qadi to carry wooden poles from the
forest where they lived to the royal court for building work; once in his enclosure,

they were set upon.

The Zulus were armed outside the cattle enclosure. When the Qadis were all inside, they
started up suddenly, on becoming aware of a monstrous plot as the enemy shouted,
‘They are inside!” and they were heavily engaged in the enclosure so that there was such
a fierce struggle that in the end the enclosure burst open...... 3

Whatever the motive for the attack — perhaps Dingane’s retribution for an act of
defiance on the Qadi chief Dube’s part,4 or his fear that if Dube was still alive,
then Shaka must be too’ — the surviving remnants fled for their lives: a letter in
the Grahams Town Journal in mid-1937, from ‘original settlers, Natal’, refers to
‘the late slaughter by Dingaan of Dubo’s [sic] people’.6 The grindstones

certainly had worked effectively.

This chapter recounts the precolonial history of the Qadi, and sets out the
relationship between the Qadi chiefdom and the broader pattern of Zulu history,
from the formation of the Zulu kingdom to the departure of the Qadi from it. Its

material depends heavily on the way in which the events described are

! Madikane Cele in Webb C de B and J Wright (Eds) The James Stuart archive, vol 2, p 55

% Ngcobo E H Z, ‘The Qadi tribe’,(File 22, KCM 64670),1950 Zulu Tribal History Competition
Papers (ZTHC) organised by D McK Malcolm, (translations by E Dahle) Killie Campbell Library
®Cele B'The Amagadi tribe' (File 22, KCM 64756), ZTHC. The writer was a member of the
leading Cele family at Inanda, to which Madikane also belonged.

* Mtshapi kaNoradu in The James Stuart archive vol 4 (Pietermaritzburg and Durban, 1986), pp
66-7

® Gumede M V 'History of the Qadi: Umlando wenkosi yesizwe samaQadi' (Paper). Dingane was
implicated in a plot to Kill his brother Shaka in 1828.

® Cited in Bird J Annals of Natal 1495-1845 vol 1 (Pietermaritzburg, 1888), p 322
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presented in several generations of oral tradition’, although it is not the ‘literal
truth; that is at issue. Vansina long ago noted that ‘a testimony is no more than a
mirage of the reality it describes’,? and Tonkin has recently argued that “the
past” is not only a resource to deploy... it also enters memory in different ways
and helps to structure it. Literate or illiterate, we are our memories.’”® Traditions,
then, are ‘complex intellectual productions that draw selectively on the different
layerings inherent in the text’; ™ they are continually remade, taking into account
factors such as the oral genre (praise poetry, narrative or epic), the current
political and social context, the nature of the audience and the status and needs

of the teller.}t

Thus the value of Qadi oral narratives, genealogies and chiefly praises™ lies in
tracing how those with a strong commitment to keeping Qadi traditions alive have
presented them, and have invested particular details with greater or lesser
moment, and what explanations might be offered for their reconstructions. This
is frequently an impracticable task, because the necessary ‘contextual’
information has been lost, but occasionally sufficient circumstantial evidence can

be rescued to suggest possible interpretations.

" The sources used are: Madikane Cele and Mandhlakazi kaSitshi in The James Stuart archive,
vol 2, pp 47-67 & 191; Matshipa kaNoradu in The James Stuart archive, vol 4, p 191; Fuze M The
black people and whence they came, ch 40; Bryant A T Olden times in Zululand and Natal, ch 46;
Stuart J and Malcolm D McK 'Epilogue’ to their (Eds) Diary of Henry Francis Fynn
(Pietermaritzburg, 1969), pp 257-9; Gumede, 'History of the Qadi’; and the following entries to the
1950 Zulu Tribal History Competition (ZTHC): Ngcobo, 'The Qadi tribe', Cele B 'The Amagadi
tribe' and Ngidi V 'The Mgadi tribe' (File 22, KCM 64734). While each of these accounts differs
slightly in detail, only those variations for which there is sufficient explanatory evidence, or which
are politically significant, are discussed.

® Vansina J Oral tradition. A study in historical methodology (Harmondsworth,1973), p 76. For a
recent comprehensive survey of new developments in the field of oral tradition, see Finnnegan R
Oral traditions and the verbal arts

°® Tonkin E Narrating our pasts. The social construction of oral history (Cambridge, 1992), p 1

1% |sabel Hofmeyr, personal written communication, 8 May 1994. See her study, ‘We live our lives
as a tale that is told’: oral historical narrative in a South African chiefdom (Johannesburg, 1993),
for a full and fascinating treatment of this issue in the Valtyn chiefdom in the Transvaal.

! See for example Scheub H ‘Oral poetry as history’ in New Literary History 3, 1987. | am grateful
to Isabel Hofmeyr for this reference.
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It is also important to establish a ‘lineage’ of writers in order to clarify a sequence
of influence in the development of ideas about the Qadi past. Recent
generations of historians, Qadi and non-Qadi, have relied upon the earlier

standard works of Fynn, Bryant, Stuart or Fuze for facts™*®

— perhaps revising
these as new work became available.™ Apart from the sourcing of ‘factual’
borrowings, these compilations of traditions were produced during a period (oate
nineteenth to mid-twentieth centuries) in which certain characteristics of African
life were generally taken for granted, and which thus permeate the work of

‘experts’ and ‘amateurs’ alike.

Stuart and Fuze completed their research in the early years of the twentieth
century, and provide rich evidence about African life in colonial as well as
precolonial times. Stuart’s meticulous record of interviews contains valuable
detail from identifiable informants, an important factor in rendering his source
material eminently more ‘usable’ than those such as Fuze or Bryant, who
merged their informants’ accounts with their own theories and memories into a
single, continuous narrative. (Bryant occasionally acknowledged the assistance

if informants, one of whim was Fuze.)

The accounts of all three — Stuart, Fuze and Bryant — have proved remarkably
durable as authoritative compilations of tradition. They were all working at a time
when there was a general assumption that the people whose traditions they were
collecting belonged to ‘tribes’. Tribes were seen as 'cultural units "possessing a
common language, single social system, and an established customary

law"...membership was hereditary....[and] tribes were related, so that Africa's

2 Mghawe’s izibongo are reproduced as Appendix 1. Because this genre is more formulaic than
narrative, phrases and images tend to be frozen in time, rather than substantially reworked. Thus
many allusions in the praises are now not explicable, even by their declaimers.

13 Stuart's collection of oral testimonies, dating mainly from the first two decades of the twentieth
century, was acquired by Killie Campbell for her archival collection in the 1950s and only became
widely available from the 1970s, through the prodigious efforts of John Wright and the late Colin
Webb in editing The James Stuart archive

4 An example is Gumede’s chiefly genealogy, originally drawing on sources such as Bryant (with
variations of his own) but revised to match Madikane Cele’s after the publication of The James
Stuart archive. The Gumede variation reproduced in Diagram 1 is the pre-Cele version.
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history was a vast family tree of tribes.’*

Moreover, tribes were thought to be of
ancient origin, unchanged for centuries. Altogether, the term tribe implied
cohesion, unity, hierarchy and homogeneity, consonant with the search for
orderly, diagrammatic patterns of kin relationships. This was the organising
framework into which informants' memories or recollections were sorted, and
according to which their words were interpreted. ‘Post-tribal’ analyses, which
emphasise fluidity, porousness, invention and variety, and which portray
chiefdoms as ‘changing moral arenas of political debate’,'® have recognised that
ethnic identities change over time, and that the histories of African polities
contained in the traditions of the standard works are in reality those versions
current at the time of collection, refracted through the collectors' lens of ‘tribal’

identity."’

Yet what many ordinary people continue to believe is their past is to some extent
still derived from such sources — Stuart’s histories in Zulu have been widely used
in African schools in Natal, and Bryant remains one of the most widely available
authors on ‘Zulu history’ in libraries ot this day. For this reason, their
contributions continue (literally) to ‘make history’; to be dismissive of them would
be to lose touch with the school pupils, workers in evening classes and so on, go
about constructing their pasts (even where interview techniques are
encouraged). As it is, contemporary scholarship has found it difficult to
disengage from the terms set by collectors such as Bryant and Stuart; for
example, while the analytically important distinction between chiefdoms and kin

groups/clans has been established subsequent to their epic works, it is difficult to

% liffe J, guoted in Skalnik P 'Tribe as colonial category' in Boonzaier E and J Sharp (Eds) South
African keywords. The use and abuse of political concepts (Cape Town, 1988), p 69

' Lonsdale J ‘The moral economy of Mau Mau’ in Berman and Lonsdale, Unhappy valley, p 267
" Several writers have commented on the difficulties of using Bryant: see for example Marks,
‘The traditions of the Natal “Nguni”; a second look at the work of A T Bryant’ in Thompson L (Ed)
African societies in southern Africa (London, 1969). More recently, Wright has mounted a
devastating critique of sections of Bryant's Olden times. See Wright J B 'The dynamics of power
and conflict’, chapter 3. In similar vein, Cobbing has produced a very critical analysis of Stuart’s
work, in "A tainted well": the objectives, historical fantasies and working methods of James
Stuart, with counter-argument’ in Journal of Natal and Zulu History, 11, 1988. It may be noted that
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avoid referring to political relationships in anything other than kin terminology (as
would be ‘natural’ in kin-based societies themselves), such as chiefdoms
originating in lineages. This is merely an indication of the difficulty in developing

new points of reference in step with the changing concerns of scholarship.18

has been no comparable (that is, mammoth) effort to collect more recent versions of oral tradition,
which could provide rich comparative data: this form of scholarship itself no longer seems viable.
'8 Jan Vansina tackles the difficulty of such oral sources in a masterly way in his study of the
peoples of equatorial Africa, Paths in the rainforests: toward a history of political tradition in
equatorial Africa (London, 1990)
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4 Genealogy of the Qadi Chiefs

Variation 1 (2)

Mashiyamahle

Fuze

I
Bhebhe

I
Mafu

Ngotoma etc

Variation 2 (3)

Ngotoma
I
Njani
I
Bhebhe

Njila etc

(1) The main line is Madikane’s version, in The James Stuart archive vol 2, pp 47 and 52
(2) The commencement of Gumede’s version in ‘Umlando wenkosi yesizwe samaQadi’

Fuze (1)
I

Ludiwo

Bamula
Buyislwayo
Nggobo
Dinéila
Nyuswa Ngoltoma Gasela
Njilfl;l (5)
I

Silwane

I
Dube

Mkeshane

I
Dabeka

I
(Madlukana) (6)

I
MQHAWE

Variation 3 (4)

Vumezitha

Ngcobo etc

Mandlakayise
I
(Mvaba) (7)

I
Ndodembi

Mzonjani

(3) Two additional generations between Ngotoma and Njila are given by Ngidi, ‘The

Mqadi tribe’, ZTHC
(4) Bryant's version begins with Vumezitha, in Olden times, p 482, and History of the Zulu

and neighbouring tribes, p 66

(5) From Njila onwards, there seems to be unanimity in the sources See also Fuze, The
black people, pp 67-8
(6) Regent for Mghawe, on whose accession he moved to Botha's Hill. Madlukana’s heir

there, Babane, converted to Christianity and the Qadi rejoined the main body under
Mandlakayise. See Vilakazi, Zulu transformations, pp 9-10
(7) Regent for Ndodembi, when Mandlakayise became ill. Interview with E Ngcobo




According to tradition, the Qadi had come into being as a subordinate chiefdom
within the large Ngcobo paramountcy, which had been entrenched in the middle
reaches of the Thukela valley at strategic crossings of the river long before Zulu
expansion, or, as Madikane Cele put it, 'in the times of Punga and Mageba'.19
Bryant reckoned that the critical divergence in lineages occurred in the early
eighteenth century, but it is unclear whether he calculated this dating from his
collections of oral testimony (his acknowledged informant for this material was
Magema Fuzezo) or whether he derived it from his theories of migration and
settlement.”* Several chiefdoms are said to have grown around lineages issuing
from the founding chief Ngcobo’s heir Dingila (for example Qadi, Nyuswa,
Ngongoma), while the Tshangase was founded by his brother Mkeshane.?? (See

Figure 1.)

In ruling lineages, the status of wives was of great consequence in shaping the
fortunes of future generations.23 In Dingila's case, the traditions say, his
indlunkulu, or great wife, gave rise to the senior Nyuswa lineage; the igadi, her
understudy or support, to the subordinate Qadi lineage; and the isizinda,
guardian of the homestead's ancestral grounds, to the smaller Ngongoma

Iineage.24 In time, each of these became the ruling lineage of a discreet

¥ Madikane Cele in The James Stuart archive vol 2, p 51. Mageba and his son Phunga were
among the founding chiefs of the Zulu ruling lineage. Cetshwayo listed them as great-great-
grandfather and great-grandfather respectively of Senzangakhona, Shaka's father. See Webb C
de B and J B Wright (Eds) A Zulu king speaks. Statements made by Cetshwayo kaMpande on the
history and customs of his people (Pietermaritzburg and Durban, 1978), p 3
* Fuze had been born in ¢1840 into the ruling lineage of the Fuze, a small chiefdom incorporated
into the Ncgobo polity. He was tutored by William Ngidi at Colenso's Ekukhanyeni mission, and
his book Abantu abamnyama or The black people, was the first major work in Zulu by a native
Zulu speaker. Written at the turn of the century, it was only published in 1922. See Cope T
‘Editor's preface' to Fuze, The black people, pp ix-xv
2l Bryant, Olden times, ch 46
2 Bryant, Olden times, pp 482-3; Fuze, The black people, p 161; Madikane Cele in The James
Stuart archive vol 2, p 47; Gumede, ‘History of the Qadi tribe’.
2 Bryant A T The Zulu people as they were before the white man came (Pietermaritzburg, 1949),
EP 415-21; Krige E J The social system of the Zulus (Pitermaritzburg, 1974), pp 39-41

Bryant, Olden times, p 430; Bryant A T A History of the Zulu and neighbouring tribes, pp 66-7
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chiefdom. At first sight, then, these traditions suggest that chiefdoms came into

being by a process of segmentation.

Read allegorically, however, it is possible that the Ngcobo group of chiefdoms
originated in exactly the opposite manner, by means of amalgamation. Wright
has suggested that this political process — not of 'houses’ growing apart, but of
various independent chiefdoms forming alliances — occurred for reasons of
defence against a common threat, allocation of resources, and so on.”> Chiefly
genealogies were among the devices employed by chiefs to affirm, or invent,
blood ties to the dominant lineages, in order to establish a legitimate 'place’
within a particular polity. As Hammond-Tooke notes, ‘chieftainship was vested in
a royal lineage, and celebrated in a genealogy that went back ten generations or
more (commoner genealogies were much shallower). This genealogical depth is
understandable in that members of the royal lineage were all putatively inheritors
of the prized high office, and the ability to specify exact genealogical relationship

to the ruler was one of absorbing interest and potential.'*®

Whether through fragmentation or coagulation, the Nyuswa rulers assumed
control over the whole Ngcobo paramountcy, which in turn consisted of an
assortment of subject chiefdoms. Fuze and Bryant between them list the
following associates of the Ngcobo: Fuze, Bhulose, Cele, Emgangeni,
Emangatini, Ngidi, Thusi or Emamfeneni, Goba or Qamane, Wosiyana, Bhelesi,
Tshangase, Gwacela, Enyamweni, Mutwa and of course Qadi, Ngongoma and
Nyuswa.>’ All of them lived in close proximity, the Qadi inhabiting a wooded
area called Ezigabaleni, at the confluence of the Nsuze stream and the
Thukela.”® Marriage was exogamous and there were certain prohibitions

between closely related lineages, as the Qadi, Ngongoma and Nyuswa were

> Wright, 'The dynamics of power and conflict', pp 24-5, 34-6

% Hammond-Tooke W D ‘Descent groups, chiefdoms and South African historiography’ in
Journal of Southern African Studies 11, 2, 1985, p 313

" Fuze, The black people, p 16; Bryant, History of the Zulu, p 72; Olden times, pp 483-5
% Gumede, 'History of the Qadi tribe’
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believed to be.?® Even in the early 1900s, Magema Fuze claimed that although
marriage rules had undergone many changes, there was still a bar on Nyuswa-

Qadi marriages.30

Up to the late eighteenth century, the degree of stratification within the large
polities of the Thukela valley region, such as the Hlubi, Mbo, Qwabe and
Ngcobo, is a matter for continuing debate. Some argue that budding states were
widespread, whereas others suggest that in these polities, central control was
always loose and rather tenuous; rulers ‘were by and large unable to establish
close control over subjected groups'’; state formation was underway only in the
larger polities to the north.*> There is some resonance of the idea of a looser
grouping in the traditions: Madikane Cele said that the Qadi were able to 'rule
themselves': 'Amaqadi people say "Ngcobo" only; we do not say "Nyuswa'".32
The rather different responses of Qadi and Nyuswa to Zulu rule would seem to

reinforce the point.

From the early years of the nineteenth century, the Ngcobo were sucked into the
upheavals associated with the rise of a distinctive form of highly centralised,

coercive state power in south eastern Africa.®® The rival paramountcies of the

2 Krige, The social system of the Zulus, pp 28-9; Vilakazi A Zulu transformations, p 22; Bryant,
The Zulu people, p 584

% In Vilakazi, Zulu transformations, p 22. It should be noted that in following chapters, evidence
will be presented which suggests that such marriage restrictions were rather pliable in practice

3 Wright J and C Hamilton 'Traditions and transformations: the Phongolo-Mzimkhulu region in
the late eighteenth and early nineteenth centuries’ in Duminy and Guest (Eds), Natal and Zululand
from earliest times to 1910, p 64. Differing interpretations depend to some extent on what is
considered a 'state": the degree of centralisation of decision-making and ritual functions, the ability
to enforce control, and the extent to which ruling/dominant and subject groups were
distinguishable, for example.

¥ Madikane Cele in The James Stuart archive vol 2, p 52

* The nature of these upheavals is beyond discussion here, but it should be noted that there has
long been debate about the origins of this radically new type of state. Control over trade with
Delagoa Bay (see Smith A 'The trade of Delagoa Bay as a factor in Nguni politics, 1750-1835' in
Thompson L (Ed) African societies in southern Africa and Hedges D 'Trade and politics in
southern Mozambique and Zululand in the eighteenth and early nineteenth centuries' PhD Thesies
London 1978)) or ecological pressures in the region (Guy J 'Ecological factors in the rise of Shaka
and the Zulu kingdom' in Marks S and A Atmore (Eds) Economy and society in pre-industrial
South Africa) were the most serious explanations offered until the late 1980s, when a historical
controversy concerning this issue was initiated by Julian Cobbing. He and others put forward the
view that the intense conflict which wracked southern Africa in the early part of the nineteenth
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Ndwandwe under Zwide and the Mthethwa under Dingiswayo, which both
witnessed the militarisation of age regiments, were the precursors to the largest
and most successful state of its kind, that of the Zulu. The collapse of the
Mthethwa at the hands of Zwide's forces in c1817 opened the way for Shaka, a
client chief of Dingiswayo's, to consolidate his position; 'in a few years of
spectacular military achievement',** he had subordinated a vast number of
chiefdoms to his authority and created a powerful state structure centred

between the Phongolo and Thukela rivers, the territory of latter-day Zululand.

Hamilton speculates that the mid-Thukela chiefdoms were among the first to be
incorporated into the rising Zulu state: they possessed large herds, which the
king needed in order to replace those lost to the Ndwandwe, for provisioning his
army and distributing as Iargesse.35 She suggests that while the Mbo and
Ngcolosi succumbed without much opposition, the Ngcobo strenuously resisted
submission to the Zulu king.36 Qadi traditions present the ruling Nyuswa as
reacting differently to the Qadi themselves: ‘throughout the whole of Shaka's
troublous times, due perhaps to the prudent rule of Dube, son of Silwane, the

Qadis remained in the Tukela valley comparatively in peace'’.*’

century was the result of a desperate defence (state-building of the Zulu and others) against two
prongs of European predatory activity: the depredations of slave traders in southern Mozambique
and land-hungry Boers moving north-eastwards from the Cape. Cobbing argues that the purpose
of what he dubbed 'Mfecane theory' has been to delete white culpability from the historical record;
as such, it ought to be abandoned in its entirety. See Cobbing J 'The mfecane as alibi: thoughts
on Dithakong and Mbolompo' in Journal of African History 29, 1988 and 'The myth of the mfecane'
(paper). While Cobbing et al's ideas have given rise to a good deal of animated debate, including
a number of stimulating conferences and symposia, severe problems remain with their
correspondence to the available evidence. See Peires J 'Paradigm deleted: the materialist
interpretation of the Mfecane' in Journal of Southern African Studies 19, 2, 1993, and Hamilton C
(Ed) The Mfecane aftermath (Johannesburg, 1994). For a recent work on oral tradition which
relies on the Cobbing version of events in the early nineteenth century, see Vail L and L White,
Power and the praise poem. Southern African voices in history (Charlottesville, 1991), a work
which shows clearly how the traditions of different lineages have borrowed from each other over
time, thus rendering the search for 'origins' a sentimental rather than a viable historical one.

% Webb and Wright,'Introduction’ to A Zulu king speaks, p xvii

% Hamilton C 'ldeology, oral traditions and the struggle for power in the early Zulu kingdom' MA
Thesis (Witwatersrand, 1985), p 475

3¢ Hamilton C 'ldeology, oral traditions and the struggle for power, p 476
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The same could not be said of their Nyuswa rulers. In the late 1810s, with
Shaka’s support, Sihayo became the new Nyuswa chief. In this time of
unprecedented territorial and political expansionism by Shaka's forces, which
demanded equally unprecedented responses from chiefs, Sihayo apparently
tried to challenge Shaka's authority by withholding the cattle demanded by the
king, and maintaining his own system of amabutho (warrior regiments, organised
according to age) within the Ngcobo grouping.38 Sihayo's attack on the Nzobeni
section of the Qadi was possibly borne out of his determination to bring unwilling

young men into line.*

His doings incurred Shaka's wrath, however, and the Zulu
leader had him killed. Thereafter, the Ngcobo polity was dismantled, and the
Nyuswa, Qadi and other Ngcobo chiefdoms incorporated into the Mkhize

paramountcy.*

According to Gumede,* Dube supplied men for Shaka's amabutho and these
were of some importance in the final defeat of the Ndwandwe in 1826;* in his
version of the tradition, Shaka and Dube even watched one of the battles
together, on Mabengela mountain. Wright notes that it was often required of
subaltern chiefs that they accompany Shaka to battle.*> The more significant
aspect of Gumede's narrative, however, is its connection to the circumstances of
its telling in the 1980s. Shaka and Dube were emblematic of two distinct sets of
leaders and political traditions in more recent itmes: the ‘traditionalists’ grouped

around the Zulu monarchy, and the ‘progressives’, whose most eminent

87 Bryant, Olden times, p 493, and Jantshi in Webb C de B and J B Wright (Eds) The James
Stuart archive vol 3 (Pietermaritzburg and Durban, 1982), p 183

% Fuze, The black people, p 67; Wright, 'The dynamics of power and conflict', p 167; Bird, Annals
of Natal, vol 1, p 151

% Bryant, Olden times, p 467

% Hamilton and Wright, 'The making of the Lala: ethnicity, ideology and class formation in a pre-
industrial context' (paper, 1984), p 12

*1 Gumede, 'History of the Qadi tribe’, elaborated in interview, 1985 and in various speeches,
1985-1992

2" zwide's Ndwandwe paramountcy, which had suffered severe internal tension as the result of
Shaka's rise to power, nevertheless continued to present a formidable challenge to the Zulu king.
The war between the Ndwandwe under Sikhunyane, Zwide's successor, and the Zulu in 1826
marked the final defeat of the latter by Shaka's forces; most of the former Ndwandwe chiefdoms
then submitted to Shaka. See Omer-Cooper J D, A history of southern Africa (Cape Town and
London, 1994), pp 54-60
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spokesman in the early twentieth century was Dube’s grandson, John

Langalibalele Dube.

By bringing the two nineteenth century chiefs to oversee victories symbolised an
alliance which Gumede personally found very attractive, at a time when political
conflict between Inkatha (‘traditionalists’) and the United Democratic Front
(‘progressives’) had become so tragically violent: he favoured a path of tolerance
and negotiation.44 While he had at one time he had been a Minister in the
KwaZulu government, his close cousin, Archie Gumede, was then a leader and
patron of the UDF. Significantly, his version od the genealogy in Figure 1 begins
with a link between the Qadi and the Zulu, in the figure of Mashiyamahle, ‘of the

Zulu house’.®

Because it meant an irreversible (as it turned out) departure from their ancestral
lands in the Thukela valley, Qadi traditions are particularly voluble on the matter
of Dingane’s attack. What is notable about their basic message - the
defenceless, unsuspecting Qadi performing their duty, attacked by a tyrannical
and irrational king — is their striking similarity to accounts of the same king's
much smaller-scale attack on another group of unsuspecting and unarmed
victims, lured into the king's enclosure on a false pretext, almost exactly one year
later. This was the far better known massacre of the Retief party of Voortrekkers
in 1838, which had wide-ranging political and ideological ramifications. In fact the
very first written account of the Qadi killings, that of Henry Francis Fynn (the
closest one can find to an eye-witness) noted the parallel between the two
attacks.”®* A T Bryant, missionary and historian-ethnographer of Zululand,

probably drew on Fynn in constructing his account of the Qadi decimation, while

*3 Wright, 'The dynamics of power and conflict', p 235

* For an overview see Sitas A 'Inanda, August 1985: "where wealth and power and blood reign
worshipped gods™ in South African Labour Bulletin 11, 1986

*> Gumede, 'History of the Qadi tribe’

¢ Stuart and Malcolm, 'Epilogue’ to their (Eds) Diary of Henry Francis Fynn, pp 257-9. For a
cautionary note on using Fynn as a source, see Pridmore J 'The production of H F Fynn, 1850-

1930' in Edgcombe D R, J P C Laband and P S Thompson (Comps) The debate on Zulu origins
(Pietermaritzburg, 1992)
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M V Gumede, the most important contemporary Qadi historian, in turn relied on
Bryant. Whether or not the later writers were conscious of it, the association of
the Qadis’ fate with that of the Natal Voortrekkers must have seemed more
palpably strategic in the years immediately after the events, when the Boers
were nominally in control of the region, and served to strengthen the
determination of those — (by implication, including the Boers and the Qadi

particularly) who wished to see Dingane defeated.”’

Victoria Ngidi, the only known female informant on Qadi history, has a variation
in her narrative (an entry to the Zulu Tribal History Competition of 1950), which
well illustrates the capacity of traditions to be eased into the shape required to
affirm certain kinds of relationships and connections, long after the events they
describe have passed. According to her, Shaka had been particularly impressed
by two left-handed Qadi soldiers, Maphephesi Ngidi and Mbiyana Goba. He
wanted them under his immediate control, in return for which he promised that
Dube 'would get the milk' - that is, would endure forever. Dingane later feared

Shaka's promise, and he turned on the Qadi.*®

The father of Klaas Goba (who is discussed in chapter 6) was called Mbiyana
Goba; there was also a prominent Ngidi by the same name, Mbiyana Ngidi,
associated with the Inanda mission station in the second half of the nineteenth
century. This Ngidi was ordained as a pastor in 1876 and placed at an American
Zulu Mission (AZM) out-station of the Inanda location called Newspaper. He later
led a section of the congregation out of the AZM, in one of the earliest

secessions®. He was also closely related to William and Jonathan Ngidi, Bishop

" At the time of Mzonjani Ngcobo’s installation in 1957 as the present Qadi chief, speeches

were made (by whom was not reported) suggesting that the Qadi flight to Natal might have been
responsible for Dingane’s massacre of the Boers. It was said that the Commandant of Port Natal
had an agreement with Dingane to send back recalcitrants; his (honourable) failure to return
Dube’s heir, Dabeka, led Dingane to take his wrath out on the Piet Retief party. See report in
South African Panorama 7, 1957

*® Ngidi, 'The Maadi tribe'. Ngidi's account as a whole is more deeply couched in metaphor than
any of the others.

* Dinnerstein M ‘The American Board Mission to the Zulu, 1835-1900' PhD thesis (Columbia,
1971), pp 185-88; Marks, Reluctant rebellion,pp 62-3
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Colenso’s celebrated assistants. According to Etherington, these three Ngidi
family members were important because they ‘experimented with a wide range
of beliefs, combing in novel ways ideas drawn from different cultures and

religious systems.’so

It is not known whether Victoria was in any way related to Mbiyana, but it is
tempting to think she was. Neither the Ngidi nor the Goba families associated
with traditionalists at the Inanda mission. Rather, they represented other local
political tendencies entailing complete breaks with the chiefdom. In the
atmosphere of the 1950s - the promotion of tribalism on a grand scale - the
author might have felt that her family's associations were in need of realignment,
that the prowess and courage of earlier generations in the service of Shaka
required emphasis. Again, she has an emissary called Ngidi 'fetching' the
hidden Mghawe later on (interestingly, given its later associations with
rebellion)®* from the Mome Gorge when it was time for this young man to

become chief.>?

Finally in this chapter, it is necessary to address the question of the Qadi polity’s

Lala identity. Bryant classified the whole Ngcobo polity in the Lala branch of his

Tonga-Nguni group.®® In his conception, Lala designated a bond of kinship: as

he lamented in one of his accounts of the Ngcobo, 'practically all the youth of

Natal is growing up in the delusion that they are 'Zulus', and that, not solely by

conquest, but by blood. As a matter of fact, perhaps two-thirds of them are of
1 54

Lala or Sutoid extraction'.™ The Lala were therefore an 'Nguni sub-race' whose

racial or ethnic distinctiveness was confirmed by linguistic usage, the tekeza or

% Etherington N ‘Christianity and African society in nineteenth-century Natal’ in Duminy and Guest
gEds) Natal and Zululand from earliest times to 1910, p 293

! This was where Bambatha attempted a last desperate defence against the colonial forces
come to ferret him out in 1906. See Marks, Reluctant rebellion, pp 206-8

%2 Ngidi, 'The Mqadi tribe’

%3 Bryant, The Zulu people, pp 10-67; Marks S 'The traditions of the Natal "Nguni™, pp 129-39

> Bryant, History of the Zulus, p 64. Bryant's point is in itself an interesting comment on the
growing sense of national identity in the 1920s, an observation noted by Prof S Marks (personal
communication).
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tekela dialect. Bryant even constructed an elaborate migration route for this

group, from the Transvaal to south of the Thukela.>

Others have proposed designations based on language, skill or culture. Wilson
suggests that the term Lala ought to denote a linguistic distinction, based on
dialect, similar to the one Bryant proposed.56 She also notes that the Natal Lala
were 'assiduous cultivators' and 'pre-eminent iron-workers'.>’ Hedges's study
favours the iron-working connotation, claiming that ‘among the northern Zulu a
smith was usually called umTonga, while in the south he was known as ilala.” As
skilled craftsmen whose wares were highly valued, smiths were often debased in

58
I

social terms as a form of close contro thus, ilala was a term 'used pejoratively

in the 19th century to describe people who were poor or were outsiders to the
community’.>® Finally, Marks points to the possibility that the Lala were long-
established Early Iron Age inhabitants of the coast and river vaIIeys60 and that
there were general cultural continuities among the coastal peoples over many

centuries.

The more recent work of Hamilton and Wright explicitly discounts any ‘organic’
Lala unity, as found in earlier contributions to the subject. Hamilton argues that,
while the term had been in existence before the rise of the Zulu state, meaning

an inferior person, its new rulers deployed it as a ‘powerful ideological form of

5 Bryant, The Zulu people, pp 15-24. See also his Olden times, p 479

% Wilson M 'The Nguni people' in Wilson M and L Thompson (Eds) A history of South Africa to
1870 (Cape Town, 1982), p 76. The Qadi imbongi, Khekhe Ngcobo, declaimed certain sections of
the praises of the Qadi chiefs, from Silwane to the present, in tekela dialect. Recorded 2
December 1985 by H Hughes and V Erlmann

" Wilson, "The Nguni people’, pp 110-111

*® The apparent paradox of blacksmiths being both highly valued and ideologically branded, has
been noted in many parts of Africa. In Darfur, for example, 'blacksmiths are set apart and looked
upon as a stigmatized group...Given the socio-economic importance of iron products, adequate
institutional mechanisms for transmission of skills in iron technology as well as for maintenance of
a regular supply of iron products from specialists possessing the skills become a critical issue.
The association of the blacksmith occupation with a caste-like identity can thus be seen as such
an institutional mechanism..." Haaland R ‘Iron production, its socio-cultural context and ecological
implications' in Haaland R and P Shinnie (Eds) African iron working ancient and traditional (Oslo,
1985), p 57

%9 Hedges, 'Trade and politics in southern Mozambique and Zululand', p 88

% Marks, 'The traditions of the Natal "Nguni™, p 136
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subordination'.®* Lala thus represented a new ethnicity of the Shakan period,

'taken up by the newly formed Zulu aristocracy and applied as a term of abuse to
a particular category of the people tributary to the Zulu king, that is, to the
partially incorporated peoples of the kingdom's south-eastern periphery‘.62 As
Madikane Cele of the Qadi put it, '[Shaka] used to insult us and frighten us by
saying that we did not have the cunning to invent things out of nothing, like

lawyers. He said that we Lala could not do it.”®

At the Zulu court, Lala operated as an ideology of exclusion, aimed at chiefdoms
whose members were not so much 'exploited "subjects"” of the king...as despised
"outsiders"...their leaders were excluded from the central decision-making
process and their young men, far from being recruited into the ranks of the king's
fighting regiments, were put to work at menial tasks like herding cattle at outlying
royal cattle posts.’64 Lala was confirmed by the tekela linguistic marker, in
contradistinction to the ntungwa dialect spoken at court; even those who had not
previously tekela'd, but who were designated as Lala, were required to adopt this

linguistic usage.

According to Hamilton, two distinct groups of chiefdoms were subjected to this
demeaning identification: those of the coastlands south of the Thukela, the Cele
and Thuli, and those of the Thukela valley. Through his own policy of indirect
rule, Shaka took control of the coastal chiefdoms early in his reign, appropriating
their cattle and reducing many commoners to a state of immiseration.® They
were the first to be subjected to ideological abuse, whereas the chiefdoms of the
Thukela valley, which had been incorprated into the kingdom possibly even

before those on the coast, were only subjected to the Lala designation later,

®L Hamilton, 'Ideology, oral traditions and the struggle for power', p 466

%2 Hamilton and Wright, 'The making of the Amalala': ethnicity, ideology and relations of
subordination in a precolonial context’ in South African Historical Journal 22, 1990, p 19

% Madikane Cele in The James Stuart archive, vol 2, p 55; cited in Wright and Hamilton, 'The
making of the Lala', p 16

% Hamilton and Wright, "The making of the Amalala’, p 16

% Hamilton, 'ldeology, oral traditions and the struggle for power', p 473
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under Dingane.66 The Ngcobo polity had been broken up by Shaka and its
territory had fallen to the control of the Mkhize paramountcy, which was strong
enough to resist ideological abuse. It took root here only after Dingane's
destruction of the Mkhize.®’

This type of ethnic identification conforms to the model set out by Leroy Vail: 'an
ideological statement of popular appeal in the context of profound social,
economic and political change in southern Africa...the result of the differential

conjunction of various historical forces and phenomena.’68

Although they push
the temporal frame further back than Vail does, into precolonial times, they too
stress that ethnicity is created and flexible, requiring certain intellectual votaries -
for Vail and others, missionaries and scholars, for Hamilton and Wright political

leadership - to help it into existence and to manipulate it to particular ends.®

Although their interpretation of Lala is innovative and useful, they tend to
compress the emergence of this particular ethnic category into a quite short
period of time, in the process eliding the notions of identification (that is, the
fingering' of certain groups by the new Zulu overlords) and identity (the
conscious assumption by the ‘fingered' groups themselves of a common status).
In terms of Hamilton's outline, Lala would have been imposed on the Qadi at the
roughly the same time that Dingane destroyed them. Chronologically, therefore,
either the evidence of Madikane Cele needs more weight attached to it - that it
had been the first Zulu king who had insulted his Qadi kinsmen - or the process
of ideological type-casting occurred over an altogether longer period of time than
Hamilton and Wright allow for, both before and after Dingane: it possibly even

had its roots in the period before Shaka. While Lala identification might have

% Hamilton, 'ldeology, oral traditions and the struggle for power', p 474; Wright, 'The dynamics of
gower and conflict’, pp 313-319

Hamilton and Wright, 'The making of the Amalala’, p 21
® yail L 'Introduction’ to his (Ed) The creation of tribalism in southern Africa, p 1l
% For a useful outline of the etymology of the term ethnicity, see Tonkin E, M McDonald and M
Chapman 'Introduction’ to their (Eds) History and ethnicity (London, 1989), pp 11-17. The way the
term has been used in South Africa is traced in Dubow S ‘Ethnic euphamisms and racial echoes’
in Journal of Southern African Studies 20, 3, 1994
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been imposed by the Zulu aristocracy at a certain time, it may only have taken
effect as a form of identity (and meant something different) later, in altered
circumstances. In other words, it may have had 'popular appeal' to the Zulu
rulers and to subjected chiefdoms at different moments and under different

conditions.

Here it would be fruitful to turn back to the rich body of evidence in the Stuart
archive. A survey of the frequency of meanings that informants attached to the
term Lala in the four published volumes reveals a strong association with a
geographic location south of the Thukela, as well as an overlap with dialectal
difference.”  Further, when all those considered Lala by those of Stuart's
informants who had a view on the matter are listed together, a bewildering
variety emerges: Butelezii, Embo, amaNqgondo, amalJali, amaKanyawo,
amaNgcobo, amaNdelu, Mkize, Tuli, Nyuswa, Cele, Qadi, amaDunge,
amaPumulo, amaPemvu, Hlongwa, Bombo, Emalangeni, amaNgcolosi,
Mpumuza, Zondi, amaCube, Swazi, Abambo, Bomvu, Mtetwa, amaNsomi,

Thembu, amaDhlala, amaMpofana, amaTshangase.”*

This evidence leads one to suspect that informants generally had in mind a
period some time rather later than Shaka's. Fragments at least, and possibly
larger sections, of many of the peoples listed above fled or chose to move south
at some point during the rise to dominance of the Zulu kingdom (or, once Zulu

power in Natal had been broken, to return there); that is, they found themselves

" The James Stuart archive, vols 1-4. Lala was defined 47 times by informants. A breakdown
reveals the following:

A group of people (geographical location unclear): 10

A group of people south of the Thukela:12

People definitely living north of the Thukela:1

Denoting linguistic difference: 9

Denoting metal workers: 3

Derogatory reference: 8

Denoting strange behaviour:4
Of course taking the other three planned volumes into account could change this picture
considerably. The point must also be noted that by the time they gave their evidence to Stuart,
many of his informants would have spent most of their lives under colonial rule, a fact which could
- and probably did - deeply affect their recollections of earlier periods
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in an area over which the British came to exercise control. Lala might therefore
have become a term by which those 'seeking protection' from the colonial
government referred to themselves. Bishop Colenso's dictionary entry for Lala,
'‘Common name for a person belonging to many tribes which were driven south
of the Tugela by Tshaka, whose dialect is very harsh’,”* would support such an

interpretation.

In the sense that this held out the hope of re-establishing chiefly authority,
rebuilding herds and replanting crops in relative peace, Lala carried positive

3

connotations to its bearers.”® As Madikane put it, 'in the time of Mpande we in

Natal had good fortune. The English came, and times were easy, and there was
happiness'.”™ This was in sharp contrast to the derisive term used against the
haemorrhage of people from the kingdom to Natal by the Zulu rulers:
amakhafula, 'those spat out'. It is significant that Madikane Cele's testimony,
alone among the surviving traditions, plays down the whole episode of Dingane's
attack on the Qadi and makes much more of the chiefdom's later achievements
in Natal. An inversion of Lonsdale’s observation seems an appropriate
comment: it was the people who had suffered most in the disasters who offered

the least resistance to conquest.”

To colonial overlords the obverse of this meaning of Lala - neutralised,
conquered, subject - would have been attractive too. Thus Joseph Kirkman
described the broken remnants of the fighting force marching out of Port Natal
against Dingane in 1838 as 'Amalala’;’® and the missionary Joseph Shooter

could write with approval in 1857 of the way in which the 'Amalala seem to treat

™ The James Stuart archive vols 1-4. The spelling given in the original has been retained

> Colenso J W Zulu-English dictionary, first edition (Pietermaritzburg, 1861), p 262.

3 A suggestion made in Wright J ‘Notes on the politics of being “Zulu”, 1820-1920’ (paper,
1992),p 8

" Madikane Cele in The James Stuart archive vol 2 p 54

® Lonsdale J ‘The conquest state of Kenya 1895-1905’ in Berman and Lonsdale, Unhappy
valley, p 29

® Kirkman J in Owen F The diary of the Rev. Francis Owen MA Ed G E Cory (Cape Town, 1926),
pp 166-7
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their wives', in contrast to the cruel treatment meted out by (steadfastly anti-

Christian) Zulu men to their spouses.’’

To those polities such as the Qadi, confronted with the dismembering of
protective political bonds, the 'scattering of nations' associated with Zulu state
formation seemed an unnatural time, when dogs and birds talked to people.’
Old identities were destroyed along with the associations out of which they had
grown; but experiences of war and disruption are also powerful shapers of new
identities. What has been suggested above is that Lala was an ingredient of the
consciousness of those setting up again in Natal from the 1830s. It had to do
with their experiences in the Zulu kingdom, their ejection from it, their
subsequent attitudes towards it, and their hopes for a better deal from the
authorities south of the Thukela. While Lala as an ideological category had its
origins in state formation to the north, it was imported and reworked to positive

.”° In this new context, Lala

ends in the different state setting of colonial Nata
was perhaps too diffuse to be labelled an ethnic ideology; the ‘close kin' of
ethnicity, regional consciousness,® might be a more suitable description,

especially in the period up to 1879.

" Shooter J The Kafirs of Natal and the Zulu country(New York, 1969), p 82

® Madikane Cele in The James Stuart archive, vol 2, p 56

" Hamilton and Wright speculate that after the Anglo-Zulu war in 1879, 'the lala identity was
increasingly accepted and even promoted by certain categories of African people in Natal, in
particular by elements of the newly christianised elite'. In "'The making of the Amalala’, pp 21-2.
They do not elaborate, however

8 vail, 'Introduction’ to his (Ed) The creation of tribalism in southern Africa, p 4
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Chapter 3: 'We of the white men's country’": rebuilding the chiefdom, 1840s
to 1870s

The imposition of colonial rule on Natal in 1842 generated concordance as well
as confrontation, and produced concessions as well as controls, for its new
subjects.  Chiefly elites made efforts to secure the greatest benefit for
themselves from the new arrangements, while simultaneously pursuing their old
aims: replenishing cattle herds, securing sufficient land and, building on
'surviving sentiments of solidarity’,? reasserting political authority over followers,
so that reproduction could occur as in the past. As Chanock puts it, people
moved forwards facing backwards, 'interpreting and dealing with new exigencies
as they arose in terms of relationships and ideas they had already known'® This
chapter shows how the Qadi, in particular its elite, tried to realise their goals to
the end of the 1870s, when conditions generally were still favourable for them to

do so.

Because Mghawe, like other chiefs, was left with much latitude by the incoming
colonial administration, he was disposed to accept both its restrictions upon and
demands expected of him; moreover, he was able to augment his position by
turning most of these to advantage. For Lonsdale, this was ‘the central paradox
of the politics of control’: that conquest, even in its most oppressive forms, could
permit the enlargement of African power.” This does not mean, however, that
Mghawe enjoyed the undiluted benison of British rule. While he held Natal's new
rulers somewhat in awe, there was much about the coming of the English he felt
to be deeply objectionable: though a chief, he was still an African colonial
subject. Yet a combination of circumstance and shrewd calculation meant that

the Qadi elite were highly successful in consolidating their position, both in their

! Madikane in The James Stuart archive, vol 2, pp 56-7

% Kiernan, 'History' in Kaye and Kiernan, History, classes and nation-states, p 34
% Chanock, Law, custom and social order, p 15. Atkins made a similar point of Natal: 'the people,
their subsistence economy, and the principles by which they ordered their universe continued on
the whole to adhere to northern Nguni forms'. The moon is dead!, p 55

‘The conquest state of Kenya 1895-1905’ in Lonsdale and Berman, Unhappy valley, p 31
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own terms and in relation to other chiefdoms: in nineteenth-century Natal, a
saying arose (whether within the chiefdom or more widely is not clear), 'Magadi
amnyama angenkomo' - 'black Qadis are near a beast” - that is, 'wherever there

are cattle, they are sure to belong to the Qadi'.

The Qadi survivors of Dingane's attack - who probably included a high proportion
of women and children - scattered southwards to the vicinity of Port Natal, led by
Dube's son Dabeka. While much literature tends to assume that the composition
of chiefdoms was similar at the start and the end of the journey, it is more likely
that members of some Qadi homesteads settled en route, among other
chiefdoms, and that those associating with the Qadi chief at the Port were a
mixture of commoners from the old polity and other displaced or fleeing
individuals and families. Certain homestead heads who had been close to the
chief in the Thukela valley ensured a thread of continuity in the life of the polity in
Natal; they seem to have formed the nucleaus of the elite around the chiefly

lineage in Natal.

As with other immigrant groups, the men were drafted into a militia, organised by
white traders at the Port for protection against the Zulu king. In reporting the
arrival of the Qadi in May 1837 and their request for protection, the Port
commandant, Alexander Biggar, had expressed 'serious apprehensions...that it
may afford a pretext for the Zulu chief, Dingane, to carry into execution his long
and often threatened intention of attacking and invading this settlement'.® These
fears were real enough, as Zulu power south of the Thukela had not yet been
broken. Yet the militia successfully raided Zulu villages in early 1838, capturing
about five hundred women and children and four thousand head of cattle,” of

which participants would have been rewarded with a share.

® Ngcobo, 'The Qadi tribe', ZTHC. Whether this was said of the Qadi in colonial times, or
whether this was thought in the 1950s to have been said of the Qadi in colonial times, is unclear: a
case of ambiguity embedded in the traditions.

® Quoted in Stuart J and D McK Malcolm '‘Epilogue’ to The diary of Henry Francis Fynn, p 260

" Ballard, 'Traders, trekkers and colonists' in Duminy and Guest (Eds), Natal and Zululand from
earliest times to 1910, p 121
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After Dingane’s killing of the Retief party in April 1838, the 1,500 men of this
militia, some armed with guns but mostly 'with pig-skin shields and spears, many
of them so old they used walking sticks’® and led by John Cane, marched out
again on an expedition against the Zulu king, possibly hoping for the reward of
cattle once more. As they departed, a few of the whites at the Port, including the
Reverend Daniel Lindley, later to set up his mission station among the Qadi at
Inanda, tried to dissuade them.® The fate of the expedition was related long

afterwards to Bishop Colenso,* possibly by an eye-witness:

Many were Killed, being blocked by the drift; many threw themselves into the Tugela and
were drowned. Twelve whites died, and all the coloureds except a few. Many blacks were
killed, only a few being able to escape. They reached Thekwini...singly, all with the same
report: "You see me, the only survivor". And such was the battle of Dlokweni.™

Fuze appended to this report, ‘it was on account of this battle that there died
Dabeka kaDube, the Qadi chief.*> Twice, then, in as many years, the Qadi had
suffered defeat, dispersal, the untimely deaths of their leaders and the loss of a
large number of men at the hands of the Zulu army. They were displaced yet
again during the Zulu attack on Port Natal in the wake of the Dlokweni battle.
These were bitter experiences, which moulded both their attitude towards the
colonial authorities in Natal and the independent kingdom beyond its borders. It
is small wonder that Mghawe would be singled out for his 'zeal and courage'13 in

the field in the Anglo-Zulu war.

8 Kirkman J in Owen F The diary of the Rev Francis Owen, pp 166-7

 Smith E The life and times of Daniel Lindley 1801-1880: missionary to the Zulus, pastor to the
Voortrekkers, Ubebe omhlophe (London, 1949), p 143

John William Colenso was appointed as the first Anglican Bishop of Natal in 1854. His
progressive approach (by contemporary standards) to mission work, his break with the colonial
authorities as a result of their handling of chief Langalibalele’s rebellion in 1873, and his
interventions in theological debates of the time made him a controversial figure in the somewhat
febrile atmosphere of colonial Natal. See Guy J The heretic. A study of the life of John William
Colenso 1814-1883 (Pietermaritzburg, 1983) for a detailed treatment of his contribution to Natal
history
" Fuze M The black people, pp 76-7. This battle, in which John Cane was killed, was also known
as the Battle of the Thukela.

Fuze The black people, p 170
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The Qadi, numbering probably less than a thousand and possessing few cattle,
initially settled in coastal forest on the northern banks of the Umgeni, about two
miles from the mouth.** Dabeka's heir Mghawe, born in the late 1820s, was still
too young to become chief and Madlukana acted as regent in his stead.™
Keletso Atkins describes very vividly the many social and economic problems
that refugees encountered in Natal and the various means they adopted to
overcome them.’® The Qadi probably had similar concerns: two of the most

17

pressing were the ‘reaccumulation of cattle funds'™® and adequate land for

grazing and cropping, in order to regain social stability.

Much effort was put into the acquisition of cattle, so that, among other things,
lobolo arrangements could be normalised. The upheavals of the previous
decade had led to the suspension of customary arrangements; generally, it
would seem that there was more dependence on promises of the completion of
lobolo transfers after marriage than parents of marriageable-age children would
have liked. In other words, marriages occurred without a husband transferring

18 to his wife's father's

any cattle, or far fewer than were customarily the case,
homestead, these being promised at some later date only. While this enabled
even cattle-poor young men to effect marriages, fathers of marriageable girls for
their part would not have felt very secure in this arrangement, especially if they
also felt the need to supply sons of similar age with their own lobolo cattle.

These disruptions affected chiefly houses as well as commoners: Mghawe

3 |nanda magistrate's annual report, 1879, SNA 1/1/35 872/1879

* Armstrong G S 'Family reminiscences’, KCM 25650; Robinson J Notes on Natal: an old
colonist’s book for new settlers (Durban, 1872), p 3

> |t has not been possible to establish Madlukana’s family relationship to Dabeka and Mghawe;
he was most likely a bropther of Dabeka’s.

' Atkins K The moon is dead!, especially chapter 2. Her discussion focuses on the particular
difficulties of refugees arriving after Natal became a British colony. As such, it underlines the
good fortune of a group such as the Qadi in having arrived before this event: the sequence was of
great importance, as those arriving prior to British rule were not technically regarded as refugees,
subject to strict legal controls over entry and residence, but were accorded the retrospective
status of 'aboriginal inhabitants'.

7" Atkins, The moon is dead!, p 28

% |tis also possible that grain could have been substituted for cattle, as was the case in
Pondoland at the time. See Beinart, 'Production and chieftainship in Pondoland', pp 125-6. Maize
in Natal fetched high prices from the 1840s to late 1860s.
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complained in the 1880s that he was still completing cattle transfers for his
mother's lobolo.”® He considered cattle to be fundamentally important for
ensuring lasting social harmony; his testimony to the 1881 Native Affairs
Commission was one of the most expressive of its kind: '‘Our children are our

own blood, and in nursing our children we admit that we are nursing the cattle’.?

More clearly pecuniary purposes also called for cattle. They were brought directly
into agricultural production when the Qadi began to use ploughs in the 1850s, in
response to high maize prices. Qadi men who went out to work did so as
transport riders,? probably to accumulate funds to buy cattle. Mghawe himself
entered this business in the 1850s; it is possible that a certain amount of tribute
labour was hidden in the way he organised riders. Less significantly, cattle were
an acceptable form of payment of hut tax, although few were willing to part with
their beasts for this purpose: in 1852, out of 251 huts accounted for, only twenty

one beasts were offered in lieu of cash or grain.*

While most methods of building up herds were now costly and time-consuming -
such as growing and selling maize (women's way of contributing) or hiring out
one's labour (men's contribution) - an episode in 1843 gave the Qadi quick and
'low opportunity cost' assistance, which proved a turning point in their fortunes.
The new Zulu king, Mpande, was making every attempt to secure his position
north of the Thukela. One of those whom he considered a threat was Mawa, a
powerful daughter of Jama, and sister of Senzangakhona. Shaka had placed
her in charge of the Ntonteleni regimental quarters in the south east of the
kingdom; she was allied to Gqugqu, one of the last surviving of
Senzangakhona's sons, 'whose genealogical claims to the kingship may have

been stronger than [Mpande's] own'.”® Following Gqugqu's death in 1843,

Mghawe, Evidence taken before the Natal Native Commission 1881, p 221

Mghawe, Evidence taken before the Natal Native Commission 1881, p 222

Mghawe, Evidence taken before the Natal Native Commission, 1881, p 224

Magistrate's record book, 'Hut tax collections' 1/VLM 8/1

2 Colenbrander P 'The Zulu kingdom 1828-1879' in Duminy and Guest (Eds) Natal and Zululand
from earliest times to 1910, p 99
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Mpande moved against Mawa, who fled with a large herd of royal cattle, enough
to ‘cover the site of Pieter Maritzburg® and a 'considerable section of the

people’,25 estimated at two to three thousand strong.

Although their movement was partially checked by one of Mpande's regiments,
Mawa and her entourage did manage to cross into Natal and reach the Umdhloti
river, where they were stopped by the British commandant at Port Natal.
Mpande sent a messenger to the new British colonial administration in
Pietermaritzburg demanding the return of the cattle Mawa had taken. Kofiyana
kaMbengana kaGwayi, a 'government induna' who was on close terms with the
Qadi,”® was instructed to seize the cattle. Instead of being returned to the king
or becoming government property, however, most were distributed among those
who had assisted in their confiscation, while some were left in the possession

Mawa’s people.

The Qadi, and probably the chief in particular, benefited greatly from this booty:
'it is with those cattle that we had established ourselves, we of the white men's
country', as Madikane Cele put it.>” While acquisition of these cattle might have
seemed like a kind of compensation for all the hardship the Zulu monarch had
inflicted upon them, how acutely aware they must have been that without the
protection of the 'white men's country’, these stolen cattle of the Zulu country,

and more besides, would be severely at risk.

% ‘Minute of the import of Panda’s message, 11 February 1846’, Records of the Natal Executive
Council, 1846-1848 p 70

2 Mangati in The James Stuart archive,e vol 2, pp 216-7

* Kofiyana had fled from Shaka with others of the Tshabeni chiefdom; Fynn had 'brought them
out of the bushes' and made Kofiyana one of his izinduna. He later became an important source
of information and support to the colonial authorities, called by them their 'government induna'.
One of Kofiyana's daughters married Dubuyana kaSirayo of the Nyuswa; their son Deliweyo was
to be a close neighbour of Mghawe's in the Inanda location. See Maziyana in The James Stuart
archive, vol 3, p 275; Bazley in The James Stuart archive vol 1, p 58, and Mbovu in The James
Stuart archive, vol 3, pp 30-1

" Madikane in The James Stuart archive, vol 2, pp 56-7
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Now in a more favourable position to rebuild their polity, the Qadi needed
suitable land on which to 'nurse' their herds and their children. At this time, when
the British were just beginning to assert control over their new colony, it was
possible to find land 'which not only allowed the maintenance of the homestead
population, but also the strengthening of its position through the accumulation of
cattle’.”® The Qadi were able to secure just such land, by moving upstream
beyond the old (and mostly abandoned) Boer farms of Piesang Rivier,
Groeneberg and Inanda®® to the Umzinyathi river, a tributary of the Umgeni. The
area, Crown land from 1843, had been known as ‘Mhlandlangwenya’
(‘Crocodile's spine’); the Qadi called it ‘Mkhuphulangwenya’, or ‘Raiser of the

crocodile’.*®

This region straddled two relief zones. The Umzinyathi valley, down which the
river flowed like a central artery, was where the 'rugged' fastnesses®' of the
middleveld or dry thorn belt began to flatten into the undulating coastal
evergreen belt. Rainfall was relatively high (thirty to forty inches a year) and
though falling mostly in the summer months, was distributed throughout the
agricultural cycle, leaving only a short, relatively dry winter period.** Dense
forest covered wide strips of either bank, a ready source of fuelwood and
building materials as well as game. As a boy in the 1860s, local farmer G S

Armstrong and his brother accompanied Qadi huntsmen and always returned

% gater, ‘Changing economic relationships in rural Natal', p 155

2 1t would appear that the earliest use of the name Inanda was with reference to this Boer farm.
Soon, Inanda was to be the name given to the lower division of Victoria county, the African
location nearby, and the mission station. Less specifically, the area of the mission reserve and
south-east towards the Umgeni and Phoenix came be known as Inanda.

% Ngcobo, 'The Qadi tribe', ZTHC

8 Christopher, 'Natal: a study in colonial land settlement' PhD Thesis (Natal, 1969), p 16. The
description of the environment which follows relies heavily on studies made over one hundred
years after the Qadi settled in Inanda. As awareness of the environment has deepened since the
1970s, so have the links between weather patterns and human impact on ecology became
clearer: factors such as vegetation and rainfall are not necessarily constant over long periods.
Some contemporary accounts have also been consulted - their limitation is that many of them
were compiled with the aim of encouraging European immigration, and so tended to present a
more glowing account of general weather conditions, farming prospects and so on, than was
perhaps the case in practice. Thus, the account of the natural environment presented here is
intended to give no more than an impression of conditions in the early colonial period.
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3 Later

with good quality buckskin, which they could sell for two shillings apiece.
in the century, although there were still many baboons about, buck were very
scarce;** nevertheless, John L Dube was still able to adorn the walls of his
home with trophies of the hunt from expeditions into the valley as Mghawe’s
guest.35 At irregular intervals, small capillary-like streams joined the Umzinyathi.
On either flank of the river, the soil was good for the staples of maize and
sorghum, as well as vegetables. Sweetgrasses which could support year-round
grazing probably predominated in the Inanda region in the mid-nineteenth
century, later giving way to mixed sweet and sour types as a result of heavy

grazing.*

5 The Umzinyathi Falls
(Campbell Collections)

%2 Niddrie D L 'The climate and weather of Natal' in Burrows H R (Ed) The archaeology and
natural resources of Natal (Cape Town, 1951), p 49

3 Armstrong, 'Family reminiscences', KCM 25650. Armstrong was a prominent local farmer who
is discussed more fully in chapter 8

34 Fayle's diary 8 February, 1890, SNA 1/1/123 (201/1890)

% T Couzens and H Hughes, interview with Mrs A Dube, Ohlange, August 1980

% Christopher, 'Natal: a study in colonial land settlement', p 20
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Occasionally a ridge or hill reared up in the landscape, giving commanding views
of the valley. When he became chief sometime in the 1840s, Mghawe
established his own principal homestead, Ekumanazeni (‘Place of quibbling’) on
one of these to the east of the Umzinyathi. Senior kin and counsellors such as
Mzingulu, Mlomowetole and Hlomendhlini built theirs within easy walking
distance of their chief's. Up and down stream, the chief allocated sites to the
remainder of the Qadi homestead heads. The Qadi laid out their gardens and
grazing grounds close to the living quarters of each homestead, and never far
from water or fuel. So desirable was the valley that in 1904, even after sixty
years of colonial land policy had done their damage, the Report of the Mission
Reserve Superintendant concluded that it was, in effect, too good for African

occupation.®’

Smaller pockets of Qadi continued to khonza, or owe allegiance, to Mghawe,
even though they lived among other chiefdoms, far from the Umzinyathi; to
khonza did not necessarily entail physical proximity. For example, Vilakazi cites
the case of the Qadi regent Madlukana and his followers, who in the 1840s had
moved into Nyuswa country in the Inanda location, deep in the Valley of a
Thousand Hills. The Nyuswa chiefs had expected that, in return for land, the

Qadi would khonza them, or 'turn their doors'. However,

time passed and none of the Qadi 'turned their doors'. The original tribesmen who had
concluded the agreement died, their children grew up and founded their own families and
continued to owe allegiance to the Qadi chiefs. Still the legend went on in the memories
of men that the Mabedlana Qadi would one day 'turn their doors'.*®

This must have been especially galling for the Nyuswa chiefs, for Mabedlana

was choice agricultural land, high and flat.

There were also small fragments of Qadi recognising Mghawe in the Maphumulo

district, on the Ndwedwe mission reserve, and between the Mona and Tongati

" 'Report on the Inanda Mission Reserve', SNA 1/1/319 (871/1905)
¥ Vilakazi A Zulu transformations, pp 7-10
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rivers. By the end of his reign, the Qadi were spread over six magisterial
districts. Etherington noted that one of the later difficulties that colonial officials
had in relying on 'tribal responsibility’ was that ‘it was often incompatible with
government based on geographical units;* to magistrates, such 'detached
portions of tribes' (the official phrase) were an unavoidable inconvenience. Yet
chiefs like Mghawe exploited this ‘inconvenience' in a way which they hoped (but
could not guarantee) would bolster their authority, using it as an opportunity to

advance the status of members of the elite, as will be shown in chapter 4.

The Qadi were subject to the same administration as other Africans in the
colony. For years, there was no obvious commercial value to the new colony - a
string of crops, such as cotton, sesame, groundnuts, arrowroot, tea and coffee
was tried (successive failures resulting in the emergence of a rentier class of
land speculators) before sugar came to the rescue in the late 1850s. The only
way for the colonial government to become economically self-sufficient was to
allow homestead life to continue largely intact and to extract some sort of surplus
from it. This took the form principally of a hut tax, although Africans also paid
much in indirect taxes on imported goods. One result of this arrangement was,
as Slater has argued, ‘a remarkable revival’ in the economic fortunes of what he

terms ‘the lineage mode of production' in early colonial Natal.*

Though African labour furnished the largest single source of revenue until the
1870s, when it was eclipsed by rail and harbour tariffs, the £5,000 set aside for
‘Native Purposes' annually was but a small item in a long list of expenditure,
ranking in size with 'Immigration from Britain' and 'Conveyance of Mails'.** For
years, Shepstone's office consisted only of himself and a couple of clerks.

Fifteen years into colonial rule, there were eight magistrates for the entire

%9 Etherington, 'The "Shepstone system" in the Colony of Natal and beyond its borders', p 178

0 Slater, 'Changing economic relationships in rural Natal, 1838-1914 in Marks and Atmore (Eds),
Economy and society in pre-industrial South Africa, p 155

** From Blue Book,1864. The former was allocated 5,000 and the latter 4,700
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population of the Colony, rising to eleven only in the 1870s.** Moreover, their
duties were so broad-ranging43 that, even had they desired it, magistrates could
not pay any more than a minimum level of attention to Africans in their divisions.
Fortunately for them, the 1848 Royal Instructions (the official guidelines on how
the Colony should be governed), enshrined in an 1849 Ordinance, warned
against tampering too greatly with ‘any law, custom or usage prevailing among

the inhabitants',** save for those repugnant to 'civilised' norms.

Several writers, most notably Martin Chanock, have shown that far from being a
survival from earlier ages, customary law was a dynamic creation of the colonial
encounter.” He observes of colonialism in central Africa in the late nineteenth
and early twentieth centuries that ‘the ideologies of custom could be preserved
while the material practices were drastically altered...a neo-traditionalist
representation [was] for many the only appropriate way to accommodate an
understanding of these changes and to try to control them.”*® While this insight
is applicable to Britain’s expanding holdings in most parts of Africa, colonial rule
was far less coherent in the 1840s than it was to become in the ‘new wave’ of
imperial expansion from the 1880s. The Natal colonial state, ‘conquest’ in only a
very limited sense, was relatively incapable of imposing its will on the African
population (the Cape and India were considered far more deserving of interest

and financial support). Thus 'Shepstonism', as the policy of ‘indirect rule’

2 'Resolutions of meeting of magistrates’, 1859, SNA 1/1/9 (172/1859); Welsh, The roots of
segregation, p 111
*3 From the Blue Books, one can get a sense of their duties. These included: collection of hut tax;
hearing and deciding court cases, both under Roman-Dutch and customary law; holding branch
courts; requisitioning isibhalo labour; supplying statistical returns; issuing labour contracts;
supplying African and later Indian policemen with rations; paying the wages of policemen and field
cornets; keeping lists of refugees; granting permission to move homesteads; granting passes to
leave the Colony; overseeing the local lock-up; making regular tours of duty around division;
supervising building works at magistracy; liaising regularly with relevant departments in
Pietermaritzburg. Berman characterises such a system of colonial administration as ‘prefectural’;
although field officers were permitted a degree of discretion, they were also seriously resistant to
change. ‘Bureaucracy and incumbent violence: colonial administration and the origins of the “Mau
Mau” emergency’ in Unhappy valley, vol 2, p 232
* Welsh, The roots of segregation, p 14

Chanock, Law, custom and social order, p 15

Chanock, Law, custom and social order, p 13

59



elaborated by the first Secretary for Native Affairs, Theophilus Shepstone (1843-
1875), became known,*” was as much one of default as of design.

In essence, this meant relying on chiefs to continue exercising authority. Chiefly
office (and with it, the exercise of customary law), the keystone in the colonial
administrative edifice, was adapted by the Secretary for Native Affairs to suit the
terms of colonial rule. Firstly, he envisaged a distinctly subordinate role for
chiefs: 'the chief is...so to speak, a lieutenant, instead of a supreme chief,
obedient to the magistrate who is over him',*® and to the new 'Supreme Chief’,
the Lieutenant-Governor and his principal induna, as Shepstone liked to think of
himself.*® Secondly, by means of what Vilakazi termed a 'levelling effect’, each
chief, whether hereditary or appointed, heading a tiny chiefdom or a huge one,
was reduced to a status of 'equal’ subordination to the Secretary of Native
Affairs: each was, as it were, at the end of a wheel spoke, joined to the Secretary
at the hub. Some distinctions were noted, but more in terms of who was 'difficult’
and who not. Shepstone did not much like hereditary chiefs, for example: with
'their dangerous associations of ancient tradition’,”® he felt they were not as
malleable as appointed ones, deriving their authority rather more from ‘custom’
than from the colonial state. Hereditary chiefs far outnumbered appointed ones,

56 as opposed to nine in the early colonial period.>*

Thirdly, chiefs were stripped of some of the powers that officials believed they
had previously relied upon to enforce their will, but which were now considered
either 'repugnant’ or dangerous (often the same thing): 'smelling out' witches,

imposing capital punishment, removing followers to or receiving them from,

*" Since this account focuses on chiefs' reception and manipulation of colonial conditions, this is
not the place for a full account of ‘indirect rule' in Natal. The best recent contribution is Etherington
N 'The "Shepstone system" in the Colony of Natal and beyond its borders'. See also Welsh, The
roots of segregation, especially chapters 2-8 and 11

*® Mann R J Natal. A history and description of the colony (London, 1876), p 232

* See Shepstone, 'Answers to questions asked by H E The Lt Governor, 16 October 1863',
Shepstone Papers A96, volume 90

%0 Shepstone, quoted in Welsh, The roots of segregation, p 116

! Lambert, Betrayed trust, p 25
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another ‘tribe’ without permission, calling up regiments or celebrating the
ceremony of first fruits (again, without prior permission), communicating with
chiefs outside the colony, and hearing serious criminal cases. (Some of these
practices did in fact continue, in breach of the rules. Mghawe, for example, got
away with 'smelling out' one Magwana whom he considered responsible for the
death of his brother Macekeni in the 1890s.%?) In addition, chiefs had new tasks
to perform which did not seem likely to win popular favour, such as overseeing
the orderly payment of the hut tax, and meeting magistrates’ requisitions for

isibhalo labour.

Yet what chiefs were still permitted - or simply left - to do provided not only a
basis for creative, strong chiefly rule, but also ample raw material for the
ideological adornment of their position; they were among the first to realise that
‘political structures are not only systems of constraint but also fields of
opportunity'.53 Most obvious was plain financial reward. In all the judicial cases
that Mghawe heard, such as lobolo claims, marriage discords, garden disputes,
herbalists' claims for services rendered, defamation of character, breach of
agreements, and claims for damages arising out of stock wandering among
crops, plaintiffs had to pay him a fee beforehand. In addition, there were the
fines he imposed on wrongdoers. He was particularly heavy on brewers of
isitshimiyana, an intoxicating drink made from sugar byproducts such as treacle:

'Any man who makes it | eat his cattle up.”*

According to his son, Mandlakayise,
Mghawe fined even minor transgressions, such as being cheeky. 'As a rule, he
does not lose any opportunity of imposing fines on members of his tribe’,
commented one official.®> Fines were in all likelihood an important source of

revenue in maintaining his growing chiefly establishment.

52 Magwana's application to remove, 14 March 1891, 1/VLM 8/2

3 Lonsdale, 'States and social processes in Africa: a historiographical survey' in African Studies
Review 24, 1/3, 1981, p 141

*>* Mghawe, Evidence taken before the Natal Native Commission 1881, p 227

> Ndwedwe magistrate, 31 October 1905, SNA 1/1/329 (2844/1905)
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The system of customary law had an inbuilt deterrent against appeal, that is, it
contained a strong bias toward acceptance of the chief's decisions. Plaintiffs
could not bypass the chief by taking their complaints direct to Verulam -
magistrates would insist that they used the 'proper channels'. After the chief's
court, an appeal to the magistrate would cost another fee (initially five shillings,
raised to £1 in 1859 to the magistrate, on top of which there was little likelihood
- for the Qadi at least - of an altered outcome: 'my decision is always upheld by
the Magistrate’, Mghawe frankly admitted.>” As a result, very few Qadi cases
went on appeal. The first recorded, of Mtshitshiwa, who entered an action for six
head of cattle and their increase, was in 1862.>° There were many more from

small chiefdoms and appointed chiefs in Inanda.

Because officials (especially of the coercive kind, to enforce laws) were thin on
the ground, and operated in a preliterate context, the system relied more on
personal than bureaucratic rule, as in other parts of colonial Africa later on:
'native administration was best carried through "by personality rather than
Iegislation'",59 which suited chiefs very well. Messengers to and from chiefs and
magistrates were constantly criss-crossing the countryside, gleaning news and
information as they went. On the whole Mghawe was on good terms with
whoever was the incumbent resident magistrate at Verulam, 25 miles from his
viIIage.60 He gave them little cause for complaint; indeed, while his reign was
almost coterminous with colonial rule itself, magistrates came and went and he
thus acquired a reputation as a respected authority on customary law.
Moreover, if the need arose, it was comparatively easy for chiefs to get an
appointment with the SNA. As Mghawe put it, '[ijn the olden times Sir T

Shepstone would take his chair under the tree, and then after being heard, a

* Resolutions of a meeting of magistrates, 1859, SNA 1/1/9 (172/1859)

" Mghawe, Evidence taken before the Natal Native Commission 1881, p 223

*® 'Record of cases, Verulam, 1861-1865', case of Mtshitshiwa, 9 September 1862, 1/VLM 1/4/1/1.
It must be noted that the surviving magistrate's records for Inanda until the 1880s are scant and
scrappy, so can provide no more than a surface impression of actions and claims

% | onsdale, quoting A Kirk-Greene, in 'States and social processes in Africa’, p 149

% See Appendix 4 for a list of the magistrates of Inanda and Ndwedwe
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decision in the case was given, and it was finished'.®* All chiefs were required to
pay their respects at least once in person to the 'Supreme Chief' in the capital;
Mghawe and his retinue made the journey in 1861, and visited the capital on

several other occasions.

A clear example of how chiefs used colonial coordinates to calculate status was
in the matter of hut tax payments. Almost before the first African converts could
read their bibles, chiefs acquired special books which they soon adopted as a
cachet of their rank: books were not the symbolic preserve of the educated and
christianised only. It did not matter that chiefs were unable (in most cases) to
decipher the contents; they knew well enough what the coming of this particular
book meant. For these were hut tax receipt books, which only chiefs possessed,
since chiefs were reponsible for their peoples' due payment of the seven-shilling

tax (doubled in 1875), demanded annually after harvest from 1850.

As a dispute between Mghawe and one of his izinduna who wished for promotion
clearly demonstrated, having one's ‘own book' became part of the distinction of
chiefly status;*® by the same token, it was common for followers to indicate their
allegiance by declaring which chief they 'paid under'. Since all homestead heads
(bar those on privately owned land or Christian converts) had to pay the hut tax,
nearly everyone had to be 'under' one chief or another. Thus, hut tax insinuated
itself into the self-definition of 'chiefs' and '‘people’ in a way which helped to

bolster a strictly hierarchical sense of order.** Later on, bureaucratic demands

®1 Evidence taken before the Natal Native Affairs Commission, 1881, p 221

2 Gebuza informing Mghawe of Lt Governor's order, 16 May 1861, 1/VLM 1/4/1/1. On the
guestion of personal rule, Douglas Hay noted of eighteenth-century England that '[w]here authority
is embodied in direct personal relationships, men will often accept power, even enormous,
despotic power, when it comes from the "good King", the father of his people, who tempers justice
with mercy'. In Hay D et al Albion’s fatal tree. Crime and society in eighteenth-century England
(London, 1975), p 39. While colonial rule in Natal was hardly 'despotic' (and by now there was a
"good Queen"), this observation captures something of the ‘paternalistic authoritarian’ tendency
both of officials' dealings with chiefs and of chiefs' dealings with their followers.

63 Dispute between Mghawe and Mantingwana, July 1884, SNA 1/1/72 (344/1884)

%  Such a hierarchy was reinforced in more visible ways too, at the annual hut tax payment: it
became practice for the younger men from the chief’'s own homestead to pay first, so setting an
example to the rest of the chiefdom.
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and growing population size required that ‘'tribal' officials other than chiefs assist
in hut tax collections. Accordingly, several izinduna got their own books, a
criterion some used to press for improvements to their status: a threateningly
centrifugal force, as far as chiefs were concerned, which they were frequently
unable to counteract. Mghawe, for several reasons explored below, was more

successful than many in opposing such radiating tendencies.

The Marriage Law of 1869 presented similar opportunities to those offered by the
hut tax. By the late 1860s, lobolo disputes were beginning to clog magistrates’
courts as desperate plaintiffs sought to claim, or reclaim, large numbers of cattle.
Over the previous two decades, there had been a steep rise in the number of
cattle required to effect a marriage in Natal: whereas eight to ten head had been
the norm in the late 1840s, by the late 1860s, forty to fifty were required by
commoners and around one hundred for the daughters of chiefs.®® In addition,
there is some evidence that money was becoming a substitute for cattle: the
Inanda magistrate reported in 1859 that 'ten pounds sterling [is] the value of a
damsel of average attraction’, although he did not specify in which chiefdoms

exactly this transition was occurring.®

While the figures suggest growing material wealth and replenished herds, they
do not reveal the degree to which marriage was becoming an unattainable luxury
for those young men who could not assemble the required number of head: they
can not, in other words, portray the extent of differentiation occurring within Natal

chiefdoms.

Again, as in times of scarcity, promises rather than cattle were received by many
ordinary brides' fathers. And angry fathers were going to magistrates (when they
got no joy from chiefs) in a bid to extract their animals. In the early 1860s, the

vast majority of appeals in the Inanda magistrate's court were for the recovery of

% Welsh, The roots of segregation, p 68
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cattle, though few were from the Qadi.?” ltis possible that young Qadi men were
generally able to furnish the required number of beasts (or their monetary
equivalent) before the marriage and, under Mghawe's strict chiefly gaze, to
honour their pledges thereafter. Although there is no direct evidence, Mghawe
had probably set up a wide network of sisa relationships, that is, loaning out
cattle (and other stock) ‘to build up a patron-client relationship with poorer men’®®

by allowing them to use the chief’s cattle, as the Cunu chief Pakade did.

To an extent, the Marriage Law of 1869 benefited commoners, especially young
men, by capping the number of head fathers could receive for their daughters at
ten head. Yet the overall effect was to reinforce a rigid social scale: hereditary
chiefs could still demand unlimited numbers of cattle, while appointed ones could
ask a maximum of twenty.69 Moreover, the law opened up another category of
chiefly functionary, that of ‘official withess'. This was an officer who had to
attend all marriage ceremonies to ensure that young women were not being
married against their wills, and that the new £5 marriage fee (set at a high rate to
discourage polygyny, but discontinued in 1875) was collected and passed to the

government.

In terms of the legislation, brothers and sons of hereditary chiefs were permitted
a maximum of fifteen head for their daughters. Once the law was in place, chiefs
wasted no time in trying to secure the status of 'brother' or 'son' for deserving

official witnesses and izinduna who were not already so related by blood.

% |nanda magistrate's annual report, 1859, SNA 1/3/8 (214/1859). See also Atkins, The moon is
dead!, pp 31-32
®" 'Record of cases, Verulam, 1861-1865', 1/VLM 1/4/1/1. One issue which will tentatively be
explored in chapter 4, but which is relevant here, is to relate the type of judgements chiefs
delivered to their ages, or position in the 'developmental cycle': where chiefs were young, it could
be that they tilted in sympathy towards the needs and demands of their own generation, thereby
(possibly) coming into conflict with elders. Similarly, problems of controlling the younger
generation would have arisen most acutely when chiefs were themselves elderly. Of course one
would have to take into account countervailing tendencies also, such as the impressionability of
young chiefs by elders' counsels, and the issue raised here, namely, the 'line of cleavage'
between chiefs and commoners. This merely needs to be noted because in much of the literature
there is an assumption that chiefs are always elderly

Lambert, Betrayed trust, p 28
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Mghawe sent several such applications to the Inanda magistrate; they were
usually looked upon favourably. Thus the legislation provided another front upon
which the interests of chiefly echelons could advance, another instance of
constraint turned to opportunity, which will be explored in greater depth in the

following chapter.

Generally, even though chiefs were so necessary to colonial administration (or
more likely because of it), most officials regarded them with contempt. Whatever
officials thought, however, Africans themselves - especially chiefs - were very
keenly aware of distinctions in status between different chiefs, not only the
obvious ones such as whether hereditary or appointed, but also what degree of
legitimacy was attached to their claims over ancestral lands in the colony, the
size and location of their chiefdoms, their political astuteness, their success in

consolidating an elite around them, and so on.

Chiefs kept in close touch with one another. One of the most widespread and
absorbing subjects for communication was their marriage arrangements, and of
course those of their children. (Mghawe's marriage connections are discussed
below.) More political issues preoccupied them too: Mghawe consulted
Thetheleku, and probably others besides, before giving evidence to the 1881
Native Affairs Commission, for example. Magistrates were expected to submit
monthly returns to the SNA’s office of all the cases they heard between Africans.
It is evident from the SNA's comments and instructions on these returns that,
from very early on, he placed a premium on conformity, so that similar offences
across the colony should carry similar punishments. This is an indication not
only of how the poorly staffed SNA's office tried to apply laws more evenly but
also of how chiefs constantly communicated with each other to check on the
machinations of their local magistrates - and on the nature of each others’

judgements. Any disturbance in what they regarded as an acceptable pattern -

% Welsh, The roots of segregation, pp 82-83
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f° - was also quickly

such as the unwarranted elevation of some 'little' chie
registered in complaints to magistrates, indicating their familiarity with colony-

wide developments.

Hereditary chiefs, the most senior grouping among chiefs, 'hardly considered
themselves as being ruled' in the early days of colonial Natal. In the 1880s, they
still held sway over the majority of homesteads, nearly 64,000 huts, as opposed
to appointed chiefs' jurisdiction over 24,700.”* Mghawe, as a hereditary chief of
the largest chiefdom in his division, whose peoples' residency predated colonial
rule, occupied a prestigious niche among Natal chiefs, a position which became
more evident as he grew older and accumulated praiseworthy achievements,

some of which are celebrated in his izibongo, or praises (see appendix 1).

As a young chief, Mghawe, remembered as a ‘short, stockily built, dark skinned
man’’? exercised tight control over his people. Always 'punctilious over matters
of etiquette’, he did not allow followers to turn their backs on him when arriving at
or leaving his homestead or court. They would advance on their knees, singing
his praises. Mghawe maintained this ‘respectful approach' all through his life.”
Wherever he went, he was accompanied by a large mounted retinue; observers
like Lindley and Armstrong often spoke with envy of the quality of the horses.
His closest adviser was Madikane kaMlomowetole, of the same age cohort as
he.

Among his other duties, Madikane arranged several of Mghawe's marriages,”*
including that to Ntozethu, daughter of the hereditary Chief Pakade of the Cunu.

Pakade, a hereditary chief, had gathered around him remnants of various

© " For example, Mghawe objected vociferously to the appointment of Mfanefile Khuzwayo as

chief of the Amabedu, a ‘mere commoner’, as far as he was concerned. See SNA 1/1/296

$}497/1902). It is likely that this also indicates a division between hereditary and appointed chiefs.
Welsh, The roots of segregation, p 114

S Lugg H C Life under the Zulu spear (Pietermaritzburg, 1975), p 63

s Armstrong, 'Family reminiscences', KCM 25650

™ In many ways, Madikane's life story parallels Paulina Dlamini's, recounted in Serving two kings,

Ed S Bourquin (Durban and Pietermaritzburg, 1986). For Madikane, see chapter six below
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chiefdoms and welded them into the largest chiefdom in Natal, centred on the
Weenen district. He had marched with government troops against
Langalibalele's Hlubi in the late 1840s. Believing it would offer protection against
the Zulu kingdom, he requested a missionary in 1847, but the first missionaries,
from the Hermannsburg Missionary Society, only settled among the Cunu in

1856. Very few Cunu expressed an interest in them.”

Ntozethu was Mghawe's
principal wife and mother of his heir, Mandlakayise. There was a small hitch in
the arrangements when Nocolo, Pakade’s mat-bearer, allegedly made Ntozethu
ill in order to prevent the marriage, but Pakade 'smelt out' the wrongdoer - he
was in all likelihood receiving around one hundred cattle in lobolo - and the

union took place.”®

Unfortunately, there is almost no information on Mghawe's other marriages, of

1.7 Many, like that to Ntozethu, would have

which there were thirty two in al
been carefully effected in order to link the Qadi to other chiefdoms in the colony
S0 as to enhance its own chief's status, thereby also creating a kind of pantheon
of senior chiefdoms. Almost certainly he took brides from two other hereditary
chiefdoms: the Mpumuzi section of the Inadi chiefdom, based in the Zwartkop
location under Thetheleku, with whom he was on close terms,”® and
Langalibalele's Hlubi chiefdom: he was reputedly sympathetic to Langalibele's
cause in 1873. At least some of his children's marriages were arranged with
similar intent: his eldest daughter, Nomasonto, married the Khumalo chief
Bhulushe, and another daughter, Nokwendlala, married chief Manzini.”

Mghawe's was to become a large chiefly condominium indeed; he eventually had

" Russell, Natal, the land and its story (Durban, 1972), p 44; Welsh, The roots of segregation, pp
133 & 274; Marks, Reluctant rebellion, pp 317-8; Etherington, Preachers, peasants and politics, p
104

® Madikane in The James Stuart archive vol 2, pp 58-9

" Armstrong, 'Family reminiscences’

8 Meintjes, 'Edendale 1850-1906. A case study of rural transformation and class formation on an
African mission on Natal’, PhD Thesis (London, 1988), p 283. Thetheleku’s father, like Mghawe’s,
was killed in the battle against Dingane in 1838; he was an assessor at Langalibalele’s trial in
1874. Lambert, Betrayed trust, p 27

" SNA 1/1/261 (2336/1897)
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four homesteads to accommodate it, at Ekumanazeni, Ntungweni, Ekuteketeli

and KwaZini, all in the Umzinyathi valley.

Like several other chiefs, Mghawe maintained a system of regiments, of which
there were five among the Qadi by the 1880s.%° Organised according to age,
each displayed distinguishing feathers and skins. The chief called them up
periodically to learn songs and pay their respects. On these occasions, they
carried sticks and shields and engaged in mock fights - the real thing was
outlawed in the Colony. 'They arrange themselves in battle array as if they were
engaging an enemy’, Mghawe explained. ‘They never come to blows' - although
there might be disputes about the valour of each regiment, and the izinduna
might have to restrain excited warriors. Beer and milk were brought from all over
emaQadini - 'the place of the Qadi', for such occasions. The chief kept the
regiments two or three days before they dispersed to their homesteads. They
were also summoned for the most important festival of first fruits, where he 'laid
down the laws'. Assembling the regiments was one of the recognised means by
which chiefs tried to maintain control over scattered people;81 it was thus an
important ingredient in the making of Qadi identity, which in this, as in most
instances, depended far more on an ideology and practice of masculinity than on

women's roles within the polity.

In the early years, until land shortage caused tensions, Mghawe kept on
peaceable terms with his immediate neighbours, the Pepeta under Myekwa
(succeeded by Kamanga in 1879) and the Tshangase under Umguni
kaMtshiyana (succeeded by Rodoba as regent for Macebo in 1878). Both were

much smaller chiefdoms than the Qadi. The Tshangase, living in 361 huts by the

8 The information in this paragraph is drawn from Mghawe, Evidence taken before the Native
Affairs Commission 1881, p 230

8 Lambert J ‘African society in crisis, c1880-1910’ in Duminy and Guest (Eds), Natal and
Zululand from earliest times to 1910, p 374. Lambert holds (p 380) that by the 1880s, chiefs were
disbanding regiments because they could not feed them at gatherings. It is not clear how
extensive this disbandment was, however.
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late 1870s, were clustered at Tafamasi.® Having originally lived in the Thukela
valley near Krantzkop, the chief Umguni crossed into Natal about the same time
as Dabeka; Umguni reportedly had very few people with him until Dingane's
defeat by the Boers and Mpande in 1838, when more joined him on the

Umgeni.83 Whether they had any dealings with the Qadi at this time is unclear.

The Pepeta certainly did. Having been forced to flee from their ‘original place’84
by Shaka, they were living about Table Mountain, near Pietermaritzburg and
herding Boer cattle in the late 1830s. They were unsettled by conflicts between
the Boers and the British at Port Natal, apparently not knowing to whom they
ought to owe allegiance. Smartly, though, the Pepetas' principal induna, Mfino,
was one of the earliest to present himself at the English camp, with a gift of cattle
he had stolen from the Boers. The chief, Myekwa kaMajiya, then brought the
rest of the Pepeta closer to Durban; they settled around the Umzinyathi. They
were soon displaced by the Qadi. The Pepeta reluctantly moved some distance
away, to lands at Amatata.® Mghawe's version of their movements in Natal was
that the new Volksraad in Pietermaritzburg forced them to move, and chief
Myekwa approached Madlukana, the Qadi regent, for assistance. He agreed to
help the Pepeta, but withdrew his protection when the British took control of
Natal. Myekwa, discomforted by this turn of events, claimed, '"You have have
1 86

protected me; | want to dwell near you'.”™> Whichever most closely approximated

events, relations between the two chiefdoms were tense thereafter.

What emerges is that a hierarchy of better-endowed and under-resourced, more

and less influential, chiefs was emerging out of the shockwaves of dislocation

% |nanda Magistrate to SNA, 3 September 1878, SNA 1/1/31 (1140/1878)

% Bird, Annals of Natal vol 1, p 133; Maziyana in The James Stuart archive vol 2, p 268

84 Shepstone recorded the Pepeta as having ‘ancient residence’ near the Upiso mountain on the
Inadi river, a tributary of the Thukela. After Shaka attacked them, the chiefdom split up, to be
reunited in Natal along the Umgeni near Table Mountain. See Bird, Annals of Natal vol 1, p 134
% Statements by Pepeta informants to W G Campbell, 11 November 1885, SNA 1/1/88 (801/85)
% M Edwards to SNA, 6 August 1886, SNA 1/1/91 (597/1886). This account accords in most
respects with that given by the 'Pepeta tribe' to the Inanda magistrate, in SNA 1/1/88 (801/1885),
and by Mr F Gijima, a Qadi induna living at Amatata: interview by H Hughes and S Nkomo,
Amatata, 20 October 1988
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when the British arrived. As a result of relations of power (and powerlessness)
between chiefdoms, weaker chiefdoms had been forced onto poorer lands and
were subsequently more tightly trapped by colonial land policy. The 1846-7
Locations Commission, including Shepstone (who dominated it) and Lindley (a
strong supporter of his) set out a series of sprawling locations, ten of which were
eventually gazetted. They were most undesirable from an agricultural point of
view;®” some of the inhabitants, like the Pepeta, and also the Ngcolosi deeper in
the location, had been consigned this land by stronger chiefs even before the

location boundaries were drawn around them.®®

Demarcated in 1847, the 300 square mile Inanda location, to which most
Africans living between the Umgeni and the Umdbhloti rivers were to be confined,
all fell into the so-called rugged belt. Land rose to an altitude of about 3,000
feet, with a relative relief (or degree of ruggedness) of 500 to 2,000 feet.®
Although the soil was capable of supporting staple crops, the numerous steep
inclines made cultivation in many parts extremely difficult, compounded by a
markedly lower rainfall which was badly distributed and tended to fall in heavy

storms, so exacerbating erosion on precipitous, exposed slopes.90

This was, in
sum, ‘one of the most utterly confused and broken regions it has been my lot to
witness. The hills in this basin are all one height but they are so tossed, riven,

1 Preston-

cut, cleft, rolled and distorted, that the place seems like chaos...”
Whyte and Sibisi note that this topography has created ‘a residential distribution

which consists typically of numerous small clusters of homesteads which are

87 They were also neglected: the commission's recommendations as to what should occur within

each location,an adequate number of magistrates to introduce Roman-Dutch law, provision of

industrial schools to train Africans in the skills they could contribute to colonial development and

agricultural assistance, were never implemented.

% On the Ngcolosi background, see 1/NWE 3/1/1, Memo of 22 October 1894. In virtually every

work on colonial Natal, Shepstone is credited with single-handedly 'cajoling' the colony's Africans

into the locations. Yet details of exactly how many were persuaded to move, how the move was

effected, and other such details, remain shrouded in mystery. One wonders whether this portrayal

of 'Shepstone as shepherd' is mostly a myth whose time for debunking is overdue. No more than

half of Natal's African population ever lived in the locations: see Welsh, The roots of segregation,
179.

Eg Burrows H R (Ed) Archaeology and natural resources of Natal, p 40

% pentzJ A An agro-ecological survey of Natal, p 5
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largely isolated from each other by valleys, streams and the heights of ridges'.92

Here, it was quite impossible to arrange gardens and grazing ground close to
homesteads.*? By the turn of the century, the small patches of richer soil in this
generally inhospitable environment had become the focus of bitter disputes and
witchcraft allegations.94 Later, to those who did not have to make a living from

it, this area become known as the scenically beautiful Valley of a Thousand Hills.

The location incorporated not only chiefdoms such as the Pepeta and
Tshangase, various sections of Nyuswa, Ngcolosi, Ngongoma, Wosiyana and
several other smaller ones, but also some Qadi homesteads higher up the
Umzinyathi; young Qadi men ready to establish their own homesteads and new
followers were mostly placed inside the location from then on. This was partly
because of space constraints - less arable land was all that was available - but
also because in 1856, the Qadi area was officially demarcated as a mission
reserve of the American Board's Zulu Mission. Although the chief was not able
to place new followers on it - this was the prerogative of the missionary in
charge, though he routinely consulted the chief - he probably regarded the
missionary's 'gate keeping' responsibility as something of a protection for those
already established in homesteads on the reserve. (The implications of living on

a mission reserve are more fully explored in part 3.)

Where Mghawe differed from most other hereditary chiefs was that in his pursuit
of effective authority, he not only relied upon ‘'tradition' and essentially retributive
measures but made efforts to secure tangible benefits for his followers: chiefly
success had some 'trickle down' effect, in that he organised the reallocation of
some resources, largely derived from commoners in the first place, in the

broader interest. He thereby retained a higher degree of legitimacy than was

LA lady, Life at Natal a hundred years ago, p 126

9 Preston-Whyte E and H Sibisi 'Ethnographic oddity or ecological sense? Nyuswa descent
groups and land allocation' in African Studies 34, 4 1975, p 286

® Report of Surveyor-General, 16 September 1861, SNA 1/1/11 (116/1861)

% Mbatha M B ‘Migrant labour and its effects on tribal and family life among the Nyuswa of
Botha's Hill', p 2
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probably the case in chiefdoms whose leadership was perceived as ineffectual in
dealing with their followers' most pressing needs, partly because they did not

possess a decent resource base to begin with.

By the 1870s, Mghawe rightly saw that land shortage would soon seriously upset
relations both within the chiefdom and with its neighbours. Consequently, he
began exploring the possibility of buying land on behalf of the chiefdom, on
which he and his close circle could allocate sites without reference either to
magistrate or missionary. As the present chief, Mzonjani Ngcobo put it, 'the land
we were living on was not ours...to have that farm would be security’.”®> Mghawe
turned to Bishop Colenso, to whom he had probably been introduced by Daniel
Lindley. In late 1875, Colenso located a possible purchase: a farm called
Nooitgedacht of just over 9,000 acres, on the south bank of the Unkomanzi river,

west of Pietermaritzburg.*°

Situated some 115 miles from the Umzinyathi valley, this midland farm suited the
Qadi chief very well. In the cattle ranching belt, it was good land for herding,
would support a large number of homesteads, was close to markets in
Pietermaritzburg and also to one of his main allies, Thetheleku. The money to
buy it was raised largely from a 'tribal levy’, which dated from this time.%” Al
Qadi, including the smaller, scattered sections, were expected to contribute
towards the total amount of £1,863.16.9,® £1,000 of which was lent by Bishop
Colenso himself. The property was bonded as security for repayment of the
loan, which had to be completed within ten years. The land was transferred to

Mghawe in trust in February 1878; the loan, plus interest, was paid off by late

% Chief Mzonjani Ngcobo, interviewed by Mandla Ngcobo, Inanda, 20 April 1992.

% Colenso to Colonial Secretary, 18 January 1876, SNA 1/1/29 (872/1877)

" "Report on Nooitgedacht', 14 December 1948, CNC Box 127 (22/154); Chief Mzonjani Ngcobo,
interviewed by Mandla Ngcobo 20 April, 1992

% Deed of transfer, copy in CNC Box 127 (22/154)
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1881.%° An annual quit-rent was payable, intended to met by the continued

operation of the ‘tribal levy’.

In terms of the Deed of Transfer, the farm was ceded to Mghawe and his heirs
on behalf of the Qadi. A Board of Management, whose members were listed in
a schedule attached to the Deed, was to oversee its affairs. These names
represented virtually the entire inner circle of the chiefdom: several of Mghawe's
senior relatives, such as Mankanyana, a son of Mpunzi kaDube, most of
Mghawe's brothers, senior among whom were Sicoco, Macekeni, Tongwe and
Bambai,"® his older sons, such as Hawana, counsellors inherited from his father
like Hlomendlini, Mlomowetole and Mzungulu, and his own appointees, such as

101

Madikane, Mlibo and Ukakonina (James Dube). Structures such as this also

helped to integrate the smaller sections of Qadi into the central affairs of the

chiefdom: all the sections were represented.*?

3

For example, Mlibo was induna

of the Qadi near the Tongati River,'® and Mankanyana of another isolated

portion in the location, near the source of the Umzinyathi.104

The Qadi (or probably the chief and his advisors) called the farm Incwadi, 'the
book’, indicating their sense of the potency of the written word. Approximately
twenty homesteads trekked there from Inanda in 1878, to be followed shortly
after by another forty or so. By mid-1878, the Inanda Qadi had been reduced by
282 huts, or about a quarter of their total, thus easing pressure on land there.'*®
The Board of Management appointed Mghawe's brother Sicoco as induna over

Incwadi. There were white sitting tenants on portions of the farm, whom

% Hathorn Mason and Churchill to H E Colenso, 8 September 1893, in Colenso Papers A204
$29), Letters July-December 1893

% Relationships to Mghawe gleaned from following documents: SNA 1/1/131 (1158/1890);
1/1/139 (340/1891); 1/1/142 (730/1891); 1/1/119 (1003/1889)

191 This schedule must have been drawn up prior to James Dube's death in 1877, even though it
is dated 1878

192 Mandla Ngcobo, 'Private land purchase and tribal security in Natal: the case of the Qadi and
Nooitgedacht farm, 1878-1948', p 4

193 SNA 1/1/148 (1230/1891)

0% 1VLM 3/2/6

195 campbell to SNA, 2 July 1878, SNA 1/1/30 (798/1878)
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Mghawe allowed to remain as long as they paid their rents to the new owners.*

It is not known what became of them.

Because of their relatively favourable position with regard to land and cattle, and
the growing prestige of their chief, the Qadi was a sought-after chiefdom to which
homestead heads lacking a suitable affiliation might attach themselves. Mghawe

himself recounted an early case of this process of becoming Qadi:

[When] the Dutch were owners of Natal, Matingwana was then big and influential amongst
us. When the English took possession...Matingwana went to fetch Manzini who was an
old chief of his people...living with Umnini. [Manzini] had no territory and was brought to
me, when | had become chief of my tribe. At Matingwana's request | gave Manzini a place
to live on. Then Matingwana had some disagreements with Manzini and left and joined
my tribe. | placed [him] where he lives nhow, on the Umhloti [i.e. in the Inanda Iocation].107

To have been approached with a request to house a chief (and presumably
some of his followers) and moreover to have been in a position to oblige, is an
indication of the respect which Mghawe was able to accrue for himself; the
changing loyalty of a 'big and influential' broker, Matingwana, is another. As land
shortage came to be felt, however, Mghawe was quite happy to have both
magistrate and missionary discouraging resettlement of homesteads into
emaQadini. The Incwadi people were protected too; the problems of amazosha -

unwanted newcomers - only arose there in the 1940s.

1% Mghawe, Evidence taken before the Natal Native Commission 1881, p 225

197 Mghawe's account, in SNA 1/1/72 (344/1894)
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Chapter 4. ‘We do not dwell in peace in this land’": maintaining the
chiefdom, 1880s to 1906

As pressures on Africans all over southern Africa became increasingly complex
from the 1880s,? three broad themes concerning the way he ruled his chiefdom
were to thread their way through the remainder of Mghawe’s life: growing
distance from colonial officials, divisions within Qadi society, and open hostility to
neighbours. In the wake of the Anglo-Zulu war, Mghawe, always restlessly in
search of more land, made several attempts - each one thwarted by officials - to
move the chiefdom back to Zululand. Frustrations mounted, culminating in a
fatal faction fight with the Tshangase in 1891. After this incident and its
immediate consequences, which coincided with growing government severity
towards Africans and a series of ecological disasters, Mghawe’s relations with
officialdom deteriorated. He became ‘intemperate’ (probably exacerbated by ill
health), and openly challenged what he saw as oppressive policies. It may be
that his stance amounted to no more than ‘trifing with government’, as one
official called it,*> as in the end he usually gave in and complied with the law.
Nevertheless, even token resistance could help to heal some of the splits within

the chiefdom, notably concerning its younger members.

With colonial officials doing their utmost to foment a war with the Zulu king, most
Natal chiefs responded well to the call for African troops in late 1878. Mghawe,
who confidently predicted that rumours of an imminent Zulu invasion after the
defeat at Isandhlwana were completely unfounded,* enthusiastically assembled

four hundred of his men for service in the 5™ Battalion of the Natal Native Corps.

1

) Mghawe, Evidence taken before the Native Affairs Commission, 1881, p 220

For an overview, see Marks S ‘Southern Africa 1867-1886’ and ‘Southern and Central Africa
1886-1910" in Fage J D and R Oliver (Eds) The Cambridge history of Africa vol 6 (Cambridge,
1985), chapters 7 and 8

® Ndwedwe magistrate, 23 November 1905, SNA 1/1/329 (2844/1905)

* Confidential report, Inanda magistrate to SNA, 7 February 1879, SNA 1/1/31 (4402/1879)
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He and his brother Macekeni were among its ‘Native Officers’.” Several other
Natal chiefs joined their men in the field too, among them Thetheleku.® Whatever
their reasons, whether to settle old scores or in the hope of future favours,’ they
were to get little by way of recognition or reward from their colonial masters.
Even while they were fighting, the Inanda magistrate hoped that the hut tax
collection could be delayed due to disruptions caused by men being away; the

SNA refused to countenance any such concession.®

From the 1880s onwards, and especially after Responsible Government in 1893,
policy towards Africans in Natal shifted, as the white population grew and the
colony hitched itself to the economic transformation wrought by mineral
extraction beyond the Drakensberg. The Department of Native Affairs put much
more effort into controlling the movement, settlement and conduct of Africans, in
rural areas as well as towns. Yet chiefly authority was not eroded quite as
extensively as some observers have claimed.” For example, the Native
Administration Act, passed just after Shepstone’s retirement from office in 1875,
was intended to curtail chiefly power by removing all criminal cases from chiefs’
courts, and enjoining chiefs to report all civil proceedings to the magistrate. Yet
older, well-established hereditary chiefs such as Mghawe, continued much as

before.°

Again, after 1869, chiefs were paid officials of government. Their salaries were
not large, however: it has been suggested that the petty sums, some as low as

£6 a year, were a strong sign that chiefs increasingly derived their ‘breath’ from

® |nanda magistrate, 31 December 1878, 1/VLM 3/2/1
® Circular from SNA to Magistrates, 24 October 1879, SNA 1/1/35 (895/1879)
! Though chiefs were paid £5 per month plus four pounds of meat and one and a half pounds of
mielie meal in rations a day, (Meintjes, ‘Edendale, 1850-1906’, p 373) this was unlikely to have
Elayed a part in decisions to enlist.

Correspondence between Inanda magistrate and SNA, March 1879, SNA 1/1/33 (484/1879)

For example, ‘in the years [after the Anglo-Zulu war], the remaining powers of the chiefs were
to be whittled away until by the end of the century they retained little authority over their subjects.’
Lambert, Betrayed trust, p 35
19 SNA 1/1/210. According to Lambert, many chiefs disregarded the new instructions. 'Africans
in Natal, 1880-1899', p 21.
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government, as Theophilus Shepstone put it, rather than from their people.11
This is possibly to attach too much importance to the actual amounts. More
important was, firstly, the acknowledgement, to which chiefs themselves were
sensitive, that they were performing functions vital to the administration of the
colony, and secondly, the ranking: Mghawe’s annual payment of £30, plus an ad
hominem amount of £10, was the most that any chief could earn. When
requesting a rise in 1886, he made it quite clear that he was aware of the pay
scales for chiefs throughout the colony and thought he should be entitled to more
than he was currently earning, on the grounds that he was a chief ‘of higher
standing’ than certain others on his notch.”® This suggests that chiefs were
keenly aware of how officials viewed them, as well as constantly comparing their
status.  Mqghawe’s salary, then, confirmed his seniority rather than his
subservience. Once again, chiefs were evolving their own concepts of rank out

of the material which officialdom unwittingly, as well as wittingly, supplied.

Chiefs and their own functionaries kept as close a watch on government policy
towards Africans as officials were keeping on them. A location supervisor,
Thomas Fayle, was appointed to Inanda in 1889, to report on life in the
location;*® as he travelled about with his ubiquitous notebook, he was largely
unaware that he was as much a source of information to chiefs as to the SNA,
for whose information he filed a weekly diary.** Mghawe occasionally asked
Fayle to deliberate in minor disputes which the chief would normally have seen
to himself. This was not so much a sign of weakness or dependence on

Mqghawe’s part, as a method of incorporating Fayle as his functionary, of

1 Welsh, The roots of segregation, p 125. Berman makes a similar point in connection with the

salaries paid to chiefs in Kenya: although the variations in rates were much wider there, even the
highest, he notes, ‘would still have been inadequate for a chief to meet the demands of
maintaining his own household and network of followers.” Control and crisis in colonial Kenya, p
249 fn 36, also p 212

% |Inanda magistrate, 26 February 1886, 1/VLM 3/2/4

¥ List of duties of supervisor, 29 August 1889, and appointment of supervisor of Inanda location,
21 January 1889, SNA 1/1/114 (452/1889)

4 Fayle was one of only four supervisors of locations appointed in the late 1880s. In 1893, he
was transferred to Zwartkop location. By then, he was the only remaining supervisor; he was not
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asserting a ‘proper’ political hierarchy in his part of the location, in the same way

that he was to do with the missionaries.

Always defensive of arrangements which they felt suited their interests, Mghawe
and certain other chiefs complained vociferously when they heard that an
Administrator of Native Law (ANL) was to be appointed to the location in 1890.
They were resentful of being shunted away from the local seat of power at
Verulam, since they were fully aware that the ANL was subordinate to a
magistrate.  Again, provision had been made in 1875 for the codification of
customary law; when the first proper Code was enacted in the early 1890s, ™
Mghawe’s senior counsellors and izinduna showed themselves to be acquainted
with all its clauses even before it took effect.’® The Qadi chief was often more
familiar with regulations than the Secretary (Minister from 1893) for Native Affairs
himself: when in 1905 the Minister, H D Winter, flatly denied Mghawe’s
exasperated claim that for years chiefs had had to make a written deposition to a
magistrate before they were permitted to make an appointment with SNA, his
under-secretary Samuelson was obliged to take Winter aside to inform him that

Mghawe was correct.’

This example also suggests that chiefs felt that greater bureaucratisation led to
an unfortunate distancing from government, contrary to the personal nature of
communication they had previously enjoyed. Yet chiefs did not merely protest:
they made use of the expanding bureaucracy to entrench their positions and
enhance their prestige. Closer delimitation of magisterial districts meant that
dispersed chiefdoms had to relate to ever more magistrates or Administrators of

Native Law (ANLS); by the 1900s, for instance, the Qadi were spread over seven

replaced in Inanda. His diaries are a rich source of information and detail about social

relationships and practices among the chiefdoms of Inanda.

® A very unsatisfactory and sketchy Code was enacted in 1878, but was so brief that it could

hardly be said to encapsulate the tenets of customary law. See Welsh, The roots of segregation,
166

Pﬁ Fayle's diary, 29 August 1891, SNA 1/1/146 (1006/1891)

" samuelson, Evidence taken before the Natal Native Affairs Commission 1906-1907, p 484
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magisterial districts.’®  This in turn provided chiefs with ample possibilities to
place individuals in official positions, so as to advance the material and political
standing of trusted lieutenants. Each ‘tribe’, or section of it if located away from
the main body, had to have two official withesses (more if size warranted) to
preside over marriage ceremonies. Likewise, larger and/or scattered chiefdoms
increasingly required district headmen to exercise authority on the chief’s behalf.
Colonial administrators would have preferred discreet ‘tribes’ which fitted neatly
inside magisterial boundaries, but accepted existing arrangements as a

necessary inconvenience.

Chiefs frequently applied to local magistrates for the appointment of new
izinduna, much to the irritation of those who could not see the point of more
chiefly functionaries. In essence, such appointments had become part of a
chiefly reward system, since izinduna could ask a higher number of cattle for
their daughters than the commoners’ stipulated ten head. Mqghawe, heading a
chiefdom that was both large and scattered, employed this form of advancement
wherever the opportunity arose. For example, he requested that his brother
Bambai be appointed an official witness specifically for the purpose of asking
fifteen head for his daughter19 and that Mrabula, a junior induna, be appointed
district headman over the Qadi around the source of the Umzinyathi for the same
purpose.” He wanted Dulinike Zibaya to be an extra official witness among the
Maphumulo Qadi, where Tulumana was district headman and Ntshingwayo
already an official witness. On this occasion (one of the only such), Mghawe
failed to secure the appointment.21 Higher up the scale, he applied for both

Tulumana and his brother Sicoco, in charge of Incwadi, to be accorded the

¥ The Umzinyathi valley by then was in the Ndwedwe district (which entirely consisted of the

location) and the Qadi farm was in the Impendhle district. Others were in the Inanda (mostly on
private land), Camperdown (those who had moved with Madlukana), Maphumulo, Lower Tugela
(between the Mona and Tongati streams) and New Hanover (at the source of the Umzinyathi)
districts. The new magisterial districts were delimited in 1894

ANL to Inanda magistrate, 11 February 1891, 1/NWE Add 1/3. Brothers of chiefs were
supposedly allowed to get fifteen head anyway; it is unclear why Mghawe felt this extra step
necessary.
2% ANL to Inanda magistrate, 4 March 1892, 1/NWE 145/1892
1 SNA 1/1/209 (1282/1895)
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status of full chiefs so that they could get twenty head for their daughters.22 No
wonder that colonial Natal became, as Vilakazi called it, ‘a land of izinduna’.*® It

was made so by politic chiefs as much as by pragmatic officials.

There was of course a danger to chiefs that izinduna on their way up the ladder
of rank might hive off to become chiefs themselves; while this could well have
been occurring in chiefdoms where leaders lacked legitimacy, it does not seem
to have been so in the Qadi chiefdom (with the possible exception of Macekeni,
discussed below). Instead, there was more benefit to be gained by retaining
affiliation to a highly esteemed parent body: the sense of identity among the elite
was strong, as would be revealed in the months succeeding Mghawe’s death in
1906 (see chapter 9).

Until the end of the 1880s, the Qadi continued to have reasonably adequate
material resources. Though population density was actually greater on the
mission reserve than in the location - approximately six acres per person in the
reserve as against 10.2 in the location in the mid-1890s** - the land there was
better able to cope with the strain. By 1890, just over eight hundred ploughs
were in use in the Inanda location, the majority of which were used in the Qadi
area,” and through the 1880s, harvests of maize, sorghum and vegetables
were good. The Qadi were singularly fortunate in their proximity to the Inanda
mission station, for the road which ran from it to the nearest rail head at Duff's
Road, ‘safe and quite passable for all vehicles’, was the only one serving

6

Africans in the entire location.”® Even then, the part which dipped down into the

Umzinyathi valley was in a state of disrepair; the further up the valley that

27

people were located, the more difficult it was to reach markets.”" This road was

finally repaired only in 1890, to enable easier access for the new Administrator of

* On Tulumana, see SNA 1/1/209 (5444/1985); on Sicoco SNA 1/1/180 (41/1894). Both were
a;npointed chiefs under Section 4 of Act 13, 1894

% Vilakazi, 'A reserve from within' in African Studies 16, 1956, p 94

24 Compiled from Blue Books on Native Affairs, 1894 and 1895.

> Magistrate's annual report 1890, SNA 1/1/129 (868/1890)

% Report of road inspector to Colonial Engineer, 4 June 1889, SNA 1/1/113 (1002/1889)
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Native Law, based at Tafamasi (one of the reasons why some smaller chiefdoms

in the location tolerated his arrival).

Because hut tax could on the whole be met from sale of cereal surpluses, young
men could remain at their fathers’ homesteads instead of being sent out to work
for cash. In most years, the Qadi were prompt and reportedly ‘cheerful’ in their
hut tax payments, although also constantly enquired when the government
intended giving them respite. Proceeds from the harvest were also used to buy

cattle: ‘no sale takes place unless for cattle’, reported Fayle.28

Despite relative agrarian security, at least up until the mid-1890s, however, there
were several developments that chiefs did not like: as Mghawe put it in his
opening statement to the 1881 Native Affairs Commission, ‘We do not dwell in
peace in this land’.*® While there continued to be opportunities to manipulate
colonial policy to their needs, chiefs also realised that the various rising
challenges to their authority from within were the backwash of that same policy.
All over the location and mission reserve, there was overcrowding, with ‘kraals
and gardens every few hundred yards’,30 caused by natural increase as well as
by the advent of newcomers who had been displaced from private lands
(discussed in chapter 8). People were no longer allowed to hunt freely for game
(although those who continued to keep dogs for the purpose still had to pay dog
tax, another source of deep-seated bitterness), nor could they easily collect

building wood, for which there was now a charge.

In Inanda alone by the 1890s, Mghawe presided over approximately five hundred
homesteads, or 1449 huts housing about five thousand people. The Qadi
constituted one quarter of the population of the Inanda location; the next largest

chiefdom was the Nyuswa under Deliweyo (about 3,500 people) and the

" Report of Inanda magistrate, 30 May 1889, SNA 1/1/115 (574/1889)

8 Fayle's diary, 14 December 1889, SNA 1/1/121 (1382/1889). See also Welsh, The roots of
segregation, p 187

2 Mghawe, Evidence taken before the Natal Native Commission 1881, p 220
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Tshangase, with just over two thousand.** Well over half the Qadi homesteads
were now in the location, rather than on the mission reserve.* Nearly half of the
Qadi - another 1433 huts, or roughly five hundred homesteads - were scattered
over the Qadi farm (367 huts), Maphumulo (457 huts), Umgeni (256 huts),

Lower Tugela (98) and private farms in Inanda (255).?’3

One sign of pressure was in the composition of homesteads, which according to
contemporary observers, consisted of far fewer huts than had been the case
forty or fifty years before. A sample survey carried out in 1891 revealed the

following information on the Qadi:

% Report of Inanda magistrate, 30 May 1889, SNA 1/1/115 (574/1889)

%1 Inanda magistrate's annual report, 1889-1890, SNA 1/1/129 (868/1890)

%2 Report on hut tax collection, 1896, SNA 1/1/223 (930/1896)

% Extract from Blue Book on Native Affairs 1897, in SNA 1/1/246 (1036/1897)
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6 Qadi homestead size and composition, 1891

Homestead head No of huts Total no of people Composition of people

Gogiya 2 7

Mbonjeni 2 13

Mamvokwe 6 18

Tumbela 4 15

Ncwabana 6 29

Zinyo 10 29

Zimema 6 19

Nozibindi 3 11 1:m,f, 4c
2:m, f, 1c
3:w, h

Gojo 1 3 1. m,f, 1c

Mgodi 2 8 1:m,f, 2c
2:m, 3c

Bangambi 5 1:m, f, 3c

Nagayingana 4 13 1.m,3c
2:m, 3c
4:m, 2c
4:m, 1c

Mbulwana 2 8 1:m, 4c
2:3c

Note: No breakdown was given for the first seven homesteads; for the rest, m = mother, f = father,

¢ = child/ren, w = wife, h = husband

Source: Extracted from survey by ANL Tafamasi and Inanda Magistrate, SNA 1/1/144 (858/1891)

It is difficult to draw conclusions from this limited information, which is probably

not as accurate as enumerators would have liked, due to the intense suspicion

with which the exercise was received. However, the marked tendency to smaller

numbers of huts, even in homesteads that were clearly not new, indicated a low

occurrence of polygyny and would support the findings of others that ‘increasing

pressures on rural society have led to...a fall in the size of settlement groups’.

y 34

% Marks and Rathbone, 'The history of the family in Africa: introduction’ In Journal of African

History 24, 1983, p 158
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As Preston-Whyte and Sibisi have also shown, the topography of the location

had itself necessitated demographic adaptations.35

Mghawe knew that Qadi land would sooner or later be exhausted by people and
animals; to retain respect he would have to continue efforts to acquire more, as
he had done with Incwadi. Through the 1880s, his belief grew that the solution
to land pressure was to remove the entire chiefdom back to Zululand. Perhaps
he had other reasons too, for he told the Inanda magistrate that ‘he and his
people really belong to the Zulu country and his father died there fighting’.36 He
sent a deputation of senior izinduna in 1886, to request land in the Nkandhla
district, but the Resident Commissioner, Melmoth Osborn, told them there was

no room for them.*’

The following year, Mghawe himself embarked upon the same mission; he told
the SNA on his return that the land he wanted had been taken by John Dunn.*
He did not give up, but another journey north in late 1890 was just as fruitless.
On this occasion, he reportedly told Malimate (Osborn), ‘I have never disobeyed
the government in any way; | have always tried to do my duty to the best of my
ability. And tomorrow if | were called upon to put down a rebellion in any part, |

would not be the last in the field.”®

His declaration of loyalty fell on deaf ears;
although he simmered with resentment thereafter, he never gave up hope of

moving back to Zululand.*

As much a sign of his displeasure as of agricultural conditions, Mghawe
complained to the government that there was famine among his people in the

‘hungry months’ of 1890-1. There was indeed a partial maize crop failure,

% See Preston-Whyte and Sibisi, 'Ethnographic oddity or ecological sense?’
Mghawe's conversation with Inanda magistrate, SNA 17 December 1890, SNA 1/1/131
571138/1890)
Osborn to SNA, 20 November 1890, SNA 1/1/131 (1138/1890)
% Memo from SNA, 1 October 1890, SNA 1/1/131 (1138/1890)
¥ Fayle's diary, 21 February, 1891, SNA 1/1/138 (233/1891)
0 Fayle's diary, 7 May 1892, SNA 1/1/156 (502/1892)
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affecting homesteads down near the Umgeni. Even there, however, a few
homesteads, such as Nondhlilewana’s and Nongena'’s, still had healthy fields of

maize, and most had some sorghum and sweet potatoes.41

The Qadi response
to the maize shortfall was to plant less of it and more sorghum in the following
season; their ‘hungry months’ until that crop ripened in March 1891 were
particularly hungry; there were reports of food scarcity by January.** The
magistrate hoped that these shortages would see more Qadi men going out to
earn wages, although by the following year the crops had all recovered to their

normally expected levels.*?

There were other signs of stress. Mghawe’s brother Macekeni was also his
principal induna, and as such had his own court to try cases on the chief’s
behalf, as was the situation throughout the colony. In the early 1890s, he
attempted to mount a challenge to Mghawe’s position. Perhaps he was
exploiting the distinction between location and mission reserve; certainly the
Qadi in the location were facing more acute pressures than their reserve
counterparts (discussed below), and he was based at the KwaZini homestead,
situated in the location.** Fayle reported that he ‘is much liked by the natives in
the neighbourhood of his kraal, who one and all address him as Inkosi, or

Umntwana wenkosi (Chief or Child of the chief).*®

Perhaps there was also an element of competition for control of regiments:
groups of young men from KwaZini and Ekumanazeni had on several occasions
in the previous months nearly come to blows.*® One Umtshima caught with a

gun for which he had no licence claimed Macekeni had given it to him.*’

*1 Report by Inanda magistrate, 12 March 1890, SNA 1/1/123 (322/1890)

2 Fayle's diary, 17 January 1891, SNA 1/1/137 (94/1891)

*® Fayle's diary, 5 March 1892, SNA 1/1/153 271/1892)

* Fayle's diary, 19 March 1892, SNA 1/1/154 (328/1892)

> Fayle's diary, 21 March 1891, SNA 1/1/139 (340/1891)

* Fayle's diary, 21 February 1891, SNA 1/1/138 (233/1891)

*” ANL to Inanda magistrate, 8 December 1890, SNA 1/1/134 (1478/1890). Mghawe would have
been very sensitive to such an occurrence, having been refused permission himself to carry a gun
in 1881. In all, there were forty two guns were in Qadi possession. They were confiscated on the
death of the owner
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Mqghawe, determined to nip a potential revolt in the bud, called a ‘tribal gathering’
to discuss the matter. He told the assembly, ‘The government know Umghawe
only as chief of the Amaqgadi, and | am young enough yet to keep my position,

y 48

and intend doing so’.™ Events were soon to overtake the dispute between them

and secure Mghawe’s position.

Another division pressing on Mghawe’s attention was a growing one between
young and old. As Mghawe became older - by the time of the Anglo-Zulu war,
he was in his fifties - he had to confront the fact that younger people were facing
problems which his own generation did not necessarily feel or perceive in the
same manner, were dealing with the world in ways which were often at odds with
his approach, and had ways of bypassing his authority, by removing to farms,
towns, or missionaries, or appealing to alternative authorities. As Lonsdale has
observed, ‘growing bitterness between the generations was one of the most
fundamental consequences of alien rule, as the access of the young to wages

and education made futile the wisdom of the old.’*°

There had been a small manifestation of youthful protest during the war, when it
was evident that Mghawe’s willingness to fight was not as strongly felt by some
in the lower echelons of Qadi society. In April and May 1879, 34 Qadi men had
deserted; the commandant of the 5™ Battalion noted in an exasperated tone that
‘desertion is so frequent that strong measures are become necessary to stop it’,
but did not specify what these measures were.”® In the same way that the
children of the first Christian converts had failed to inherit the zeal of their
parents, these foot soldiers did not harbour the same hostility to the Zulu king as
their parents felt. Younger men who had mostly been born in the colony enjoyed
comparative peace and stability, and had most probably volunteered more out of

loyalty to their chief than out of enthusiasm to engage an old enemy. After all,

*® Fayle's diary, 21 February 1891, SNA 1/1/138 (233/1891)

%9 Lonsdale J ‘The politics of conquest in Western Kenya 1894-1908’ in Berman and Lonsdale,
Unhappy valley, p 56

% Memo from Commandant Nettleton, 14 June, 1879, 1/VLM 3/2/1
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the great majority stayed at their posts and fought; there was a general difficulty,
however, in persuading them not to carry their assegais about when the war
came to an end.”’ The generational chinks, though perceptible, were not then

too serious.>?

They would grow, though. Mghawe, who steadfastly held to the belief that ‘the
strength of the son is the property of father>® considered the attitude of some
young adults, both men and women, to be defiant. While still not frequent, there
were now certainly more instances of younger men challenging Mghawe’s
judicial authority by taking cases on appeal, as Dumakude and Matimisi did in
1891, in a case itself reflecting generational tensions. Mghawe had seized an ox
from one and a heifer from the other as fines for defaming Matimisi’s father,
Madhlingwana.  This had seemed too severe a punishment to them;
unfortunately for them, however, their appeal was dismissed on a technicality.54
More Qadi were engaging lawyers to defend them, a practice Mghawe disliked
intensely: ‘It is a strange thing to see a man stand up and talk about a case in

which he is not interested’.”®

Younger women, too, were exhibiting signs of independence: the Inanda
magistrate was filled with disbelief when in 1885, a Qadi woman named

Majwabala brought an action on behalf of herself for damages against her

56

husband and his kin.™ Such a trend had clear implications, as far as Mghawe

> Memo from SNA to magistrates, 6 January 1880, SNA 1/1/71 (2008/1879)
2 Some recent and current research into Natal colonial history focuses on generational divides:
see for example Atkins's work and the research in progress of Benedict Carton. This can reveal
all sorts of tensions and dynamics, as long as seniority of rank is distinguished from seniority of
age: chiefs, for example, are often assumed to be elderly, as are ‘elders’. While most Natal chiefs
did manage to rule to good ages, it is also true that many became chiefs while quite young. Their
own place in the 'developmental cycle' had an impact on how they related to different
interests/sections within the chiefdom
% Mghawe, Evidence taken before the Natal Native Commission 1881, p 226
** Dumakude and Matimisi vs Mghawe, 11 March 1891, 1/NWE Add 1/4 70/1891
° Mghawe, Evidence taken before the Natal Native Commission 1881, p 221. The first instance
that could be traced of a Qadi man hiring legal assistance was in 1877. Certain legal practices
opening in the Verulam at this time, such as J J Hugman and Campbell and Dumat, were
Eﬁrobably heavily dependent on an African clientele for their survival

SNA 1/1/80 (91/1885)
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was concerned: he complained that ‘formerly we could marry our daughters
where we liked, but now all has gone wrong...[our daughters] say “Rather than

marry a man | do not like, | will go and wander”.*’

He recognised that women
now had options previously unavailable to them, such as the missionaries’
willingness to offer protection to the ‘victims’ (as they saw them) of polygyny and

‘brideprice’.

Again, it was young men who bore the brunt of isibhalo labour - older men flatly
refused to go on the grounds that they received no more pay or rations than
mere izinsizwa, youths. Calls for isibhalo intensified as Natal transformed itself
into an service colony, in order to met the needs of industrial development to the
interior. Isibhalo had been unpopular ever since its introduction in 1848 but in
earlier times, it was not usual to order isibhalo labour from a chiefdom which
already had men out on government projects; this helped to reduce the burden
both on men and their chiefs. Also, labourers were generally employed close to
their home areas, on road or harbour work. Now they had to go much further
afield, mostly upcountry - a source of great bitterness. Moreover, if they felt
pressure to sell labour power, men preferred employment which paid more than
the miserly government rates, which had actually decreased in net terms to
about a third of the local market wage and a twelfth that on the goldfields by
1889.%°

In the 1850s and 1860s, Mghawe had tried to minimise the burden on young
kinsmen by sending out refugees who had attached themselves to Qadi
homesteads. There were never enough of these to fulfil all the chiefdom’s
obligations, however, and the chief continually complained both of the difficulty of
meeting the annual quota - as head of the largest chiefdom in the district, he was

responsible for almost quarter of it - and of the lack of reward from the

> Mghawe, Evidence taken before the Natal Native Commission 1881, p 221
®® SNA's calculation, Memo 13 August 1889, SNA 1/1/117 (846/1889). See also Memo on
reduction of wages, 2 June 1886, SNA 1/1/109 (418/1886)
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government in carrying out this odious task. This was one responsibility, it

seems, which could not be turned to any advantage.

Even the magistrate at Verulam recognised how much the issue upset relations
within polities. On one occasion in 1892, he received a requisition for fourteen
men. He objected. The SNA commanded him to comply, but he refused to do so.
The requisition was cancelled on the grounds that the SNA had recently

undertaken ‘not to call for any more men for some time’.*

The pressure,
however, was unrelenting: in 1895, the magisterial area of Ndwedwe supplied
315 men, the highest number of isibhalo workers of any district in the colony,

although it did not top the table of numbers for which it was liable to supply.®

Finally, both young men and women - those ready to set up homesteads of their
own - were the ones to feel the land squeeze most acutely. Commoners were,
from the 1880s, frequently having to lay out gardens in disputed territory, which
resulted in friction between neighbours of different chiefdoms. This was an
obvious distinction between location and mission reserve: the latter was
occupied almost exclusively by the Qadi, and it was thus insulated from the heat
of ethnic tension which flared up when land disputes translated into rivalry
between chiefdoms in the location. But there were Qadi in the location too, and
they were to clash seriously with both their immediate neighbours, the Pepeta
and the Tshangase: the most physically contested soil in the location proved
also to be the most ideationally fertile in the creation of ethnic identity. Ironically,
even though chiefs were largely helpless in the face of their followers’ distress
over land, this was one of the most significant shapers of identity - and thus also

of the entrenchment of chiefly authority - from below.

%9 Correspondence between SNA and Inanda magistrate, SNA 1/1/157 (667/1892)
% Statistics to June 1895, SNA 1/1/206 (4211/1895)
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7 Chiefs of the Inanda Location, 1890s
L to R front row, Sotobe, Mbozane, Mghawe, Ncapai,
Deliweyo, Swaimana (Campbell Collections)

The two ‘faction fights’ discussed below show that the immeditate setting of
conflict involved the young at ceremonies most closely associated with their own
rite of passage to full adult status, ukwomulisa (engagement) and marriage
feasts. That is why Fayle’s principal responsibility as location supervisor was to
attend such ceremonies and to note any contraventions of regulations, such as
carrying knobsticks, and to prevent onlookers from participating in the giya
dancing. The potential for trouble was strongest at gatherings involving large
numbers of people from two different chiefdoms, especially if these were

involved in some dispute.

Marriage feasts did not always implicate two chiefdoms - Fayle attended many
ceremonies in which both the ukhetho (groom’s) and udwendwe (bride’s) parties
were Qadi. Mghawe himself took a Qadi bride; the daughter of his brother
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Bambai married a Qadi man from Incwadi.®* These examples do not necessarily
contradict the anthropological literature which holds that Nguni peoples were

exogamous,62

since the ‘chiefdom’ was a political, not a kinship, unit. However,
it is worth noting that marriages involving people from the same chiefdom
contained a slightly different potential for identity, particularly from womens’ point
of view. Most women did not grow old in the polity into which they were born,
and to some extent this affected the way they related to their husbands’ chief;
women born as well as marrying within a single chiefdom may have felt a greater

sense of continuity, and therefore depth, in their political identifications.

Inter-chiefdom rivalry in the location first spilled into open conflict in the mid-
1880s.° At a wedding feast in late 1885, the Pepeta party set upon the more
numerous Qadi guests, and routed them. Although they were fined more heavily
in the subsequent trial (E5 each, compared to the £1 each imposed on the Qadi
participants), the Pepeta were very boastful that ‘an important tribe had been
worsted in fight by a petty tribe’.®* In response, the smarting Qadi dug and
planted new gardens on lands the Pepeta had previously used for grazing. The
Pepeta chief Kamanga immediately protested to the magistrate and hired a firm

of solicitors to defend his interests.

61 Fayle's diaries for 7 November 1891, SNA 1/1/148 (1274/1891), and 1 May 1892, SNA 1/1/156
((502/1892)

A problem only arises, in fact, when the term 'tribe’ is used to denote a kin group, such as a
lineage or clan, rather than a political entity, as has been the case in much literature in the past.
See for example Krige, The social system of the Zulu, and Fuze, The black people
% As recently as 1987, some scholarly work was still suggesting that 'faction fights' were
manifestations of the 'natural' tendency to fission in African society: see Argyle, 'Explaining faction
fights'. Another recent work suggests that while pressure on resources did play a part, grudges
and revenge were more to blame for ongoing struggles: see Minnaar A deV Conflict and violence
in Natal/KwaZulu: historical perspectives (Pretoria, 1991). While this might be the case in more
recent times, it does not adequately capture the 'pattern’ of such conflicts in colonial times. A
more sensitive analysis can be found in Clegg, 'Ukubuyisa isidumbu, “bringing back the body”: an
examination of the ideology of vengeance in the Msinga ad Mpofana rural locations, 1882-1944’ in
Bonner P (Ed) Working papers in southern African studies vol 2 (Johannesburg, 1981); while
Lambert links faction fights to dwindling land resources (Betrayed trust, pp 128-131), this is an
area still in need of attention
% W G Campbell to SNA, SNA 1/1/88 (801/1885)
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Hiring lawyers in such cases was a comparatively new phenomenon. Yet
weaker chiefdoms lacking the network of connections - to markets, missionaries,
white farmers and so on - which stronger ones such as the Qadi were able to
cultivate, had little other option. For their part, officials were wary of what they
considered to be unnecessary meddling in relations between Africans and the
government; yet lawyers did ensure that issues were promptly dealt with, and

their clients had at least a fair chance of a satisfactory outcome.

In this instance, the Pepeta’s lawyers pressed for the removal of the offending
Qadi gardens, and the marking out of a boundary line between the chiefdoms -
something Mghawe favoured in principle, though disagreed on where it should
be drawn in practice. The SNA did not yet like the idea of fixed boundaries
inside the locations, believing they caused more difficulties than they solved.®®
Nevertheless, accepting the lawyers’ pleas that the matter was extremely urgent,
he reluctantly agreed. To Mghawe’s chagrin, the SNA ordered the Qadi gardens
back to the east of a new boundary line. That, however, was not the end of it.
The SNA had mistakenly drawn the line through a portion of the the mission
reserve, which he had no right to do, as the resident missionary was quick to
point out. Though Mghawe finally had to abandon the gardens, the boundary
had to be redrawn so as to prevent Kamanga encroachment on the reserve.®
And the Qadi continued to harass the Pepeta; on two occasions in late 1888,
Qadi regiments, led by some of Mghawe’s sons on horseback, threatened

Pepeta dancing parties.67

Compounding the land dispute was the prevalence of leprosy, called uzoko by
Africans, among the Pepeta. First reported in the late 1870s, the Pepeta
themselves were very secretive about it, fearing that all who contracted the

disease would be isolated on Salisbury Island in the Durban bay.68 Scientists at

% SNA's memo, 19 August 1885, SNA 1/1/88 (521/1885)

% " All correspondence in SNA 1/1/88 (801/1885)

® Statements by Kamanga and Mghawe, 9 October 1888, SNA 1/1/109 (892/1888)
% Fayle's diary, 23 March 1889, SNA 1/1/113 (319/1889)
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the time believed that leprosy was infectious and incurable;®® accordingly, the
method of treating it at the Cape, as in Europe, was by means of confinement.”
Evidently, officials in Natal had intimated that they would follow a similar course.
When Fayle investigated reports of fresh cases of leprosy in early 1889, he could
not help noticing also the widespread privation in that part of the location: poor
crops, untidy homesteads, demoralised people: ‘this is the poorest | have seen
yet’, he commented.” Though it is a complex one, both lliffe and Deacon have

suggested a link between poverty and the incidence of Ieprosy.72

Rumours about the communicability of leprosy have always been rife, as there
still remains uncertainty about how it is spread. ‘We are not afraid of it because
we have been told only this tribe [i.e. Pepeta] can have it’, said one African
witness to the 1881 Native Affairs Commission. Mghawe was evidently less
certain; one of the reasons he had wanted a boundary line even before the fight
was to confine leprosy to the other side of it.” Unfortunately, imaginary lines on
maps could not contain the spread of this disfiguring disease, even though it was
not highly contagious; by mid-1892, there were outbreaks in Qadi homesteads

bordering Kamanga'’s people.”

Many of the themes and tensions outlined in this chapter crystallised in the
biggest faction fight yet witnessed in the Inanda location, between the Qadi and
Tshangase. Apart from all the anxiety lately surfacing in the Qadi domain,
developments within the Tshangase polity also made people feel unsettled. In

late 1890, the principal induna, Nozitshadu, died.”” Though Rodoba would have

% Jliffe J The African poor. A history, p 216

© Deacon H ‘A history of the medical institutions on Robben Island, Cape Colony, 1846-1910’
PhD Thesis, Cambridge, 1994), p 205. | am grateful to Jennifer Maddock for arranging for me to
see this reference

> Fayle's diary, 23 March 1889, SNA 1/1/113 (319/1889)

2 liffe J The African poor, p 215; Deacon, ‘A history of the medical institutions’, p 208. Deacon
not only traces the history of treatment on Robben Island, but also examines the social metaphor
of leprosy in the colonial setting of the Cape

¥ SNA's memo, 19 August 1885, SNA 1/1/88 (521/1885)

™ Information provided by Madikane Cele, Fayle's diary, 11 June 1892, SNA 1/1/157 (636/1892)
" Inanda magistrate, 10 December 1890, SNA 1/1/134 (1478/1890)
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liked to feel more assured in his position as chief, he was young and acting as
regent only, (his government pay, like Kamanga’s, was £10°) and his position
was in fact far from secure. In addition, Mamzungulu, the mother of the rightful
heir, was doing all she could to keep matters that way.”” Rodoba had relied
heavily on Nozitshadu, who had been a much-respected elder, largely
responsible for the coherence of the chiefdom. Now Rodoba was struggling to

assert his authority.

In late March 1891, just after the gathering of the harvest, the time of year when
beer flowed most plentifully and marriage feasts were celebrated, a wedding was
planned for one of Mghawe’s nieces, who was marrying at the homestead of the
Tshangase induna, Nkwenkwezi, near the Mpofu stream. There were Qadi and
Tshangase homesteads in this vicinity.78 Being such a close relative of the
chief’s, the bride’s party was very large, over five hundred strong. Several of
Mqghawe’s brothers, sons and senior izinduna were in attendance, all in the
charge of Macekeni. Although Fayle noted that in the preceding months there
had been ‘ill-feeling’ between the Qadi and Tshangase, he did not think there

would be any trouble at the marriage.”

He changed his mind on the day. Vainly trying to keep proceedings under
control, he was certain that both the Qadi and Tshangase had come prepared for
a showdown: the Qadi men were well armed and formed into regiments, and the
Tshangase had invited about fifty Pepeta men, who had no part in the ceremony.
In the two parties were a number lately returned from working in Durban or on
the mines.® Macekeni would not respond to Fayle’s request that the Qadi
onlookers leave for home before the ukhetho party began its part of the dancing.

Instead, the Qadi began to giya themselves, contrary to the regime Fayle had

® Blue Book on Native Affairs, 1897

" See attorney's remarks on case of Mamzungulu v Rodoba, 11 December 1889, SNA 1/1/121
$1339/1889)

® J Todd to SNA, 24 April 1891, SNA 1/1/140 (416/1891)

" Fayle's diary, 14 March 1891, SNA 1/1/139 (314/1891)

8 Fayle's diary, 14 March 1891, SNA 1/1/139 (314/1891); 4 April 1891, SNA 1/1/140 (394/1891)
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imposed on such ceremonies since his appointment. They then set upon the
Tshangase dancers, three of whom died of their wounds. There were several
serious injuries on both sides.® The marriage was called off: ‘| get my daughter

8 But Nkwenkenzi

and Nkwenkwezi will get his cattle’, said Mghawe afterwards.
had to bring a civil action against Mghawe for the return of fifteen head (he had
handed over twenty, but was legally entitled to reclaim only fifteen) before the

matter was sorted OU'[.83

The atmosphere in the weeks following was extremely tense. As rumours of
planned fresh attacks on both sides flew about, women and children spent many
nights in the bushes. The Qadi were generally very subdued; there was little
merriment at marriage feasts, and a general sense of nervousness about the
court case, set for June, hung over the chiefdom. Mqghawe’s role in the whole
affair remained myterious: he claimed not to know anything, blaming Macekeni,
yet he ordered out his regiments ‘in defence’ in the nights after the fight.84 Since
they had not been the aggressors, the Tshangase were more confident: the men
were being doctored in May (whether in preparation for revenge or to hasten the
healing process no-one would say 85) and ‘the Amatshangase occasionally shout

out to the Amagadi from Tshangase location, “lozi lube lunye”, “it will be one”, as

much as to say, “it will be our turn next”.’®

Altogether, 355 accused were committed for trial in June, over half of whom were
Qadi. After four days of deliberation, the judge found Macekeni primarily

responsible for the fight, and sentenced him to eighteen months’ hard labour in

8 Fayle's diary, 1 April 1891, in Native High Court, Verulam Session, 11/7/14, Riots and

Homicides 1891.

8 Fayle's diary, 18 July 1891, SNA 1/1/143 (819/1891)

8 |nanda magistrate, 2 April 1891, SNA 1/1/261 (363/1891). This case also suggests that
Mghawe was manipulating the regulations by ‘adopting' his young relative - whom he referred to
as his 'daughter’ - in terms of the practice of ukwethula. This meant that the girl could be married
(presumably on his brother's behalf) for twenty cattle. He did this again in 1894. Officials
objected to his behaviour but did not seem to be able to find a way of stopping him. See
correspondence, SNA 1/1/261 (363/1891) and SNA 1/1/261 (2336/1897)

8 ANL Tafamasi, 21 May 1891, SNA 1/1/141 (515/1891)

% Fayle's diary, 9 May 1891, SNA 141 (515/1891)
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Durban gaol. Fines of £20 or £30 (alternatively periods of nine or twelve months’
imprisonment) were imposed on thirteen other members of the Qadi elite who
had been at the fight. The rest were fined £10 each or six months in gaol. All
the Tshangase accused were acquitted.87 The Qadi, clearly expecting heavy
fines, had come prepared and paid the total amount of £2,190 promptly.88
Several chiefs had come to watch the trial; they thought that Mghawe and the
Qadi had been humiliated, and lesser chiefs in the location considered this a

89

good thing.™ The incident prompted many chiefs, including Mghawe, to request

definite boundaries to be drawn between chiefdoms in the location.

Though in some ways the fight had seemed as much a denouement between
Mghawe and Macekeni as a climax to Qadi-Tshangase discord (which
smouldered on, but did not flare again into physical attack), Mghawe did all he
could to get Macekeni’s sentence commuted to a fine. However, in November
1891, Macekeni died in gaol, according to the prison surgeon of ‘fatted
degeneration of the heart.®*® Mghawe did not believe this at all, and accused
one Magnana, who had been brought up by Macekeni’s mother, of witchcraft. *
He felt his brother's death very keenly and ordered all ploughing and planting in
Magadini to stop.92 There was probably a hint of mockery in his ‘earnest
message of sympathy’ to Queen Victoria on the loss of her grandson the

following January, although no officials noticed it,%

While he still claimed loyalty to the government, Mghawe’s relations with it
alternated between scratchy and hostile after the fight. Over the next few years,

he brushed with authority many times, although to a large extent he became

% Fayle's diary, 18 April 1891, SNA 1/1/140 (443/1891)
Native High Court, Verulam Session, 11/7/14, Riots and Homicides 1891.
Natal Almanac, Directory and Yearly Register 1892, p 137
8 Fayle's diary, 20 June, 1891, SNA 1/1/142 (676/1891)
% ANL Tafamasi to Inanda magistrate, 11 December 1891, SNA 1/1/150 (1414/1891)
Case between Bambai and Magnana, ANL's court, Tafamasi, 7 December 1892, SNA 1/1/150
55414/1891)
Fayle's diary, 28 November 1891, SNA 1/1/149 (1350/1891)
9 Mghawe's message to Queen Victoria, relayed through ANL Tafamasi, 1 February 1892, SNA
1/1/152 (140/1892)
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preoccupied with the machinations not of officials but of missionaries, concerning
developments on the mission reserve in the first half of the 1890s (see chapter
6). Yet two disasters which threatened to undermine the Qadi, the locust plague
of 1896 and the rinderpest pandemic, which Africans called ibhememe or

ukotula, must have seemed like ordeals sent by officialdom to test him.**

Locusts struck in early 1896, just before harvest. Ndwedwe and Impendhle, the
two magisterial districts in which the majority of Qadi lived, were among the
areas worst affected by locusts, where there was a sixty to eighty per cent crop

loss.®

Within the location, the Qadi between the Mona and Tongati rivers had
their crops totally destroyed; the locusts were not quite as bad further south. %
To avert famine, people began planting sweet potatoes (which were impervious
to locusts) but as these would not ripen until late in the year, many men had to
find employment to earn hut taxes and buy food: much American grain had been

imported into Inanda, which could be obtained for 18/6 a sack.”’

Then came rinderpest. The Qadi had periodically suffered cattle losses due to
lungsickness and lice in the past;98 all such diseases were extremely difficult to
control, due to crowding in African areas. But none was as devastating as
rinderpest. The first Qadi area to be reached was Incwadi, where herds were
decimated.”® It arrived in the Inanda location in August 1897. Fayle (who had

returned as inoculation supervisor) reported that Africans showed no inclination

% Although no direct evidence could be found from Inanda, many Afican communities in southern
Africa did believe the rinderpest was sent by whites: see van Onselen, 'Reactions to rinderpest in
southern Africa, 1896-1897' in Journal of African History 13, 1972

% Ballard C "A year of scarcity": the 1896 locust plague in Natal and Zululand’ in The South
African Historical Journal, 15, 1983, p 39

% Report by Ndwedwe magistrate, February 1896, SNA 1/1/215 (1559/1896)

9 Ndwedwe magistrate, 13 October 1896, SNA 1/1/231 (1800/1896)

% Lungsickness seems to have been endemic in the location: see Fayle's diary, 26 October
1889, SNA 1/1/120 (1157/1889). The Incwadi herd was infected, too: Fayle's diary, 6 August
1892, SNA 1/1/159 (894/1892). Lice were responsible for cattle loss in the winter months of
1891: Fayle's diary, 1 August 1891, SNA 1/1/145 (879/1891)

% Report 26 August 1897, SNA 1/1/253 (1775/1897)
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to inoculate, ‘but this will follow as the disease spreads’.100 It did not. Africans

were most reluctant to inoculate, for a number of reasons.

Firstly, it was an expensive and time-consuming business. Serum cost one
shilling per head, on top of which each inoculation cost sixpence. Three doses
were required, and for the whole course of treatment, cattle were supposed to be
sheltered, which was mostly impossible in location/reserve conditions.*™*
Secondly, there seemed little point in inoculating once the disease had already
taken hold in a herd. Thirdly, Africans were suspicious of serum coming from
outside the area. Fayle reported that ‘down the Umzinyathi stream, | found they
were to a man all of them against the use of preserved serum’ - they preferred

local serum, which was in acutely short supply.*®

If they were going to treat their
cattle at all, they preferred bile and carbolic acid, both of which Fayle was
experimenting with (he claimed with good results), but which were

discountenanced by government.103

Fourthly, there was of course no guarantee that cattle would survive, even if
treated. Women seemed even more suspicious of inoculation than their
menfolk: Fayle noted that they ‘are a source of hindrance, they persist in arguing
with their husbands that a beast after inoculation cannot be eaten, and are
masters of the siutuation in many instances’.*** By early September, a few
Africans were following white neighbours and requesting inoculation. However,
when inoculated cattle belonging to whites around Verulam began dying, they

105

changed their minds. By the end of October, only about two hundred cattle

19 Report of inoculator, August 1897, SNA 1/1/251 (1737/1897)

%1 On costs, see Fayle's report, 29 October 1897 SNA 1/1/263 (233/1897); on treatment see
Fayle's report, 15 November 1897, SNA 1/1/258 (2236/1897)

192 Fayle's report, 6 December 1897, SNA 1/1/258 (2236/1897)

193 Fayle to SNA, 27 September 1897, SNA 1/1/256 (2095/1897)

194 Fayle's report, 30 October 1897, SNA 1/1/258 (2236/1898)

1% Fayle's report, 11 September 1897, SNA 1/1/255 (1985/1897) and 25 September, SNA
1/1/256 (2095/1897)
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had been inoculated, out of an estimated pre-rinderpest total of 24,500 cattle in

the location.'%®

The Qadi were the last chiefdom in the location to be reached by rinderpest.
They had waited with fear and foreboding as the disease rolled inexorably
eastwards and southwards - well over a thousand head had already died in the
location when it arrived in November. A few began to inoculate, but it seems as
if they preferred their own methods of limiting the disaster. Some of these were
successful: Fayle reported the treatment by serum ‘derived by a Native from a
beast of his own, the results [of which] are so good that they soon spread it
» 107

abroad’. Others, driven by desperation, fell victim to shady dealers travelling

about the location and peddling a variety of so-called cures.

However, the most widespread response of Qadi cattle owners, in the location
but more especially on the mission reserve, was to drive their cattle to Durban for
sale,'® in the hope of recouping at least some of their losses later. Mghawe
wondered whether the government would change the lobola laws in the much
altered circumstances;'® he was irritable on behalf of fathers who had lost their
herds, and who were trying to detain their daughters at home until their fortunes
improved. The young women seemed to be growing restless: the local
magistrate thought that ‘immorality’ was increasing among them, because, unlike
married women and widows, they were not punishable for misdemeanours in

terms of the Code of Native Law.*°

For some years after the rinderpest, the low numbers of cattle in the location

temporarily eased tensions between chiefdoms, as less land was required for

111

production. Africans began rebuilding their herds as soon as they could; they

1% Ndwedwe Magistrate’s report, 1895, in Colony of Natal Departmental Reports 1894-5

197 Fayle's report, 6 December 1897; also entry for Charlie, chief Mghawe, Report of inoculator,
26 February 1898, all in SNA 1/1/258 (2236/1897)

198 Fayle's report, 15 December 1897, SNA 1/1/258 (2236/1897)

199 Ndwedwe magistrate, 17 November 1897, SNA 1/1/255 2590/1897)

19 Ndwedwe magistrate, SNA 1/1/308 (143/1904)

1 Hulett, Evidence given before the Lands Commission 1900-1902, p 231
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purchased beasts ‘all over the Colony’ and within the first year, the number

112

among the Qadi had risen from one hundred to 550 head.”™ In the meantime,

some turned to small stock and chickens in response to good market prices for
these items.™

the goldfields.

Many men had to submit to their first experience of contracts on
114 A total of £531 was remitted to Qadi under Mghawe in 1897.1*°

PART OF CHIEF UMQAWE’S KRAAL, NEAR INANDA.

8 Ekumanazeni, Mghawe's homestead, in 1903
(Report of the deputation sent by the American Board
to its Mission in South Eastern Africa, Boston 1904)

The two calamities, locusts and rinderpest, did nothing to heal Mghawe’s
festering relationship with government. Partly because of his close association
with his cousin John Dube (discussed in chapter 6), and partly because of
Mghawe’s own ‘intemperate’ behaviour towards them, officials increasingly
guestioned his loyalty, and took punitive action against him. He deliberately
delayed hearing cases, and was in turn fined for all kinds of minor breaches of
the law, such as failure to produce hut and dog tax receipts. According to Marks,

118 \which

he was accused of ‘harbouring treasonable designs’ from about 1898,
would certainly not have been mitigated by his refusal, on several occasions in

the early 1900s, to send out men for isibhalo labour. The magistrate claimed

112 Blue Book on Native Affairs 1898, p B39
113 Blue Book on Native Affairs 1897 p 161
114 Blue Book on Native Affairs 1898, p B39
15 Blue Book on Native Affairs 1897, p 24
118 Marks, Reluctant rebellion, p75
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that there were ‘large numbers of young men in his tribe who loaf about’.™’ His
stand earned public admiration from the young men of his chiefdom as well as

8

from Harriette Colenso,™® who thought Mghawe ‘was doing his duty to the

community’.

Then in 1904, he announced (via Nkisimana, who had become principal induna
after Macekeni’'s death) that he would not comply with the census regulations of
that year, or offer assistance in enumerating the Qadi. The magistrate could not
have understood the irony in accusing Mghawe of behaving as Langalibalele had
done in 1873, for Mghawe had thought of assisting Langalibalele but then was
persuaded not to do so (an incident discussed more fully in chapter 5). He was
the only chief in the Colony to take this stand against the census, but it did not
last long: after consulting other chiefs and his izinduna, he agreed to assist in the
counting after all, and to instruct homestead heads to visit the magistrate’s office

and furnish the information required.120

Not many months after, he sent word
(again via Nkisimana) that his people could not and would not pay the the new
rents for mission reserve land,’** a heavy burden indeed on the Qadi, given that
a large proportion of the chiefdom was located on mission reserve land. (This

matter is more fully dealt with in chapter 6.)

Some officials believed that he was being influenced by his heir, Mandlakayise,
lately returned from a period of study in the United States. While the son does
seem to have been generally more assertive towards government than his father
- the Ndwedwe magistrate called him ‘the most reserved and unapproachable

y122

Native of any social position whom | have met ™ - and was assisting in Qadi

7 Ndwedwe magistrate, 26 October 1905, SNA 1/1/329 (2844/1905)

18 H E Colenso, Minutes of Evidence to South African Native Affairs Commission 1903-1905, vol
3, p 418. A daughter of Bishop Colenso, she was a missionary best known for her energetic
defence of the Zulu king Cetshwayo and his heir Dinuzulu in their confrontations with colonial
authority. See Marks S ‘Harriette Colenso and the Zulus, 1874-1913’ in Journal of African History
4,1963

119 Ndwedwe magistrate, 28 April 1904, SNA 1/1/310 (862/1904)

120 Ndwedwe magistrate, 30 April 1904, SNA 1/1/310 (862/1904)

21 Ndwedwe magistrate, 19 October 1904, SNA 1/1/314 (2184/1904)

122 Ndwedwe magistrate, 30 April 1904, SNA 1/1/310 (862/1904)
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affairs because of Mghawe’s illness, Mghawe’'s own approach had been
consistent for more than a decade. And whatever Mandlakayise’s influence,
Mghawe was still head of the Qadi; he, not his son, would be identified by others
with any attitude towards government that he adopted. Because of his several

signals of defiance, some Africans even believed he had magical powers.123

His last act of defiance was displayed in early 1906, when he instructed his
people not to pay the new poll tax. In February, soon after martial law was
declared, the Qadi at Incwadi were reported to be especially restless and to be
plotting an uprising.'**  The Ndwedwe magistrate was worried that the Qadi
would cause trouble at Inanda too, by refusing to pay. Although they had been
called on to do so from January 20, non-payment was a punishable offence only
after the 31 May: as the Ndwedwe magistrate pointed out, ‘it is exceptionally bad
policy to give an order to a native which cannot be enforced’.'* Chiefs were
probably aware of this temporary loophole; by the middle of February, exactly £1

126 |n an effort to reduce tension, G

had been collected from the Qadi in Inanda.
S Armstrong (now a Member of the Legislative Assembly) arranged a meeting in
his home between Mghawe, his closest Qadi advisers and the USNA. According

to this official,

The conduct of his [ie Mghawe’s] followers was not satisfactory. They came in a large
body carrying sticks and wearing their hats; they did not put down their sticks until after
they had been called on to do so and then they did it reluctantly. They did not take off
their hats and salute until they were leaving.?’

As on previous occasions, Qadi resistance subsided after this show of

displeasure, even though one section of the chiefdom, at Maphumulo, was at the

2 Translations from llanga lase Natal, 2 March 1906, in SNA 1/1/337 (804/1906). According to
Marks, such millenial-type fantasies were widespread in Natal at the turn of the century. Magical
powers were mostly associated with the Zulu king, who was thought capable of appearing in
different forms, portents 'either of imminent deliverance from the Natal government or of further
disaster'. Reluctant rebellion, p 164

124 Telegram from Impendhle magistrate to SNA, 14 February 1906, SNA 1/1/136 (507/1906)

125 Ndwedwe magistrate, 23 January 1906, SNA 1/1/334 (72/1906)

126 'po| tax returns, Ndwedwe, up to and including 19 February 1906', SNA 1/1/283 (38/1906)

127 Report of the USNA, 9 March 1906, SNA 1/1/336 (568/1906)
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storm centre of the second phase of the rebellion. Mghawe sent messages to
his people there, informing them that ‘he was loyal, and warning them against
the consequences of joining or assisting the rebels’.'?® Despite all the trying
challenges he had faced, his disposition to seek opportunities in the interstices of
colonial power could not translate into sustained defiance and all that that
entailed. In the event, ‘four hundred Qadi aided Colonel McKenzie in the

Mapumulo district’.*?°

After a long illness, Mghawe died during the night of 17 November 1906. Among
the many mourners who were with him when he died or came to pay their
respects in the morning, were Nkisimana, Mandlakayise, Madikane Cele, John
Dube, G S Armstrong, several other white farmers and business people, the Rev
Stephen Pixley, and many Inanda Seminary teachers. Together they symbolised
the remarkable network of contacts and supports he had created for his

chiefdom in the long years of his rule.

Occurring as it did in the same year as the Bambatha rebellion, and only a few
years before the ending of colonial rule in Natal, it is tempting to view Mghawe’s
death as bracketing the end of an era. In some respects, this is the case, both in
a colony-wide sense, and for the Qadi. The rebellion marked a critical moment in

Natal Africans’ defence ‘against the exposure of total hire’*%

, While the ending of
colonial rule ushered in a reorganisation of relations between ruler and ruled in
South Africa, even though regional distinctions in the formulation and execution
of policy would continue for many decades. The Qadi chiefdom itself had lost
the leader who had overseen the entire process of its rebuilding under colonial
conditions, into one of the more successful polities in Natal. Yet in an important
sense, the rhythm of Qadi politics did not alter exactly in time to these events,
momentous as they were. The very foundations which Mghawe and his circle

had laid, not least in the sense of identity which the elite had achieved for itself

128 Memo on Chiefs' attitudes to the rebellion, Ndwedwe, SNA 1/1/349 (2806/1906)
129 Marks, Reluctant rebellion, p 334
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and for the chiefdom as a whole, would ensure a viability for many decades to

come. This question will be returned to in the conclusion.

%0 williams R The country and the city (London, 1973), p 102
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PART 3: THE ENCROACHING AUTHORITY OF THE
MISSIONARIES
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Chapter 5: ‘Quite a stir in our neighbourhood’l: Mghawe and the
missionaries to the 1870s

Mghawe’s ‘long conversation’> with the missionaries began in 1847, when
Daniel Lindley chose a site for his new Inanda mission among Qadi homesteads.
Initially, however, the interaction was marked more by tense exchanges and
stubborn silences than by open dialogue. The missionary’s intrusion reduced the
garden land of some of the Qadi, and for several years he and the chief
‘struggled for possession of the best and’.>  While there was enormous interest
in his Sunday services - about three hundred local people attended regularly4 -
none was willing to convert to Christianity, a common pattern for first-generation
missionaries in the colony.> Mghawe resolutely stayed away, but no doubt had

his spies in the congregation.

The Qadi closed ranks around their chief when a leading and elderly female
member of the Qadi elite ‘defected’ (as Mghawe saw it) to the mission. ‘If the
opposition to the truth here were that of individuals | should not mind it, but it is
that of a united community’, he complained in 1849.°  Yet a decade later,
relations between Lindley and Mghawe were cordial, a set of close connections
between traditionalists and some of the converts had developed, and as a result
of his association with the Qadi chief, Lindley had adopted a more pliant policy
towards African customs and admission to the church, at variance with official
American Zulu Mission (AZM) policy. The purpose of this chapter is to trace and

explain these shifts.

Lindley to Adams, 15 January 1849, File 1849 A/2/27, American Board Papers, A608
Comaroffs, Of revelation and revolution, p 198

Etherington, Preachers, peasants and politics, p 70

Lindley, ‘Tabular View 1848’ File 1849, A/2/27, A608

Etherington, Preachers, peasants and politics, pp 47-9

Lindley to Adams, 28 January 1849, File 1849, A/2/27, A608. The Bishop of Cape Town visited
Lindley the following year and reported in similar vein: ‘When he first came here, the heathern
flocked around him...but [then] they found that the gospel would interfere with their heathen
customs and practices...much oppostion has been offered to the mission work.” Gray, cited in
Welsh, The roots of segregation, p 44

o o~ W N P
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The first thirty years of mission work at Inanda are virtually synonymous with the
names of Daniel and Lucy Lindley: to this day, the mission station they founded
at Inanda is popularly known as ‘Lindley mission’. Since their religious ideas and
approach to mission work (particularly Daniel's) helped to produce a highly
unusual set of relationships with the area’s Africans (dealt with in chapter 6), it is
appropriate to look into their backgrounds and the organisation which sent them
to southern Africa. The Comaroffs are surely correct to insist that ‘the missionary
encounter must be regarded as a two-sided historical process; as a dialectic that
takes into account the social and cultural endowments of, and consequences for,

all the actors - missionaries no less than Africans.’’

9 Daniel Lindley
(Kotze, Letters of the American missionaries)

" Comaroffs, Of revelation and revolution, p 54. This point is probably more pertinent to the

initial missionary encounter of a particular society, than to later, ongoing phases in the
relationship. In the case of Inanda, the available information is extremely lobsided: while there is
a good biography of Daniel Lindley, there is almost nothing written on his wife, Lucy; there is
somewhat more information about Mary Edwards, the first principal of Inanda Seminary, but only
scant documentation about Lindley’s successor, Stephen Pixley. In addition, the material has an
in-built male bias, since all office-bearers in the church were men. This particular imbalance was
redressed to some extent with the establishment of organisations specifically catering for women
missionaries. Even then, the frequently substantial contributions of missionary wives, as distinct
from women missionaries, remain neglected.

108



Daniel Lindley was born in 1801 into the tight-knit Presbyterian settlement of Ten
Mile Creek, western Pennsylvania, founded by his grandfather some twenty
years previously. ‘Legatees of a monumental dogmatic tradition’ and ‘committed
to a concept of education and instruction’® neither the Presbyterians’ doctrinal
system nor the requirement that their ministers undergo a rigorous higher
education in a seminary or university was particuarly suited to thre exigencies of
frontier life. This may be one reason why the more flexible creeds of the

Methodists and Baptists were more popular in westward settlements.

Up to the last years of the eighteenth century, their dogmatic tradition was sternly
upheld by what Kiernan called ‘the humourless gravity of the pious’g: for
example, there are descriptions of ‘camp meetings’ (services lasting several
days) in which those entitled to take communion were publicly separated from
those deemed to be unworthy.’® However, exclusivity gave way to greater
tolerance, and a more egalitarian principle that all who wished could submit to
the sovereignty of God. These were the ideas at the heart of the so-called
Second Great Awakening, a liberalising movement which swept through
American nonconformism around the time of Daniel Lindley’s birth, and which

was profoundly to affect his later mission work.

Lindley’s father, Jacob, epitomised the essence of revivalist liberalism. Having
been ordained on completion of his studies at Princeton, he observed a stiff
moral and religious code, yet was also boldly progressive on such burning issues
of the day as vaccination (which the more conservative considered a

11

‘blasphemous interference with divine providence’™"), and was deeply committed

to enlightenment through education. He was a founder and first principal of the

8

. Ahlstrom S A religious history of the American people (New Haven and London, 1972), p 444

Although he was writing of a different context, he was describing the same denomination.
Kiernan V G ‘The Covenanters: a problem of creed and class’ in Krantz F (Ed) History from below
$Oxford, 1985), p 55.

Smith, The life and times of Daniel Lindley, p 12

1 Smith, The life and times of Daniel Lindley, p 19
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University of Ohio at Athens from 1806, and became its Professor of Rhetoric in
1822, until his resignation in 1826."

In the 1830s, Jacob Lindley became the spiritual leader in Ohio of a revivalist
evangelical movement which had been excinded (or barred) from the Kentucky
Presbyterian Synod, the so-called Cumberland Presbyterians. Adherents were
not only considered too revivalist in their belief that human effort could influence
God’s will,™® but also wished to waive traditional educational requirements for the
ministry. This faction spread across Ohio ‘like four drops of oil spattered across
a pool of water; Lindley seems to have been attracted more by their doctrine
than their educational flaccidity, which he tried to stiffen by opening a college to

train young men for the ministry. It was abandoned, however, for lack of funds.™

Daniel Lindley thus grew up in the midst of great religious flux and debate. More
practically, he also grew up on a farm, which enabled him to acquire a range of
skills which would be useful in southern Africa. In 1822, true to his father's
beliefs and his faith’s demands, he entered the University of Athens for a
rigorously classical education. There was at least one black American in his
class, John Newton Templeton, later a prominent educationist. After earning a
B A in 1824, he prepared for the ministry at Hampden-Sydney (later Union)
Theological Seminary. Over the next seven years, he alternately studied and

taught, in order to earn enough to support himself.*®

When he graduated in 1831, he took up his first post at Rocky River in North

Carolina, a stronghold of revivalist Presbyterianism. It was of course also a

2 Welsh E B Buckeye Presbyterianism. An account of the seven presbyterian

denominations...within the State of Ohio (Ohio, 1968), p 247; Smith, The life and times of Daniel
Lindley, p 25

13 This represented a direct challenge to parts of the Westminster Confession, the founding
theological and doctrinal charter of virtually the entire non-conformist movement. See Ahlstrom, A
religious history, p 131

Welsh, Buckeye Presbyterianism, p 168

Welsh, Buckeye Presbyterianism, p 172

Smith, The life and times of Daniel Lindley, pp 23-33

15
16

110



stronghold of slavery. Although he had a horror of the institution, in his two years
there he never openly advocated abolitionism to his mixed slave and slave-
owning congregation, according to his biographer, Edwin Smith."” Yet in a later
letter from Inanda, Lindley made his feelings quite clear. Faced with the
prospect of sending two of his teenage daughters home to be educated and
cared for by his sisters, he wrote to the Secretary of the American Board, ‘These
sisters are kind-hearted, generous, intelligent Christian women, but they are
slave-holders. To me this description... ends much like that splendid one given
of Naaman the